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Introduction

WRITER

Several factors indicate that the writer of this Gospel was the same person who wrote the
Book of Acts. First, a man named "Theophilus™ was the recipient of both books (Luke
1:3; Acts 1:1). Second, Acts refers to a previous work by the same writer. Third, both
books have several common themes, some of which do not receive the same emphasis
elsewhere in the New Testament. Fourth, there are general structural and stylistic
similarities, including the use of chiasms and the tendency to focus on specific
individuals.

The writer also acquired his knowledge of Jesus' life and ministry from research rather
than from eyewitness observations (Luke 1:1-4). Therefore he was not one of the
disciples who traveled with Jesus.

The early church identified the writer as Luke (probably shortened from "Lukios™ or
"Lukanos"1). The heretic Marcion is the earliest witness we have to Luke's authorship
(ca. A.D. 135). The Muratorian Canon (ca. A.D. 180) mentioned Luke as the writer too.
It described him as the physician who accompanied Paul on his journey (cf. Acts 16:10-
17; 20:5-15; 21:1-18; 27:1—28:16; Col. 4:14; Phile. 24; 2 Tim. 4:11). Irenaeus (ca. A.D.
180-185) also believed Luke wrote this Gospel and called him the "inseparable”
companion of Paul.2 Later church fathers likewise referred to Luke as the writer of this
Gospel.

Luke was evidently a Gentile (cf. Col. 4:10-14). However, some scholars believed that
Colossians 4:11 and 14 do not necessarily mean that Luke was a Gentile, and that he may
have been a Hellenistic Jew.3 Church tradition identified Antioch of Syria as Luke's
hometown, but this has not been validated. Philippi also has some traditional support.4

DISTINCTIVE FEATURES

The main doctrines of systematic theology that Luke stressed were God, Jesus, salvation
(especially redemption), the Holy Spirit, angels, and things to come.

1A. T. Robertson, Word Pictures in the New Testament, 2:ix.

2Against Heresies, 3:14:1.

3E.g., R. P. Martin, Colossians: The Church's Lord and the Christian's Liberty, p. 146;and John Wenham,
"The Identification of Luke," Evangelical Quarterly 63:1 (1991):16.

4Robertson, 2:x. Cf. John Nolland, Luke 1—9:20, p. XXXix.

Copyright © 2016 by Thomas L. Constable
Published by Sonic Light: http://www.soniclight.com/




Dr. Constable's Notes on Luke 2016 Edition

"Luke is the only synoptic evangelist to use the noun 'salvation' (soteria
four times [1:69, 71, 77, 19:9]; soterion twice [2:30; 3:6]) and 'savior'
(soter [1:47; 2:11]), and he used the verb 'save' (sodzo) more than any
other book in the New Testament (although this is mainly because of
Luke's greater length)."s

"In the gospel of Luke the phrase praising God occurs oftener than in all
the rest of the New Testament put together."¢

There is also much emphasis on the glory of God, prayer, miracles, the divine plan that
Jesus fulfilled, Israel, believing, discipleship, forgiveness, and God's Word. About 20 of
Jesus' parables are unique to this Gospel. Luke also related certain events in Jesus' life to
secular history, and he emphasized Jesus' final trip to Jerusalem.”

Luke stressed Jesus' concern for all people, especially for individuals that Jewish society
of His day despised, such as Gentiles, the poor, women, children, and "sinners." He wrote
"the gospel of the underdog."® Luke used the Greek term nomikos, which means
"lawyer," rather than the Hebrew term grammateus, meaning "scribe."” He emphasized
Jesus' practical teachings, such as what He taught about money (cf. chs. 12 and 16).

"In terms of its worldview, its theology, and its practical presentation of
principles, this Gospel explains how we can serve God better."?

Luke showed interest in purpose, fulfillment, and accomplishment. He documented the
joy that resulted from Jesus' saving and healing works. He stressed Jesus' call for people
to become His disciples. He portrayed Jesus as dependent on the Holy Spirit and on the
Father through prayer. Finally, Luke recorded many examples of Jesus' power.10 Muslims
respect the Gospels, and probably more Muslims have been brought to faith in Christ
through Luke's Gospel than any other, because of its emphases.

"Luke's Gospel gives a reader a more comprehensive grasp of the history
of the period than the other Gospels. He presented more facts about the
earthly life of Jesus than did Matthew, Mark, or John."11

Luke is the longest book in the New Testament (1,121 verses), Matthew is second (1,071
verses), and Acts is third (1,007 verses). (John has 879 verses, and Mark has 678 verses.)
Luke and Acts combined comprise about 27 percent of the Greek New Testament.

5Donald A. Carson and Douglas J. Moo, An Introduction to the New Testament, p. 220.
6Wwilliam Barclay, The Gospel of Luke, p. xvi.

’For an excellent summary of Luke's theology, see Darrell L. Bock, "A Theology of Luke-Acts,” in A
Biblical Theology of the New Testament, pp. 87-166.

8Barclay, p. xvii.
9Bock, Luke, p. 26.

10For other characteristic features of Luke's Gospel, see W. Graham Scroggie, A Guide to the Gospels, pp.
366-81.

1130hn A. Martin, "Luke," in The Bible Knowledge Commentary: New Testament, p. 201.
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Furthermore, Luke wrote more verses in the New Testament than anyone else: 2128 in
Luke and Acts. Paul wrote the second largest number of verses (2032), then John (1416),
then Matthew (1071), then Mark (678), and finally the lesser contributors.12

"The gospel according to St. Luke has been called the loveliest book in the
world. . . . It would not be far wrong to say that the third gospel is the best
life of Christ ever written."13

PURPOSES

The Gospel of Luke is one of the books of the Bible that states the purpose of the writer.
Luke said that he wrote to inform Theophilus about the truthfulness of the gospel that
Theophilus had heard (1:4).

In Acts, Luke said he had written previously about the things that Jesus began to do and
teach before His ascension (Acts 1:1-2). He then proceeded to record the things Jesus
continued to do and teach after His ascension—through His apostles—in Acts.
Presumably Luke wrote both his Gospel and Acts with a larger audience than just
Theophilus in view.

The distinctive emphases of the Gospel help us to identify secondary purposes. Luke
demonstrated a strong desire to convince his readers of the reliability of the facts that he
recorded, so they would believe in Jesus and become Christians, as well as the
significance of what God had done in Christ.14 These concerns are also clear in Acts.15
Obviously he wrote to preserve the record of events that happened during Jesus' earthly
ministry, but few ancient writers wrote simply to narrate a chronicle of events.16 They
wrote to convince their readers of something, and they used history to do that.
Nevertheless, historical accuracy was important to them.17 We believe that Luke's Gospel
IS an accurate continuation of biblical history that God preserved in Scripture. This
Gospel constitutes an apologetic for Christianity that would have been of special interest
to Greeks because of Luke's selection of material, vocabulary, and style.18 It would give
them a reason for the hope that was in them (cf. 1 Pet. 3:15).

"Luke's purpose was apparently not to provide an historical foundation for
the Christian message. . . . He has 'ordered' the events of his narrative so as
to bring out their significance, to persuade Theophilus—who is not so
much concerned with the issue, Did it happen? as with the queries, What

125ee Bock, Luke, p. 17.

13Barclay, p. xiii.

14Carson and Moo, p. 212.

15See I. Howard Marshall, Luke: Historian and Theologian.

16Walter L. Liefeld, "Luke," in Matthew-Luke, vol. 8 of The Expositor's Bible Commentary, p. 800.

17See A. W. Mosley, "Historical Reporting in the Ancient World," New Testament Studies 12 (1965-
66):10-26.

185ee William J. Larkin Jr., "The Recovery of Luke-Acts as 'Grand Narrative' for the Church's Evangelistic
and Edification Tasks in a Postmodern Age," Journal of the Evangelical Theological Society 43:3
(September 2000):405-15, for suggestions for using Luke-Acts in a postmodern age.
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happened? and What does it all mean? By providing a more complete
accounting of Jesus in his significance, Luke hopes to encourage active
faith."19

RIGINAL AUDIENCE

Evidently Theophilus was a real person.2° His name is Greek and means "lover of God."
He appears to have been a fairly recent convert to Christianity from Greek paganism.
Consequently it appears that Luke wrote for people such as Theophilus originally. Before
his conversion, Theophilus may have been one of the Gentile God-fearers to which Luke
referred several times in Acts. The "God-fearers"” were Gentiles who had a certain respect
for, and who wanted to learn more about, the God of the Jews. They came to the Jewish
synagogues and listened to the Jewish Scriptures read there. Luke's orientation of his
Gospel to the secular world and his references to Judaism also suggest that he wrote his
Gospel with these people in mind.

"Much about Luke-Acts would well suit Cornelius-like readers."?!

His use of the Septuagint version and his interest in the God-fearers suggest this too. The
God-fearers had turned from Greek polytheism to Jewish monotheism, but many of them
were not familiar with Palestinian geography and culture. Luke clarified these matters for
his readers when necessary. The God-fearers were the Gentiles whom Paul found to be
the most receptive soil for the gospel seed. Luke himself may have been one of this
group, though there is no way to prove or to disprove that possibility.

"[Luke] writes to reassure the Christians of his day that their faith in Jesus
IS no aberration, but the authentic goal towards which God's ancient
dealings with Israel were driving."22

By the first century, most of the pagan Greeks had stopped believing in the gods and
goddesses of their mythology, and had abandoned fatalism. Many of them were following
Eastern "mystery" religions that competed with Christianity for their allegiance. Both
beliefs offered saviors, but the Savior of Christianity was a personal resurrected Lord,
whereas the savior of the mystery religions was impersonal and ideal. Luke evidently
wrote to persuade these people to believe in Jesus and to give them a solid factual basis
for their faith.

"That he wrote for an urban church community in the Hellenistic world is
fairly certain."23

19J0el B. Green, The Gospel of Luke, p. 36.

20See my comment on 1:3.

2INolland, p. 10. Cf. pp. xxxii-xxxiii.

22Robert Maddox, The Purpose of Luke-Acts, p. 187.
23], Howard Marshall, The Gospel of Luke, p. 33.
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LITERARY CHARACTERISTICS

Experts in Greek literary styles acknowledge Luke's style and structure as superb.24 No
one knows Luke's educational background, but clearly he had training in Greek
composition as well as medicine, and a talent for writing. Luke used many words that the
other Gospel writers did not, and many of them show a wide literary background. He also
used several medical and theological terms that are unique. Luke's use of Semitisms
shows that he knew the Hebrew Old Testament well. However, his preference for the
Septuagint suggests that it was the version his reader(s) used most. Perhaps Luke was a
Gentile who had much exposure to Semitic idioms from Paul and other Jews. He was a
skillful enough writer to use chiasms as a major structural device.2> A chiasm was a
literary device, used by both Jews and Greeks, that gave unity to a composition or section
of text. Acts also contains them. Luke also repeated similar stories with variations (cf.
1:80; 2:40; 2:52). This literary device aids learning while giving additional new insights.
He also tended to use a particular term frequently in one or more passages, and then
rarely or never after that. This makes the term stand out and calls attention to it where it
occurs.26

Luke identified the genre of his work as a narrative (orderly "account™; 1:1). It is a
historical narrative in that it relates events that happened in the past in story form.2?

)

AT

m

Practically all scholars believe that Luke wrote his Gospel before he wrote Acts. Many
conservative scholars hold that he wrote Acts during Paul's first Roman imprisonment,
during which the book's timeline ends (A.D. 60-62). Luke accompanied Paul during
much of that apostle's missionary ministry. At times Luke was not with Paul, but he was
ministering as Paul's representative in one or another of the churches that Paul had
founded. Evidently Paul was Luke's primary source of information for his Gospel and
Acts, as Peter was Mark's primary source for the second Gospel. Luke may have written
his Gospel during Paul's first imprisonment in Rome, along with Acts. However, it seems
more likely, in view of how Luke introduced these two books, that he wrote the Gospel
sometime earlier than Acts. Luke had the most time to write this Gospel during Paul's
Caesarean imprisonment (A.D. 57-59, cf. Acts 24:1—26:32). This seems to me and some
other writers to be the most probable date of writing.28

245ee Henry J. Cadbury, The Style and Literary Method of Luke.

25See Charles H. Talbert, Literary Patterns, Theological Themes and the Genre of Luke-Acts.

26See Henry J. Cadbury, "Four Features of Lucan Style," in Studies in Luke-Acts, ed. Leander Keck and J.
Louis Martyn (New York: Abingdon Press, 1966), pp. 87-102.

27See Green, pp. 2-6.

28E.g., J. S. Howson, in The Life and Epistles of St. Paul, p. 612; Robertson, 2:xi; Mark L. Bailey, in The
New Testament Explorer, p. 102. For additional introductory information, see Earle E. Ellis, The Gospel of
Luke; and Carson and Moo, pp. 198-224.
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OUTLINE

l. Introduction 1:1-4
Il. The birth and childhood of Jesus 1:5—2:52
A The announcement of John the Baptist's birth 1:5-25
1. The introduction of John's parents 1:5-7

2. The angel's announcement to Zechariah 1:8-23
3. The pregnancy of Elizabeth 1:24-25

B. The announcement of Jesus' birth 1:26-56
1. The introduction of Mary and Joseph 1:26-27
2. The angel's announcement to Mary 1:28-38

3. Mary's visit to Elizabeth 1:39-56
C. The birth and early life of John the Baptist 1:57-80
1. The naming of John 1:57-66
2. Zechariah's song of praise 1:67-79
3. The preparation of John 1:80
D. The birth and early life of Jesus ch. 2
The setting of Jesus' birth 2:1-7
The announcement to the shepherds 2:8-20
Jesus' circumcision 2:21
Jesus' presentation in the temple 2:22-38
Jesus' development in Nazareth 2:39-40
Jesus' visit to the temple as a boy 2:41-50
7. Jesus' continuing growth 2:51-52

oukrwn e

1. The preparation for Jesus' ministry 3:1—4:13

A The ministry of John the Baptist 3:1-20
1. The beginning of John's ministry 3:1-6
2. John's preaching 3:7-18
3. The end of John's ministry 3:19-20

B. The baptism of Jesus 3:21-22

C. The genealogy of Jesus 3:23-38

D. The temptation of Jesus 4:1-13

IV.  Jesus' ministry in and around Galilee 4:14—9:50
A. Jesus' teaching ministry and the response to it 4:14—5:11

1. An introduction to Jesus' Galilean ministry 4:14-15
2. Jesus' teaching in Nazareth 4:16-30
3. Jesus' ministry in and around Capernaum 4:31-44

4, The call of Peter, James, and John 5:1-11
B. The beginning of controversy with the Pharisees 5:12—6:11
1. Jesus' cleansing of a leprous Jew 5:12-16
2. Jesus' authority to forgive sins 5:17-26
3. Jesus' attitude toward sinners 5:27-32
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4, Jesus' attitude toward fasting 5:33-39

5. Jesus' authority over the Sabbath 6:1-5

6. Jesus' attitude toward the Sabbath 6:6-11
C. Jesus' teaching of His disciples 6:12-49

1. The selection of 12 disciples 6:12-16

2. The assembling of the people 6:17-19

3. The Sermon on the Mount 6:20-49

D. Jesus' compassion for people ch. 7
1. The healing of a centurion’s servant 7:1-10
2. The raising of a widow's son 7:11-17

3. The confusion about Jesus' identity 7:18-35
4, The anointing by a sinful woman 7:36-50
E. Jesus' teaching in parables 8:1-21
1. The companions and supporters of Jesus 8:1-3
2. The parable of the soils 8:4-15
3. The parable of the lamp 8:16-18
4. The true family of Jesus 8:19-21
F. Jesus' mighty works 8:22-56
1. The stilling of the storm 8:22-25
2. The deliverance of a demoniac in Gadara 8:26-39
3. The healing of a woman with a hemorrhage and the raising of
Jairus' daughter 8:40-56
G. Jesus' preparation of the Twelve 9:1-50
The mission of the Twelve to Israel 9:1-6
Herod's question about Jesus' identity 9:7-9
The feeding of the 5000 9:10-17
Peter's confession of faith 9:18-27
The Transfiguration 9:28-36
The exorcism of an epileptic boy 9:37-43a
Jesus' announcement of His betrayal 9:43b-45
The pride of the disciples 9:46-50

V. Jesus' ministry on the way to Jerusalem 9:51—19:27

A The responsibilities and rewards of discipleship 9:51—10:24
The importance of toleration 9:51-56
The importance of self-denial 9:57-62
The importance of participation 10:1-16
The joy of participation 10:17-20
The joy of comprehension 10:21-24
B. The relationships of disciples 10:25—11:13
1. The relation of disciples to their neighbors 10:25-37
2. The relation of disciples to Jesus 10:38-42
3. The relation of disciples to God the Father 11:1-13

Nk~ wWN R
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The results of popular opposition 11:14-54

1. The Beelzebul controversy 11:14-26

2. The importance of observing God's Word 11:27-28
3. The sign of Jonah 11:29-32

4. The importance of responding to the light 11:33-36
5 The climax of Pharisaic opposition 11:37-54

The instruction of the disciples in view of Jesus' rejection 12:1—13:17
The importance of fearless confession 12:1-12

The importance of the eternal perspective 12:13-21

God's provisions for disciples 12:22-34

The coming of the Son of Man 12:35-48

The coming crisis 12:49-59

A call to repentance 13:1-9

A sign of Jesus' ability to affect change 13:10-17

nstruction about the kingdom 13:18—14:35

Parables of the kingdom 13:18-21

Entrance into the kingdom 13:22-30

Jesus' postponement of the kingdom 13:31-35
Participants in the kingdom 14:1-24

The cost of discipleship 14:25-35

God's attitude toward sinners ch. 15

1. The setting for Jesus' teaching 15:1-2

2. The parable of the lost sheep 15:3-7

3. The parable of the lost coin 15:8-10

4, The parable of the lost son 15:11-32

Jesus' warnings about riches ch. 16

1. Discipleship as stewardship 16:1-13

2. Jesus' rebuke of the Pharisees for their greed 16:14-31
Jesus' warning about disciples' actions and attitudes 17:1-19
1. The prevention of sin and the restoration of sinners 17:1-4
2. The disciples' attitude toward their duty 17:5-10

3. The importance of gratitude 17:11-19

Jesus' teaching about His return 17:20—18:8

1. A short lesson for the Pharisees 17:20-21

2. A longer explanation for the disciples 17:22-37

3. The parable of the persistent widow 18:1-8

The recipients of salvation 18:9—19:27

1. The parable of the Pharisee and the tax collector 18:9-14
2. An illustration of humility 18:15-17

3. The handicap of wealth 18:18-30
4,
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Jesus' passion announcement and the disciples' lack of perception

18:31-34
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5. The healing of a blind man near Jericho 18:35-43
6. Zaccheus' ideal response to Jesus 19:1-10
7. The parable of the minas 19:11-27

VI.  Jesus' ministry in Jerusalem 19:28—21:38

A
B.

E.

The Triumphal Entry 19:28-40

The beginning of Jesus' ministry in Jerusalem 19:41-48

1. Jesus' sorrow over Jerusalem 19:41-44

2. Jesus' cleansing of the temple 19:45-46

3. A synopsis of Jesus' teaching in the temple 19:47-48

Jesus' teachings in the temple 20:1—21:4

The controversy over authority 20:1-8

The parable of the wicked tenant farmers 20:9-19
The question of tribute to Caesar 20:20-26

The problem of the resurrection 20:27-40

Jesus' question about David's son 20:41-44

Jesus' condemnation of the scribes 20:45-47
Jesus' commendation of a widow 21:1-4

Jesus' teaching about the destruction of the temple 21:5-36
The setting and the warning about being misled 21:5-9
The need for faithful perseverance 21:10-19

The judgment coming on Jerusalem 21:20-24

The second coming of the Son of Man 21:25-28

The certainty of these events 21:29-33

6. The concluding exhortation to watchfulness 21:34-36

A summary of Jesus' ministry in Jerusalem 21:37-38

NoabkowdpE
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VII.  Jesus' passion, resurrection, and ascension chs. 22—24

A.

O

The plot to arrest Jesus 22:1-6
1. The leaders' desire 22:1-2
2. Judas' offer 22:3-6

The preparations for the Passover 22:7-13

Events in the upper room 22:14-38

The Passover meal 22:14-18

The institution of the Lord's Supper 22:19-20
Jesus' announcement of His betrayal 22:21-23
Teaching about the disciples' service 22:24-30
Jesus' announcement of Peter's denial 22:31-34
. The opposition to come 22:35-38

The arrest of Jesus 22:39-53

1. Jesus' preparation in Gethsemane 22:39-46
2. Judas' betrayal 22:47-53

o0k wdE
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E. The trials of Jesus 22:54—23:25

Peter's denial of Jesus 22:54-62

The mockery of the soldiers 22:63-65

Jesus' trial before the Sanhedrin 22:66-71

Jesus' first appearance before Pilate 23:1-7

Jesus' appearance before Herod 23:8-12

Jesus' second appearance before Pilate 23:13-25

F. The crucifixion of Jesus 23:26-49

1. Events on the way to Golgotha 23:26-32

2. Jesus' death 23:33-49

The burial of Jesus 23:50-56

The resurrection of Jesus 24:1-12

The post-resurrection appearances of Jesus 24:13-49

1. The appearance to the disciples walking to Emmaus 24:13-35
2. The appearances to the disciples in Jerusalem 24:36-49

gk wdE
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J. The ascension of Jesus 24:50-53

MESSAGE

The first Gospel presented Jesus as the King. The second Gospel presented Him as the
Servant. The third Gospel presents Him as the perfect Man. Matthew wrote to Jews about
their King. Mark wrote to Romans about a Servant. Luke wrote to Greeks about the ideal
Man. The title "Messiah™ is most fitting for Jesus in Matthew. The title "Suffering
Servant” is most appropriate in Mark. "Son of Man" is the title most characteristic of
Luke's presentation of Jesus.

Luke stressed the saving work of Jesus in his Gospel. He presented Jesus as the Savior of
humankind. He also proclaimed Jesus' work of providing salvation for humankind.
Observe, first, the Savior that Luke presents, and then the salvation that the Savior came
to provide.

Luke presented Jesus as the Savior in three different relationships. He presented Him as
the firstborn of a new race. Second, he presented Him as the older brother in a new
family. Third, he presented Him as the Redeemer of a lost humanity.

We will consider first Luke's concept of Jesus as the firstborn of a new race. Luke's
genealogy (3:23-38) reveals how the writer wanted the reader to regard Jesus. Matthew
traced Jesus' lineage back to David and Abraham, in his genealogy, to show His right to
rule as Israel's Messiah. Luke traced Jesus' ancestry back to Adam. He did this to show
Jesus' true humanity.

However, Luke went back even further than that to God. This indicates that Jesus was not
just like other humans who descended from Adam. He was, as the Apostle Paul called
Him, the "Last Adam™ (1 Cor. 15:45). The first Adam that God placed on this earth failed
and plunged his race into sin and death. The last Adam that God placed on the earth did
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not fail, but saved His race from sin and brought it new life. The first man begins the Old
Testament, but the "Second Man," to use another Pauline title (1 Cor. 15:47), begins the
New Testament. As Adam headed one race, so Jesus heads a new race. Both "Adams"
were real men. Thus, both men head real races of mankind. Luke viewed Jesus as
succeeding where Adam failed, as atoning for Adam's transgression.

For Jesus to undo the consequences of Adam's fall, He had to be more than just a good
man. He had to be a perfect man, a sinless man. Therefore Luke stressed Jesus'
sinlessness. He did this primarily in his account of Jesus' birth. Luke stressed the virgin
conception of Jesus. The Holy Spirit, not a sinful human, fathered Jesus. God regards the
male as responsible in the human family. Husbands are responsible for their wives (Eph.
5:23-24). Fathers are responsible for their children (Eph. 6:4). God held Adam, not Eve,
responsible for his descendants (Gen. 3:17-19).

Human beings are sinners for three separate reasons. First, we are sinners because we
commit acts of sin. Second, even if we never committed one act of sin, we would still be
sinners because we inherited a sinful human nature. This nature apparently comes
through our fathers (traducianism; cf. Heb. 7:9-10). Third, we are sinners because God
has imputed the guilt of Adam'’s sin to us because he is the head of the race and we are his
descendants. As an illustration of this three-fold influence, consider a child. He is what he
is for three reasons: his personal actions, his parents, and his citizenship (the country in
which he was born). These all make him what he is, not just his actions.

Jesus was not a sinner. He did not commit any acts of sin. Second, He did not inherit a
sinful nature from His human father because God was His real Father. Third, God did not
impute Adam's sin to Jesus because Jesus was the direct descendant of God and therefore
the head of a new race. God gave the first Adam life by breathing the breath of life into
the body that He had created. Likewise, God gave the second Adam life by implanting
His divine life into a body that He had created, namely, Mary's body.

The doctrine of the virgin birth is extremely important because it establishes the
sinlessness of Jesus in two of the three ways whereby people become sinners: an
inherited sinful nature, and the imputation of Adam’s sin. If a virgin did not conceive
Jesus, then He was a sinner. If Jesus was a sinner, then He cannot be the Savior of
sinners.

One way a person becomes a sinner is by committing acts of sin. Luke showed that Jesus
did not commit sins in his account of Jesus' temptations (4:1-13).

In the wilderness, Satan subjected Jesus to the strongest temptations that humans face.
Satan directed Jesus' three tests at the three areas of human personality that constitute the
totality of human existence. These areas are doing (the lust of the flesh), having (the lust
of the eyes), and being (the pride of life). These are the same three areas in which Satan
attacked Eve (cf. Gen. 3:1-7).

The first man fell in a garden, a good environment conducive to withstanding temptation.
The Second Man overcame temptation in a wilderness, a bad environment conducive to
yielding to temptation. Rather than showing at every turn in Jesus' life that He did not sin,

11
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Luke showed that in the supreme test of His life Jesus did not sin. However, he continued
to note Jesus' conflicts with Satan, demons, and sin throughout His life. Luke's record of
these encounters also demonstrates Jesus' sinlessness.

At the Transfiguration (9:28-36), God declared His Son acceptable to Him. This meant
that He was sinless.

Second, not only did Luke present Jesus as the head of a new race, but he also presented
Jesus as the older brother in a new family. Since Jesus was the head of a new race, we
might think that Luke would have presented Jesus as a father. Jesus was the first and,
therefore, the source of all that follow in the race that He established. Nevertheless, Luke
stressed Jesus' likeness with those in the new race. He is like an older brother to us who
have new life through Him. This is not to deny His deity. In one sense, Jesus is
completely different from us, since He is God. However, Luke stressed the sense in
which He is like us, namely, in His humanity. He is one of us—fully human.

Luke presented Jesus as a man among men. He, of all the Gospel writers, wanted his
readers to appreciate the fact that Jesus was a real person. There are many small
indications of this throughout this Gospel that I have tried to point out in the exposition
that follows. Luke did this because he was evidently writing to Greeks. Greeks had a
background in polytheism and mythology. Because of their cultural background, they
tended to think of gods as superhumans. These gods were not real people, but they had
the characteristics of people expanded into superhuman proportions, faults and all. Luke
wanted his readers to realize that Jesus was not that type of god. He was fully human, but
He was also sinless. He had superhuman powers, but He was not the type of superman
that the Greeks envisioned.

Jesus was a fellow human being, albeit sinless. This is very hard for us to imagine.
Therefore, Luke put much in his Gospel that helps us understand Jesus, from His birth
announcements, to His ascension into heaven. For example, Luke emphasized Jesus
praying more than the other Gospel evangelists. As a man, Jesus was dependent on, and
drew His strength from, the Father. We must not be too quick to ascribe Jesus' superior
powers to His being God. He laid aside the use of these powers in the Incarnation, and
usually operated as a Spirit-empowered man. Luke helps us appreciate this about Jesus.
He stressed the Holy Spirit's enablement of Jesus. Luke alone recorded, "The Child
continued to grow and to become strong, increasing in wisdom; and the grace of God was
upon Him" (2:40), and "Jesus kept increasing in wisdom and stature, and in favor with
God and men" (2:52).

Third, Luke presented Jesus as the redeemer of a lost humanity, as well as the head of a
new race, and the elder brother of believers. Since he was writing to Greeks, Luke did not
identify many allusions to the Old Testament, or to Jewish life and history. These
allusions are in the text, but Luke did not draw attention to them. One of the outstanding
concepts in Israelite life that Luke did not identify as such, but which overshadows his
portrait of Jesus, is the kinsman-redeemer. His presentation of Jesus fits the image of the
Jewish kinsman-redeemer remarkably.
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The kinsman-redeemer had to be the next of kin to the person he redeemed. Luke
presented Jesus as qualifying as our redeemer in this respect. He was a man, as we are.
Therefore He could provide redemption for His needy brothers.

The kinsman-redeemer also had to accept personal responsibility for those he purposed to
save from their miserable estate. Luke presented Jesus as taking personal responsibility
for lost sinners. He recorded Jesus saying that He had to go to the Cross. He viewed the
salvation of mankind as something that He needed to accomplish, because He had made a
personal commitment to do so. That commitment began in heaven, before the
Incarnation, but continued on earth throughout Jesus' life.

The kinsman-redeemer had to overcome those who opposed his brethren. Luke presented
Jesus as in conflict with Satan and his hosts. He showed Him interceding for the Father's
help for His tempted brethren—Peter, for example. Jesus won the victory over mankind's
great enemy for His brethren.

The kinsman-redeemer had to create an opportunity for his brother's redemption. Luke
presented Jesus as doing this. Luke's distinctive presentation of Jerusalem as Jesus' city of
destiny contributes to this theme. Jesus deliberately advanced toward Jerusalem and the
Cross, because He was creating an opportunity for mankind's redemption. (Similarly,
Luke presented the Apostle Paul deliberately advancing toward Rome, his city of destiny,
in the Book of Acts.)

The kinsman-redeemer turned his back on his personal rights and privileges in order to
provide redemption for his brother. Luke presented Jesus doing this as well. Jesus
modeled this strongly for His disciples, we see in this Gospel. He also taught the
importance of disciples doing this so we can bring salvation to our brothers (and sisters).

These major themes are very strong in Luke's Gospel. Jesus is the head of an entirely new
race of people: the redeemed. He is the elder brother who provides an example for His
brethren to follow, including depending on the Father and relying on the Spirit. He is the
Savior who has come "to seek and to save the lost" (19:10).

We have observed how Luke presents Jesus as the Savior. Now let us turn to what he
revealed about salvation. The key verse in the Gospel is, | believe, 19:10: "The Son of
Man is come to seek and to save the lost." We have been looking at "the Son of Man."
Now let us look at "seeking and saving the lost." | would say that the key verse in
Matthew is 27:37: "This is Jesus, the King of the Jews,” and the key verse in Mark is
10:45: "For even the Son of Man did not come to be served, but to serve, and to give His
life a ransom for many." | would say the key verse in John is 20:31: "These [things] have
been written that you might believe that Jesus is the Christ, the Son of God, and that
believing you may have life in His name."

Luke reveals that the Son of Man has redeemed mankind. This Gospel is a record of
God's redeeming work through Jesus Christ. Jesus' work on the Cross is the climax of this
Gospel, as it is the climax of all the Gospels and history itself. Jesus was born to die. By
His death, Jesus purchased mankind's freedom from sin at the cost of His own life. Jesus
instituted the Lord's Supper so His disciples would always keep the memory of the

13
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significance of His death freshly before them. The Christian mission is to tell the world
about this redemption (24:46-47).

Through redemption, God regenerates those who are dead in sin. This is the second step
in God's plan of seeking and saving the lost, after providing redemption. Believers
receive new life when they believe on Jesus. Comprehending what this new life
involves—Ilearning how to live in view of its reality, and appreciating its great
potential—are all things that Luke stressed in this Gospel. Jesus' disciples struggled with
learning this, as all Christians do. Luke recorded many of Jesus' teachings that are helpful
in understanding and appreciating regeneration.

Through regeneration, God brings believers into relationship with Himself. This is the
third step in this great salvation process. Luke helps the reader understand the difference
between "trusting for salvation” and "working for rewards.” What is our relationship to
Jesus as His followers? What are our privileges and our responsibilities? How does
prayer enter into our relationship? Luke has more to say to disciples about our
relationship to the Father and the Son than any other Gospel evangelist.

Then, through relationship with Himself, God prepares believers for life after death as
members of a new race. Luke recorded much that is of great help for us as readers on this
subject as well. What is the next phase of our life with God going to be like? How should
we prepare for it? What is ahead in the future? Luke teaches us what it means to be a
member of the new redeemed race of humanity.

In addition to the central teaching of this Gospel, let me also point out what I believe are
the reasons for its abiding appeal. These are two: the personality of Jesus, and the
presentation of discipleship.

The personality of Jesus, as Luke presents Him in this Gospel, is very appealing. Three
things make Him so.

First, we feel that we can identify with the Jesus of Luke's Gospel. This is probably
because Luke presented Him as a real man. It may be harder to identify with a King or
with a Suffering Servant, to say nothing about God: John's emphasis. Even though He is
perfect, He is someone with whom we feel a natural kinship, because we share humanity
together. Jesus faced what we face, yet He was pleasing to God. This is very
encouraging.

Second, the Jesus of Luke's Gospel is attractive because He is different from us. Even
though we are of the same kind, He holds a fascination for us, because He was the
personification of ideal humanity. He was everything that God intended man to be. It is
thrilling to view someone like that, since we all fall so far short of what we should be.

Third, this Jesus is attractive because He was so compassionate. One of the characteristic
features of Luke's Gospel is the many references it contains featuring Jesus' concern for
the needy—including women, the poor, the sick, and outcasts of society. We read of the
social outcasts of Jesus' day flocking to Him and feeling at home in His presence. We see
Him welcoming children, and we feel drawn to Him. We see Jesus' compassion in
Matthew and in Mark, but Luke stresses Jesus' compassion more than they do.
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Another reason for the appeal of this book is its presentation of discipleship. It contains
some of the straightest talk and most challenging demands for followers of Jesus that the
New Testament holds. We read Jesus telling us that unless we hate our family members,
we cannot be His disciples (14:26). He taught that we have to deny ourselves (14:27). We
have to renounce all that we have (14:33). Interestingly, these three conditions
correspond to the three things that | mentioned earlier that Luke pointed out about Jesus.
He did not call His disciples to do anything He had not done. Let me explain further.

Jesus calls Christians to view our connections with our old race differently, because we
have become members of a new race. Jesus taught that our spiritual relations are really
closer than our physical relations. Therefore, we should let these old relations go if they
interfere with our participation in the calling of our new race. We should not break
contact with unbelievers, of course, any more than Jesus did. But we should put our
allegiance to Jesus and our spiritual brethren before our ties to our unbelieving brethren.

Jesus calls us to accept the same responsibility that He accepted, since we are now
brothers. He denied Himself and took up His cross for us. Now we are brothers, so we
need to do the same for Him. Brothers sacrifice for each other.

Jesus also calls us to give up everything for Him. Having received the benefits of
redemption, because of the work of our Kinsman-Redeemer, who paid a great price for
us, we need to pay a great price too. The price He calls us to pay is not to earn
redemption. He has given that to us as a gift. It is to express our gratitude to Him for His
grace, and to advance the mission that He has given us to fulfill. He had a mission from
God, and He gave up everything to fulfill it. We, too, have a mission from God, and we
need to give up everything to fulfill it.

Finally, this Gospel has a two-fold application: to the church and to the world.

To the church, Luke says: "Be witnesses!" "You are witnesses of these things" (24:48).
We are to be so in view of the relationship that we now enjoy with the Son of Man. We
should be witnesses for three reasons: we have experienced redemption, we enjoy His
fellowship, and we have a future as members of a new race. We are also to be His
witnesses in view of the lost condition of mankind. Jesus came to seek and to save the
lost. Our fellowship with Jesus requires participation in His mission to seek and to save
the lost. We can do this for three reasons: He has transformed our lives, He will open
people's eyes with His Word, and He has empowered us with His Spirit (cf. ch. 24).

To the world Luke says: "You are lost, but the Son of Man has come to seek and to save
the lost.” A Redeemer has come. A Brother is available. A new life is possible. Behold
the Man! He understands you. Yet He is different from you. And He will receive you.2®

29A\dapted from G. Campbell Morgan, Living Message of the Books of the Bible, 2:1:41-54.
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Exposition

. INTRODUCTION 1:1-4

Luke introduced his Gospel in a classical literary fashion.

"It was customary among the great Greek and Hellenistic historians,
including the first-century Jewish writer Josephus, to explain and justify
their work in a preface. Their object was to assure the reader of their
capability, thorough research, and reliability."30

Luke's introduction contrasts with Matthew's genealogy, Mark's title statement, and
John's theological prologue. It would have been what a cultured Greek would have
expected to find at the beginning of a reputable historical work. It is all one sentence in
Greek.

1:1 The first Greek word, epeideper (lit. because), occurs only here in the
New Testament, though other major Greek writers such as Thucydides,
Philo, and Josephus used it.3! Luke tells us that when he wrote his Gospel
there were already several written accounts of Jesus' ministry, perhaps
including the Gospels of Matthew (A.D. 40-70) and Mark (A.D. 63-70). |
think it is most probable that Matthew wrote in the late 40s, Mark in the
late 60s, and Luke in the late 50s. There were probably some uninspired
accounts as well, of Jesus' life and ministry, circulating when Luke wrote
his Gospel. Luke's statement here does not imply that the existing
accounts were necessarily deficient. He simply wanted to write one that
was orderly and based on reliable research (v. 3). "The things
accomplished™ or fulfilled refer to God's purposes for Jesus' life and
ministry.

1:2 The writer wanted to assure Theophilus (v. 3) that the information that he
and other writers had included in their accounts was valid. It had come
from eyewitness testimony of people who accompanied Jesus from the
beginning of His public ministry, and who were "servants of the word,"
namely, of the gospel message. These people were the apostles and other
"eyewitnesses," such as Jesus' mother (cf. Acts 10:39-42). The Greek
word autoptes (“eyewitness™) occurs only here in the Greek New
Testament.

". . . we typically associate the word 'eyewitness' with a
person who has personally observed an event, but this is
not always the case in antiquity. ... Rather the historian

30Ljefeld, p. 821.

31Henry J. Cadbury, "Commentary on the Preface of Luke," in The Beginnings of Christianity, ed. F. J.
Foakes-Jackson and Kirsopp Lake (London: Macmillan and Co, 1920-33), 2:489-510.
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examined relevant sites of historical incidents, gaining
firsthand experience of them.

"Eyewitnesses' and 'ministers of the word' are parallel
descriptions of the same group of people.""32

William Arndt argued that Luke's sources did not include the Gospels of
Matthew and Mark.33 However, no one knows for sure what sources Luke
used. Luke used the Greek word logos, "word,” often in his Gospel,
especially in the sections that are unique to it.34 Paul also claimed to
communicate faithfully what others had "handed down™ to him (1 Cor.
11:23; 15:3).35 This verse is a claim to careful research using reliable
sources of information.

Until now Luke had described the work of previous writers. Now he
referred to his own Gospel. He, too, had done careful research and
proceeded to write an orderly account. Significantly, Luke did not describe
himself as an eyewitness of Jesus' ministry, but as a researcher of it. This
is the only Synoptic Gospel in which the writer spoke in the first person.36

"In consecutive order” (NASB, Gr. kathexes, "orderly” NIV) does not
necessarily imply chronological order. It probably means that Luke wrote
according to a plan that God led him to adopt.3” All the Gospel writers
seem to have departed from a strictly chronological arrangement of events
occasionally for thematic purposes.

This is one of the clearest proofs in the Bible that God did not always
dictate the words of Scripture to the writers who simply copied them
down. That view is the dictation theory of inspiration. He did this with
some passages (e.g., Exod. 20:1-17; et al.) but not most.

Theophilus' name means "lover of God." This fact has led to some
speculation about whether "Theophilus” was really a substitute for the real
name of Luke's addressee, or perhaps Luke wrote generally to all lovers of
God. The use of "most excellent” (Gr. kratiste) suggests that Theophilus
was a real person of some distinction (cf. Acts 23:26; 24:3; 26:25). The
name was common in the Greek world. He may have been Luke's patron
or publisher.38

32Green, p. 41.

33william F. Arndt, St. Luke, p. 9.

345ee Lloyd Gaston, Horae Synopticae Electonicae; Word Statistics of the Synoptic Gospels, pp. 64, 76;
and John C. Hawkins, Horae Synopticae; Contributions to the Study of the Synoptic Problem, pp. 20, 43.
35See Oscar Cullmann, The Early Church: Studies in Early Christian History and Theology, pp. 59-75.

36Barclay, p. 1.

37See Green, pp.42-44.
38See E. J. Goodspeed, "Some Greek Notes: I. Was Theophilus Luke's Publisher?" Journal of Biblical
Literature 73 (1954):84. See also Bock, Luke, pp. 23, 42-43, for further speculation about Theophilus'

identity.
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Flavius Josephus, another first-century writer, similarly prefaced his
Antiquities of the Jews (circa A.D. 93), and his Against Apion (c. A.D.
100), with a similar statement of purpose addressed to a certain
"Epaphroditus,” whom he described as: "a lover of all kind[s] of
learning."39

1:4 Luke did not address Theophilus in a way that enables us to know if he
was a believer in Jesus when Luke penned these words. He had received
some information about Christianity, specifically reports of the words and
works of Jesus Christ. We do not know, either, if Theophilus was in
danger of abandoning the faith, or if he just needed a strong foundation for
immature faith. Luke's introduction promised a factual foundation.40

The Christian faith does not require believing things that are contrary to the facts, but
believing things that are true. Luke wrote his introduction to assure his readers that there
was a factual basis for their faith. The gospel tradition was, and is, reliable. Luke was the
only Gospel writer who stated his purpose at the beginning of his book (cf. John 20:31).

11. THE BIRTH AND CHILDHOOD OF JESUS 1:5—2:52

This section contains material unique in Luke.*! The only repeated statement occurs in
Luke 2:39 and Matthew 2:23. Other unique features are the way Luke alternated the
reader's attention between John and Jesus, and the joy that several individuals expressed
(1:46-55, 68-79; 2:14, 29-32).42 This section of Luke's narrative contains three
intertwining stories of promise leading to fulfillment leading to praise:43

Character Promise Evidence of Fulfillment Praise Response

Zechariah | His wife would | John is born. Song of Zechariah
bear a son.

Mary She would Unborn John bears witness to unborn | Song of Mary
conceive a son. | Jesus, and Elizabeth blesses Mary.

Simeon He would see He sees Jesus. Song of Simeon
the Messiah.

39Flavius Josephus, Antiquities of the Jews, preface, pars. 2 and 3; idem, Against Apion, 1:1; 2:1; 2:42. Cf.
idem, The Life of Flavius Josephus, par. 76.

40See Earle E. Cairns, "Luke As a Historian," Bibliotheca Sacra 122:487 (July-September 1965):220-26; F.
Duane Lindsey, "Lucan Theology in Contemporary Perspective,” Bibliotheca Sacra 125:500 (October-
December 1968):346-51; Merrill C. Tenney, "Historical Verities in the Gospel of Luke,” Bibliotheca Sacra
135:538 (April-June 1978):126-38; and Nicholas M. van Ommeren, "Was Luke an Accurate Historian?"
Bibliotheca Sacra 148:589 (January-March 1991):57-71.

41See Appendix 1 "A Harmony of the Gospels" at the end of my notes on Matthew.

42For studies of the structure of this passage, see Robert C. Tannehill, The Narrative Unity of Luke-Acts,
1:15-20; R. E. Brown, The Birth of the Messiah: A Commentary on the Infancy Narratives in Matthew and
Luke, pp. 248-53, 292-98, 408-10; J. A. Fitzmyer, The Gospel according to Luke 1—IX, pp. 313-15; and
David E. Malick, "A Literary Approach to the Birth Narratives in Luke 1—2," in Integrity of Heart,
Skillfulness of Hands, pp. 93-107.

43Green, p. 48.
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This section has a decidedly Semitic style that suits the connections that it has with the
Old Testament. Matthew used fulfillment formulas to show that Jesus was the promised
Messiah, but Luke was less direct. He showed that Old Testament predictions lay behind
these events by describing them in the style and vocabulary of the Old Testament.

"Luke regards his opening chapters as though they were the continuation
of the story rooted in the Abrahamic covenant."44

He also featured Jerusalem and the temple, which provide added connections to the Old
Testament. References to the temple form an inclusio (i.e., brackets) around this section
of text (1:5-23 and 2:41-51).

The alternation between John and Jesus compares and contrasts them (cf. 1 Sam. 1—3).45
Luke presented them both as prophets in the Old Testament mold, but Jesus was
infinitely superior to John. Note the uses of the title "Most High" (1:32, 35, 76).46 First,
Luke recorded the announcements of John's, and then Jesus' birth (1:5-38). This is a
section of comparison primarily. Then he told of Elizabeth blessing Mary and Mary
blessing God, a section of predominant contrast (1:39-56). Finally we have the births of
John and Jesus, a section of both comparison and contrast (1:57—2:52).

Luke recorded the appearance of angels in this section. Apparently he did so to
strengthen the point that Jesus was God's provision for humankind's need. Angels bridge
the gap between God and man, and here they rejoiced in God's provision of a Savior for
humankind. Frequent references to the Holy Spirit validating and empowering Jesus'
ministry increase this emphasis (1:15, 35, 41, 67, 80; 2:25-27).

The theme of joy is present explicitly—in the songs, and words of praise, and
thanksgiving—as well as implicitly in the mood of the whole section. Yet there is a
warning of coming pain as well as deliverance (2:35).

Note the similarity of structure that facilitates comparison of John and Jesus.

JOHN JESUS

The introduction of the parents 1:5-7 1:26-27
The annunciation by an angel 1:8-23 1:28-30

The giving of a sign 1:18-20 1:34-38
The mother's reponse 1:24-25 1:39-56

The pregnancy of a childless woman 1:24 1:42
The birth 1:57-58 2:1-20
The circumcision and naming 1:59-66 2:21-24
The prophetic response 1:67-79 2:25-39
The growth of the child 1:80 2:40-52

441dem., p. 57. See pp. 53-55, for many parallels between this section of Luke and Genesis 11—21.
45See G. N. Stanton, Jesus of Nazareth in New Testament Preaching, pp. 55-56.

46See H. H. Oliver, "The Lucan Birth Stories and the Purpose of Luke-Acts," New Testaments Studies 10
(1963-64):215-26.
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This first part of this section (1:5-56) deals with promise, while the rest of the birth and
childhood narrative concerns fulfillment (1:57—2:52).

A. THE ANNOUNCEMENT OF JOHN THE BAPTIST'S BIRTH 1:5-25

The entire announcement of John the Baptist's birth is unique to Luke's Gospel. There is a
strong emphasis in this section on the fact that angels visited John's parents and
announced the birth of John. This would have impressed Greek readers with the
supernatural character of John as Jesus' forerunner (cf. Mercury and Zeus at Lystra in
Acts 14). The announcement by angels impresses the modern reader with God's
intervention in the lives of these two godly people, and causes us to anticipate something
great coming from this supernatural birth. There are striking parallels to this account in
the Old Testament. Zechariah and Elizabeth were similar to Abraham and Sarah, to Jacob
and Rachel, to Elkanah and Hannah, and to Samson's parents. In each case, there was a
divine announcement of the birth of an unusual child.

1. The introduction of John's parents 1:5-7

1.5 Herod the Great ruled over Judea, the large Roman province that included
all of Israel, from 37 B.C. to 4 B.C.47 Luke sometimes used "Judea" to
refer to the land of the Jews (cf. 23:5).

"From the opening verse it is apparent that Luke is
concerned with the balance of power."48

Luke pointed out that both of John's parents had a priestly heritage. The
priests in Israel had the great privilege of intimate association with God
through their worship and service in the sanctuary. Zechariah's name
means "Yahweh remembers,” and is significant here, because the birth of
John, whose name means "Yahweh is [or has been] gracious,” was the
fulfillment of a prophecy that God would send a forerunner before Israel's
Messiah (Mal. 4:5-6). The etymological derivation of Elizabeth's name is
unclear, but possibly it means "God's covenant."49 The combined names of
this couple, therefore, highlight the fact that "Yahweh remembers His
covenant." Normally John would have become a priest and served in the
temple as his father did.

David had divided the priesthood into 24 divisions and had placed the
leader of one priestly family at the head of each group (1 Chron. 24:10;
2 Chron. 8:14).

"Actually only four divisions returned from the Exile (Ezr.
2:36-39), but the four were subdivided to make up twenty-
four again with the old names."0

4THarold W. Hoehner, Chronological Aspects of the Life of Christ, p. 13.
48Green, p. 58.

49Bailey, p. 107.

50Leon Morris, The Gospel According to St. Luke, p. 68.
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"Abijah" was the leader of the division to which Zechariah belonged
(1 Chron. 24:10). The Exile had interrupted these divisions, but Israel's
leaders established them again, after the restoration, as best they could. In
Zechariah's day, each division served for one week, twice a year, plus
during the major festivals (cf. 1 Chron. 23:6; 28:13).51 Jeremias estimated
the number of priests in Palestine at about 8,000.52 Josephus gave the
number as closer to 20,000.53

"On Sabbaths the whole ‘course’ [division] was on duty; on
feast-days any priest might come up and join in the
ministrations of the sanctuary; and at the Feast of
Tabernacles all the twenty-four courses were bound to be
present and officiate."54

This verse shows that Elizabeth's childless condition was not the result of
her sin. In the Old Testament, God normally blessed the godly with
children (cf. Gen. 1:28; Ps. 127; 128). She and her husband were right
with God and followed Him faithfully. "Blameless" (Gr. amemptos)
means that they dealt with sin in their lives quickly and as God required,
not that they were sinless (cf. Phil. 2:15; 3:6; 1 Thess. 3:13; Heb. 8:7).
This Greek word is the equivalent of the Hebrew tam that describes Noah
(Gen. 6:9) and Job (Job 1:8). The righteousness of the scribes and
Pharisees was typically superficial and hypocritical, but Zechariah and
Elizabeth were truly godly.

"Sometimes we are deprived of something because God has
better things awaiting us down the road. When we wait
patiently on the Lord, he often gives us more than we
imagined possible. Zechariah and Elizabeth wanted a child;
what they got was a prophet."s5

Elizabeth's condition was identical to Sarah's (Gen. 17:16-17; cf. Gen.
16:4, 11; 29:32; 30:1, 23; 1 Sam. 1:5-11; 2:5-8). Her childless state
embarrassed her (cf. v. 25), and her advanced age removed the hope of
bearing children from her. Whenever the Old Testament said a woman had
no child it also recorded that God gave her one later.56 Therefore this
statement prepares the reader for a miracle.

Priests were not disqualified from serving in the temple by age, but only
by infirmity.57

51J. Jeremias, Jerusalem in the Time of Jesus, pp. 198-207.

52|pid., p. 200.

53Josephus, Against Apion, 2:8.

S4Alfred Edersheim, The Temple, p. 90.

55Bock, Luke, p. 55.

56Marshall, The Gospel . . ., p. 53.

STAlfred Edersheim, The Life and Times of Jesus the Messiah, 1:135.
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2. The angel's announcement to Zechariah 1:8-23

"It seems indeed most fitting that the Evangelic story should have taken its
beginning within the Sanctuary, and at the time of sacrifice."8

Note the chiastic structure of this section, which highlights the good news:

A

1:8-9

1:10

Service, sanctuary, and people (vv. 8-10)

B Gabriel's appearance and Zechariah's response (vv. 11-12)
C The announcement of good news (vv. 13-17; cf. v. 19)
B’ Zechariah's objection and Gabriel's response (vv. 18-20)

People, sanctuary, and service (vv. 21-23)5°

Zechariah was serving God faithfully by discharging some temple
function as a member of his priestly division. According to Josephus, there
were four courses (divisions) of the priests, and each one had more than
5,000 priests in it.60 Evidently these courses were broken down into 24
smaller sections, each of which would serve in the temple on rotation
during two separate weeks each year.61 When a section was on duty, all its
members were responsible to appear in the temple.62 There were so many
priests then that the great privilege of offering incense on the golden
incense altar in the temple fell to a priest only once in his lifetime.63

It was a great privilege to stand before the incense altar in the holy place,
because this was as close to the holy of holies as any non-high priest could
get. The priests decided who would offer incense at the daily sacrifice,
morning and evening, by casting lots. Zechariah's selection was
undoubtedly a high point in his life and the greatest honor of his priestly
career. Obviously God providentially arranged for his selection (cf. Esth.
3:7; Prov. 16:33).

". .. in the Temple of Herod there was neither Shechinah
nor ark—all was empty . . ."64

Many godly people (Gr. laos, an important word in this Gospel)
assembled in the temple courtyards for this daily offering, as was
customary. Laos occurs 36 times in Luke, but only 14 times in Matthew
and two times in Mark. Luke used this word as a virtual synonym for
ochlos, "crowd" or "multitude.” This was probably the evening "incense

581bid., 1:144.

59Adapted from Green, p. 67.

60Josephus, Against Apion, 2:8.

61See Green, p. 68.

62Edersheim, The Temple, p. 83.

63Mishnah, Tamid 5:2; Emil Schurer, A History of the Jewish People in the Time of Jesus Christ, 2:284-97.
64Edersheim, The Temple, p. 314. Cf. Josephus, The Wars of the Jews, 5:5:5.
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offering” (3:00 p.m., cf. Dan. 9:21; Acts 3:1). This verse heightens the
suspense and prepares the reader for verses 21-22. Incense symbolized the
ascending prayers of God's people that rise like a sweet fragrance to Him
(cf. Ps. 141:2; Rev. 5:8; 8:3-4). Luke stressed prayer more than any of the
Gospel writers, and this is his first reference to it.65

"Here, as elsewhere in Luke-Acts, prayer is a prelude to
divine revelation; hearing, God speaks and acts (cf. 3:21-
22; 9:28-36; 22:39-46; Acts 4:23-31; 10:3-5, 9-16, 30-32;
13:2; 22:17-21)."66

1:11-12 This is also Luke's first reference to "an angel™ appearing. He evidently
"materialized” beside the altar as Zechariah performed his duties of
burning incense on the altar and prostrating himself in prayer.6” Obviously
God took the initiative, at the time He chose, to reveal what He was about
to do. This was an angel from the Lord, rather than "The Angel of the
Lord" (cf. v. 19). The "right" side of the altar may indicate the side of
favor and honor, implying that the angel was bringing good news. Angelic
appearances always indicated important events in the Old Testament (cf.
Gen. 16:10-11; Judg. 13:3-21). As far as Scripture records, this was the
only time that an angel appeared in the temple.

Zechariah's reaction was one of shock, because for the first time,
presumably, he met a supernatural person face to face. This was the
typical reaction of people in such situations (cf. v. 29; 5:8-10; et al.).

1:13 The angel appeared in order to announce God's answer to Zechariah's
prayer. He told Zechariah not to fear, a fairly common statement in Luke's
Gospel (cf. v. 30; 2:10; 5:10; 8:50; 12:7, 32). Zechariah's prayer may have
been a "petition™ (Gr. deesis) for "a son,” which the priest and his barren
wife probably offered many times in previous years. However, it was
probably the petition that Zechariah had just offered as he presented the
incense, presumably as he prayed for Israel's salvation (cf. Dan. 9:20). In
either case, God's provision of a son—John—was the answer. God named
"John" (Jehochanan, or Jochanan), indicating His sovereign authority (cf.
v. 31). John's name means, "Yahweh is [or has been] gracious."”

"Heaven-given names always have etymological
significance."8

65See Kyu Sam Han, "Theology of Prayer in the Gospel of Luke," Journal of the Evangelical Theological
Society 43:4 (December 2000):675-93.

66Green, p. 71.

67Mishnah Tamid 6:3.

68Nolland, p. 29.
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"Joy" would replace fear in Zechariah's heart, and spread to his wife, and
then to all Israel. The coming of Israel's predicted Messiah would be a
joyous event according to the Old Testament. The theme of joy is
prominent in Luke's Gospel.

The cause of joy would be John's spiritual greatness (*great in the sight of
the Lord"). The same angel also announced that Jesus would be "great"—
without qualification (v. 32). Thus there was a connection between the
roles of John and Jesus. The phrase "in the sight of" the Lord indicates
God's choice and approval. It translates a Greek word, enopion, which
only Luke among the synoptic writers used. It appears 35 times in Luke
and Acts.5° John used this word once, in John 20:30.

"Filling [with the Holy Spirit] is a general Lucan term for
presence and enablement."70

The contrast between "control by drink™ and "control by the Holy Spirit"
occurs elsewhere in Scripture (Eph. 5:18). It is difficult, if not impossible,
to determine if John was to be a Nazirite (Num. 6:1-12)—or simply
devoted to God. The priests were to refrain from strong drink before
serving in the sanctuary (Lev. 10:1-4, 9-11). There are no other specific
indications that John was a Nazirite, though he may have been.” His
ascetic lifestyle was similar to that of many prophets, particularly Elijah
(v. 17; 2 Kings 1:8; Matt. 3:4).

"John's greatness is not found in his choice of lifestyle, but
in the fact that in understanding his calling, he pursues it
fully and carries out God's will faithfully. John's style will
be different from that of Jesus. God does not make all
people to minister in the same way. That diversity allows
different types of ministry to impact different kinds of
people."72

The Holy Spirit's influence in his life was unusual for someone living in
Old Testament times. Normally the Holy Spirit empowered people
selectively and temporarily then. Luke had a special interest in the Holy
Spirit's enabling ministry that surfaces frequently in his writings (cf. vv.
35, 41, 67; 2:25-27; 3:16, 22; 4:1, 14, 18; 10:21; 11:13; 12:10, 12; and
many times in Acts).

John would "turn the hearts" of many Israelites "back to God," as the
prophets had done in Old Testament times. None of them was more
successful or important than "Elijah™” had been. He led the people back to

69Martin, p. 204.

79Bock, "A Theology . . .," p. 98.

71See Edersheim,

The Temple, p. 375.

72Bock, Luke, pp. 53-54.
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Yahweh—after Ahab and Jezebel had pushed Israel's apostasy further than
it had ever gone, by instituting Baal worship as Israel's official religion.
John would possess the same “spirit and power” that Elijah had.
Moreover, John would be the predicted predecessor of Messiah (Mal. 4:5-
6; cf. Mal. 3:1). Jesus later explained that John fulfilled the prophecy of
Messiah's forerunner (Mal. 3:1). He would have completely fulfilled the
prophecy of Elijah's return if the Jews had accepted Jesus (Mal. 4:5-6;
Matt. 11:10, 14).

". .. according to Jewish notions, he [Elijah] was to appear
personally, and not merely 'in spirit and power."'73

The term "turn back™ (Gr. epistrepho) became a technical term for
Christian conversion (cf. Acts 9:35; 2 Cor. 3:16; 1 Thess. 1:9; 1 Pet. 2:25).
Essentially it means turning from idols to the true God. Turning people to
God was the responsibility of every true priest (Mal. 2:6). The Malachi
quotation probably means that when restoration comes, there will be
human reconciliation and love, rather than estrangement and selfishness.”
People would clean up their interpersonal relationships in preparation for
Messiah's appearing.

Luke spoke often of the "people (Gr. laos) that God was preparing for
Himself." These "people prepared for the Lord" included Jewish hearers,
but also those who formerly were not "a people” (1 Pet. 2:10), namely: the
Gentiles. They are the elect who would compose the church. With this
term (people prepared for the Lord), Luke constantly reminded his original
Greek readers that God's plan included Gentiles—who responded to the
gospel—as well as Jews.

When Abraham received the angelic announcement that God would give
him the Promised Land, he, too, requested a confirming sign (Gen. 15:8),
which God provided. However, Zechariah should have simply believed
the angel's announcement and given God thanks for it, as Abraham later
did (Gen. 17:17-18), and as Manoah and his wife did (Judg. 13:2-21).
Instead he asked for some verification of the promise, probably a sign (cf.
11:29). The angel gave Zechariah a "sign,” but it cost Zechariah
inconvenience and embarrassment for nine months (cf. vv. 34, 45).
Perhaps Zechariah's request for a sign received a rebuke, and Abraham's
did not, because Zechariah had the advantage of the Old Testament record,
whereas Abraham did not. The angel helped Zechariah understand the
seriousness of his mistake by explaining who he was ("Gabriel who stands
beside God").

73Edersheim, The Life . . ., 1:142.
"4Marshall, The Gospel . . ., p. 60.
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. . Gabriel was regarded in tradition as inferior to
Michael; and, though both were connected with Israel,
Gabriel was represented as chiefly the minister of justice,
and Michael of mercy; while, thirdly, Gabriel was supposed
to stand on the left, and not (as in the Evangelic narrative)
on the right, side of the throne of glory."7

Gabriel (lit. "Man of God" or "Mighty One of God™) had appeared twice
to Daniel to give him information and understanding (Dan. 8:16; 9:21). He
did the same for Zechariah here (cf. vv. 67-79). Gabriel could have been
harder on Zechariah than he was, but he was not—probably because
Zechariah believed for the most part, and only wanted confirmation (cf.
Judg. 6:36-40; 13:2-21). He was not asking for a sign to help him believe.

The sign that God gave—Zechariah's muteness—served to heighten the
wonder of what God would reveal, and to conceal Gabriel's revelation
from the people until the proper time.

"In Luke, God may of his own initiative give a sign (1:36;
2:12), but requests for signs are consistently interpreted
negatively (11:16, 29-30; 23:8)."76

1:21-22 Zechariah's "delay in the temple,” and then his inability to speak,
impressed the worshippers that something supernatural had occurred (cf.
Dan. 10:15-17). Normally he would have pronounced the Aaronic blessing
over them (Num. 6:24-26).77 The people assumed incorrectly "that he had
seen a vision." Zechariah was unable to communicate to them what had
really happened. Luke recorded their reaction to impress his readers with
the importance of this event.

1:23 Zechariah and Elizabeth lived in a town in the hill country of Judah, where
Zechariah probably pursued another occupation when not involved in
"priestly” duties (v. 39).

3. The pregnancy of Elizabeth 1:24-25

The angel's announcement of John's birth occurred even before Elizabeth conceived him
(cf. Matt. 1:18-25). This is further evidence of his being a special provision from the
Lord. Elizabeth's self-imposed, five-month period of "seclusion,” may have been to
safeguard the arrival of her child and her own health as an older woman. Elizabeth
gratefully acknowledged God's grace in removing the "disgrace™ of her childless
condition (cf. Gen. 21:6; 30:23; 1 Sam. 1:19-20; 2:1-10; Ps. 113:9).

75SEdersheim, The Life . . ., 1:142.
76Green, p. 79.
7TMishnah Yoma 5:1; ibid. Tamid 7:2.
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". .. Zechariah and Elizabeth represent two different kinds of righteous
people. Zechariah raises doubts about the angel's message, for the
prospective parents are now beyond normal childbearing age (v. 18).
Sometimes even good people have doubts about God's promise. . . .

"Elizabeth pictures the righteous saint who takes her burden to God and
rejoices when that burden is lifted."”8

"Hardly for the last time in Luke-Acts, a woman is put forward as a
recipient of God's favor and as a model of faithfulness to God's
purpose."’®

B. THE ANNOUNCEMENT OF JESUS' BIRTH 1:26-56

This section parallels the one immediately preceding (vv. 5-25). Their forms are so
similar that Luke must have arranged them to bring out the similarities between them.
Gabriel announced the birth of Jesus as he had John's birth. Again, the fact of a divinely
initiated birth announcement shows the unique significance of the individual to be born.
In the preceding section the father was the main figure, but in this one the mother is.

"Luke presents the theology of the Incarnation in a way so holy and
congruent with OT sacred history that any comparisons with pagan
mythology [that the original readers may have made] seem utterly
incongruous. Instead of the carnal union of a pagan god with a woman,
producing some kind of semidivine offspring, Luke speaks of a spiritual
overshadowing by God himself that will produce the 'holy one' within
Mary."80

Luke may have obtained some of the intimate information in this section directly from
Mary. In this section, Luke stressed Jesus' divine sonship (vv. 32, 35), and His messianic
role as Ruler over God's kingdom on earth (vv. 32-33). He also stressed God as the "Most
High" (vv. 32, 35; cf. v. 76), the Holy Spirit's power (v. 35), and God's grace (vv. 29-30,
34-35, 38).

1. The introduction of Mary and Joseph 1:26-27

The time reference and the same "angel™ ("Gabriel™) connect this incident directly with
what precedes (v. 24). "The sixth month" refers to the sixth month of Elizabeth's
pregnancy. Luke presented God as taking direct action, not only here, but throughout his
Gospel and Acts. He may have generously called "Nazareth” a "city" (Gr. polis), to give
it status in the eyes of his readers. The Greek language had no word for "town," and the
alternative would have been to call it a "village." It would have been unknown to almost
everyone outside Palestine, so Luke described it as being "in Galilee."81 Gabriel now

78Bock, Luke, p. 50.
"9Green, p. 81.
80 jefeld, p. 829.

81See the map "Places Mentioned in Luke's Gospel" at the end of these notes; and J. Dwight Pentecost, The
Words and Works of Jesus Christ, pp. 516-24, for more information about Galilee and Nazareth.
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visited a small town in Galilee, on the northern border of Zebulun, contrasted with the big
city of Jerusalem in Judea, where he had met Zechariah.82 Because of Gentile influence,
the Galilean Jews were not as strict in their observance of the Law and Pharisaic tradition
as their southern brethren.83

"Where the story of John's origins starts in the temple and moves out, the
story of Jesus' origins starts in Galilee and moves to climax in the
temple."84

Young "Mary" also contrasts with old Zechariah and Elizabeth. Her name, the equivalent
of Miriam in the Old Testament, apparently meant "exalted one."8> The Greek word
parthenos ("virgin™) refers to a young, unmarried girl and implies virginity.8 It clearly
means virgin here (cf. v. 34).87 Betrothal often took place shortly after puberty.s8
Consequently Mary may have been a young teenager at this time., even as young as 12.89

"In Jewish tradition a girl was normally betrothed in the thirteenth year
and for legal but not domestic purposes was from that point on considered
to be married. Around a year later the girl was taken to the bridegroom's
home for normal married life to begin."0

During betrothal, a man and a woman were considered as husband and wife, even though
they lived apart and did not have sexual relations.9! If the wife proved unfaithful to her
husband during this period, she could be stoned (Deut. 23:24-25). Only divorce or death
could terminate the betrothal, and from then on society considered them widow and or
widower.

Luke identified "Joseph™” as a descendant "of David." He evidently considered Jesus a
legitimate heir to David's throne, since Joseph was Jesus' legal father or guardian (cf.
3:23). In Semitic society, it was not necessary to be a blood descendant to possess family
inheritance privileges (Gen. 15:3; 17:12-13; cf. Gen. 48:5; Exod. 2:10; 1 Kings 11:20;
Esth. 2:7). Since Joseph was Jesus' legal guardian, Jesus thereby qualified to inherit as a
legitimate son of Joseph. This fact has important bearing on the promise in verse 32b.

82See P. Winter, "'Nazareth' and 'Jerusalem' in Luke chs. 1 and 2," New Testament Studies 3 (1956-57):136-
42,

83For information on religious conditions in Galilee, see Sean Freyne, Galilee from Alexander the Great to
Hadrian 323 B.C.E. to 135 C.E., pp. 259-97.

84Nolland, p. 57.

85Marshall, The Gospel . . ., p. 65.

86). Massingbyrde Ford, "The Meaning of 'Virgin," New Testament Studies 12:3 (1966):293-99.

87See J. Greshem Machen, The Virgin Birth of Christ; James Orr, The Virgin Birth of Christ; Thomas
Boslooper, The Virgin Birth; R. E. Brown, The Virginal Conception and Bodily Resurection of Jesus; and
Robert Gromacki, The Virgin Birth: Doctrine of Deity.

88|_jefeld, p. 830.

89Green, p. 86.

90Nolland, p. 49.

913eremias, pp. 364-67.
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2. The angel's announcement to Mary 1:28-38

The fact that Gabriel greeted Mary as he did, and did not greet Zechariah
the same way, shows Mary's favored position. Gabriel's greeting was
customary: "Hail! or "Greetings!" (Gr. chaire). Mary was highly
"favored” (Gr. kecharitomene) because God chose to bestow special grace
("favor,” Gr. charis) on her (cf. Eph. 1:6, the only other New Testament
occurrence of kecharitomene). She would be the mother of the Messiah,
which was an honor most Jewish mothers prayed would be hers. God did
this without any special merit of her own (cf. v. 47). Roman Catholic
commentators dispute this point, but competent scholars have refuted their
arguments.®2 The Lord's presence with Mary guaranteed His help in the
assignment she would have to fulfill (cf. Judg. 6:12; Ruth 2:14-16).

The angel's unexpected appearance in the temple sanctuary had unnerved
Zechariah (v. 12), but it was his unusual greeting that upset and puzzled
Mary. Perhaps he appeared at her door and she mistook him for an
ordinary visitor. Gabriel calmed the fears he had aroused with an
announcement of a special divine blessing (cf. v. 13), by assuring Mary
that God was happy with (favored) her (cf. Gen. 6:8; 1 John 4:17-18).
Gabriel had come to announce a blessing, not punishment.

"It is necessary here to recall our general impression of
Rabbinism: its conception of God, and of the highest good
and ultimate object of all things, as concentrated in learned
study, pursued in Academies; and then to think of the
unmitigated contempt with which they were wont to speak
of Galilee, and of the Galileans, whose very patois [dialect]
was an offence; of the utter abhorrence with which they
regarded the unlettered country-people, in order to realize,
how such an household as that of Joseph and Mary would
be regarded by the leaders of Israel."93

These words would have come as good news indeed to Mary. Not only
would she "bear a son,” but her son would obviously be someone
special—in view of the angelic announcement of His birth. Only five
other children had been named before their births in Old Testament times:
Isaac, Ishmael, Moses, Solomon, and Josiah. John the Baptist was the
sixth (v. 13). The words Gabriel used are very similar to the wording of
Isaiah 7:14 in the Septuagint (cf. Gen. 16:11-12). "Jesus" was a common
name® that came from "Joshua" (lit. "Yahweh saves” or "Yahweh is
salvation"; cf. Matt. 1:21). As with John the Baptist, God exercised His
sovereign prerogative by naming Jesus. Both names were significant in the
light of salvation history.

92See Marshall, The Gospel . . ., p. 65, for further discussion.
93Edersheim, The Life . . ., 1:144-45.
94see Josephus' works, that refer to many different people named "Jesus."
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1:32-33 Like John, Jesus would "be great” (v. 15). Even more, He would be "the
Son of God,"—a clear statement of His deity (Ps. 2:7-9; 89:26-29; cf.
v. 35). The "Most High" is a common designation of God in the Old
Testament (Heb. EI Elyon, Gen. 14:18; et al.). It carried over into the New
Testament (vv. 35, 76; 6:35; 8:28; Acts 7:48; 16:17; Heb. 7:1-3). The
Greeks also used the title "Most High" to describe their gods.9>

"In Semitic thought a son was a 'carbon copy' of his father,
and the phrase 'son of' was often used to refer to one who
possessed his ‘father's' qualities (e.g., the Heb. trans. 'son of
wickedness' in Ps. 89:22 [AV] means a wicked person)."9

Jesus would also be the long-expected Messiah, since God would "give
Him the throne of His father David" (2 Sam. 7:12-14; Ps. 89:3-4, 28-29);
His divine sonship qualified Him for His messianic role. The messianic
rule of the Son would continue forever after it began (Isa. 9:7; Dan. 7:14;
Mic. 4:7; et al.).9”

"Today, Jesus is enthroned in heaven (Acts 2:29-36), but it
is not on David's throne."

1:34 Mary, unlike Zechariah, did not ask for a sign that what the angel had
predicted would happen. The idea that the Messiah would appear soon did
not surprise her, either. Instead, she asked how it would happen. This was
not an expression of weak faith but of confusion. Consequently Gabriel
did not rebuke her as he had Zechariah. She was unmarried and a virgin.
She had not had sexual relations with any man.? Evidently Mary assumed
that Gabriel meant she would conceive before she and Joseph
consummated their marriage.1% The euphemism of "knowing™ someone
sexually comes from the Old Testament (Gen. 4:1; 19:8; et al.).

1:35 Gabriel explained that "the Holy Spirit" would be God's enabling agent
who would make Jesus' supernatural birth possible (cf. vv. 41, 67, 80;
2:25-27). He would "overshadow" Mary with His personal presence (cf.
Exod. 40:38). Beyond this Gabriel was not specific.

"This delicate expression rules out crude ideas of a 'mating’
of the Holy Spirit with Mary."101

95Marshall, The Gospel . . ., p. 67.

96Martin, p. 205.

97See J. Dwight Pentecost, "The Biblical Covenants and the Birth Narratives," in Walvoord: A Tribute, pp.
263-67.

98\Warren W. Wiersbe, The Bible Exposition Commentary, 1:172.

99Brown, The Birth . . ., p. 289.

100g|lis, p. 71; G. H. P. Thompson, St. Luke, pp. 53-54; et al. Marshall, The Gospel . . ., pp. 69-70, listed
several other explanations all of which | regard as inferior.

101Morris, p. 73. For information about ideas of divine beings fertilizing human women that existed in the
ancient world, see Marshall, The Gospel . . ., pp. 72-77.
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God settled upon the tabernacle in the wilderness similarly, filling it with
His presence (Exod. 40:35; cf. Ps. 91:4). It is interesting that the same
Greek word, episkiazo, translated "overshadow™ here, occurs in all three
accounts of the Transfiguration where the cloud overshadowed those
present (Matt. 17:5; Mark 9:7; Luke 9:34). Then the voice came out of
heaven identifying God's Son, but here an angel identified Him as such.
The Holy Spirit would produce a "holy" offspring ("Child") through Mary.
The deity and preexistence of "the Son of God" required a miraculous
conception. His virgin birth resulted in His assuming a human nature,
without giving up His divine nature.

Even though Mary had not requested a sign, God gave her one, namely,
the pregnancy of Elizabeth. The exact relationship between Mary and
Elizabeth is unknown, but they obviously knew they were relatives.

Gabriel also reassured Mary with one of the greatest statements of God's
power that God recorded in the Bible (v. 37). This verse undoubtedly
comforted Mary in the following months, as it has comforted countless
believers faced with difficult ministries ever since. God can do the
"impossible” (cf. Jer. 32:17, 27). Gabriel was alluding to the angel's words
to Sarah, when he announced that she would bear a son in spite of
apparently impossible obstacles (cf. Gen. 18:14). Verse 37 should also
encourage readers of this story, who doubt the possibility of a virgin birth,
to believe that God can do even this.

Mary responded submissively to God's will, as Hannah had (1 Sam. 1:11,
where the same Greek word, doule, "servant,” or "slave-girl," occurs in the
Septuagint).

"Mary had learned to forget the world's commonest
prayer—'Thy will be changed'—and to pray the world's
greatest prayer—Thy will be done."'102

Even though Gabriel's announcement was good news, it was also bad
news. Mary would bear the Messiah, but her premarital pregnancy would
bring misunderstanding and undeserved shame on her for the rest of her
life (cf. Deut. 22:23-24). Therefore her humble attitude is especially
admirable (cf. Gen. 21:1, 7, 12; 30:34). Unfortunately, she did not always
maintain it (cf. John 2:3-5). In this she was only human.

"There were three miracles of the Nativity [according to
Martin Luther]: that God became man, that a virgin
conceived, and that Mary believed. And the greatest of
these was the last."103

102Barclay, p. 7.

103Roland H. Bainton, Here | Stand, p. 288.
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"This passage suggests four other important lessons: (1) the certainty that
God will perform his promise, since nothing is impossible with him, (2)
Mary's example as one chosen to serve God, an example that extends even
beyond the willingness to be used to trust God to take us beyond our
limitations, (3) the significance of the Virgin Birth of our Savior, and (4)

2016 Edition

the importance of sexual faithfulness throughout our lives."104

3. Mary's visit to Elizabeth 1:39-56

This section brings the parallel stories of John's birth and Jesus' birth together. The two
sons had their own identities and individual greatness, but Jesus was superior. John began
his ministry of exalting Jesus in his mother's womb. The conception of Jesus took place
between verses 38 and 39.

1:39-40

1:41-42

1:43

Apparently Mary left Nazareth shortly after Gabriel's announcement to
her. Her trip south to Elizabeth's home, somewhere in "the hill country . . .
of Judah,” would probably have covered 50 to 70 miles, and taken three or
four days.

Elizabeth was then at least six months pregnant (v. 36). She regarded the
fact that John "leaped” in her womb as an indication of his "joy" that
Mary, who would bear the Messiah, had come for a visit (v. 44). The
"Holy Spirit" also came upon Elizabeth, then prompting her to greet Mary
as the mother of Messiah. The Spirit evidently gave her intuitive or
revelatory understanding of Mary's role. She proclaimed her benedictions
loudly, in joyful praise to God, and because of the Spirit's impelling.
"Blessed" means specially privileged because of God's favor. Elizabeth
evidently meant that Mary was the most blessed "among women." Mary
was most blessed because her Son would be most blessed among all
people. "Fruit of the womb" is an old figure of speech for a child (cf. Gen.
30:2; Deut. 28:4).

By "Lord" Elizabeth meant Jesus, not the entire Godhead. Consequently
the Bible never ascribes the title "Mother of God" to Mary. She was the
mother of Jesus, who was Elizabeth's Lord, since He was God.

Luke used the title "Lord" 95 times out of its 166 occurrences in the
Synoptics.105

"The use of kurios in narrative to refer to Jesus is
distinctive of Luke."106

104Bock, Luke, p.

105Gaston, p. 76.

60.

106Marshall, The Gospel . . ., p. 81.
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This title has a double meaning. It is the word the Septuagint used to
translate the Hebrew "Yahweh,” and the New Testament writers used it
the same way. As such, it implies deity. It also means "master" in the
sense of a superior person, specifically the Messiah. This usage does not
necessarily imply that the person using it believed that Jesus was God.
Elizabeth apparently meant that Jesus was the Messiah at least. Luke
evidently used the term "Lord" frequently because for Greek readers
"Christ" or "Messiah™ had little meaning. The pagan Gentiles referred to
Caesar as "Lord" Caesar, meaning that he was their divine sovereign.
"Lord" had the same connotation for Luke's original readers. Jesus is the
divine sovereign for Christians.

Elizabeth considered herself unworthy that the mother of Messiah should
visit her (2 Sam. 24:21; cf. 2 Sam. 6:2-11). John the Baptist did not
understand that Jesus was the Messiah until Jesus' baptism (John 1:32-33).
She had done nothing to deserve this honor. Her inspired words reflect the
superiority of Mary's child over her own son.

Elizabeth related to Mary what Luke had already told the reader about
John leaping in her womb (v. 41). She then announced Mary's privileged
condition. It was not just that she would bear the Messiah, but that she
"believed” that she would bear Him when God announced that to her
through Gabriel (cf. Acts 27:25).

The structure of verses 41-45 focuses attention on the fact that Mary
would be the mother of the Messiah.

A John's leaping in Elizabeth's womb v. 41
B Elizabeth's blessing of Mary v. 42
C Elizabeth's acknowledgment that Mary's child was
Messiah v. 43
A John's leaping in Elizabeth's womb v. 44
B' Elizabeth's blessing of Mary v. 45

Mary's reply to Elizabeth was also an inspired utterance. This
"Magnificat" has strong similarities with Hannah's prayer of thanksgiving
in 1 Samuel 2:1-10. However, it also alludes to at least 12 other Old
Testament passages.197 Mary's familiarity with the Old Testament shows
her love for God and His Word. A striking feature of this poem is the fact
that Mary viewed God as overthrowing established authorities (v. 52).
This would have been of special interest to Luke's original readers. She
viewed herself as occupying an important role in the history of salvation
(v. 48).

107 Alfred Plummer, A Critical and Exegetical Commentary on the Gospel According to St. Luke, pp. 30-31.
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Structurally the song divides into four strophes: verses 46-48, 49-50, 51-
53, and 54-55. Mary did not necessarily compose this song on the spot.
She was a reflective person (2:51) who may have given it much thought
before the Holy Spirit enabled her to share it with Elizabeth. Some
students of this passage have concluded that Luke really composed it, but
this is unlikely since he gave Mary the credit for it (v. 46).

In the first strophe (vv. 46-48), Mary praised God for what He had done
for her.

Verses 46 and 47 are synonymous parallelism in which the second line
restates the idea of the first line. The term "Magnificat" comes from the
first word in the Latin translation of this song that in English is "exalts" or
"glorifies."” Mary focused on "God," in whom she "rejoiced” because He
had saved her (Hab. 3:18; cf. 1 Sam. 2:1; Ps. 35:9). The phrase "God my
Savior" is the equivalent of "God of my salvation™ (Deut. 32:15; Ps. 24:5;
25:5; 95:1; Mic. 7:7; Hab. 3:18).

"Note that in beginning the Magnificat by praising 'God my
Savior," Mary answered the Roman Catholic dogma of the
immaculate conception, which holds that from the moment
of her conception Mary was by God's grace 'kept free from
all taint of Original Sin." Only sinners need a Savior."108

As an Old Testament believer, Mary's hope of salvation rested in God and
His promises. Her hope was not in her own ability to make herself
acceptable to God.

Mary probably referred to her lowly social and personal position by her
"humble state.” She was only the young bride of a humble carpenter in a
small village. Again she referred to herself as the Lord's servant (v. 38).
"All generations" of people would regard her as specially favored by
God—because He chose her to give birth to His Son. This verse gives the
reasons Mary exalted and rejoiced in God (vv. 46-47). With Mary, God
had begun to exalt the lowly (cf. Gen. 30:13; 1 Sam. 1:11). This exaltation
would find full expression in Jesus' messianic reign.

The second strophe (vv. 49-50) glorifies God for His power, holiness, and
mercy. Here are more reasons future generations would call Mary blessed.
"The Mighty One" had "done great things for" her (cf. Ps. 24:8; Zeph.
3:17). Furthermore, "His name" (i.e., His person) is "holy." God is holy or
different from humans in that He is high above all others, especially in His
moral and ethical perfection (cf. Ps. 99:3; 103:1; 111:9; Isa. 57:15).

108) jefeld, p. 836.
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1:50 God's "mercy" (Gr. eleos) balances His power and holiness (Ps. 103:17;
cf. Matt. 23:23). The Greek word eleos translates the Hebrew hesed,
meaning "loyal love,” in the Septuagint. His mercy refers to His
compassion, specifically on those with whom He has entered into
covenant relationship. Those who "fear" God reverence and trust Him.

1:51-53 The third strophe (vv. 51-53) reflects on God's power in reversing certain
social conditions. His favor to Israel is especially in view. God had dealt
with Mary as He had dealt with His people (Ps. 89:13; 118:16). God had
reversed their conditions politically (v. 52) and socially (v. 53). Jesus'
appearance and messianic reign would continue these divine works on a
universal scale.

"Luke wrote more on the topic of wealth than any other
New Testament writer."109

"In the ancient world it was accepted that the rich would be
well cared for. Poor people must expect to be hungry. But
Mary sings of a God who is not bound by what men do. He
turns human attitudes and orders of society upside
down."110

1:54-55 The last strophe (vv. 54-55) recalls God's mercy to Israel and to Mary (cf.
Isa. 41:8-9; 42:1; 44:21). He had been consistently faithful to His covenant
promises with His people, having tempered judgment with mercy (cf. Mic.
7:20). God's past faithfulness gives hope for the future.

"One of the important functions of the Magnificat is to
provide an initial characterization of the God whose
purpose shapes the following story."111

1:56 This verse resumes the narrative interrupted in verse 46. Mary remained
with Elizabeth for the duration of Elizabeth's pregnancy. Then she
"returned to her home"—not Joseph's. They were not yet married as we
regard a married couple living together.

C. THE BIRTH AND EARLY LIFE OF JOHN THE BAPTIST 1:57-80

As in the first part of this major section of the Gospel (1:5-56), Luke arranged his
material in this one to compare and contrast John the Baptist and Jesus (1:57—2:52). In
that section there was prediction, but in this one there is fulfillment. Luke's emphasis in
his record of John's birth was his naming and his father's prediction of his future ministry.

109Bck, "A Theology . . .," p. 159. See his summary on pp. 159-60.
110Morris, p. 77.
111Tannehill, 1:29.
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1. The naming of John 1:57-66

Luke passed over the birth of John quickly (cf. Gen. 25:24). It occasioned
great joy for his parents and for all who knew them. Elizabeth's neighbors
and relatives shared in the joy of John's birth, as the shepherds did later
when they announced Jesus' birth.

As godly Israelites, Zechariah and Elizabeth were careful to circumcise
John eight days after his birth (Gen. 17:9-14; cf. Luke 2:21). Normally the
head of the household performed this operation.112 Both parents also
faithfully followed Gabriel's instructions, and named their son as God had
directed, despite opposition from well-meaning friends who attended the
special occasion (cf. Ruth 4:17). The Jews usually named their children at
birth, but the Hellenists did so a few days later.113 Perhaps this custom
influenced Zechariah and Elizabeth to name John at his circumcision.

"Only a name outside the range of all expectation can do
justice to the decisive discontinuity in human affairs
marked by John's coming."114

Apparently Zechariah could not hear or speak. The visitors had to
communicate with him in sign language. The Greek word used to describe
his condition, kophos, can mean deaf as well as dumb (cf. 7:22). Zechariah
authoritatively settled the argument about his son's name by writing on "a
tablet™: "John is his name." God had named John before his conception.
Apparently the neighbors expressed astonishment because no other family
member had that name.

"One of the major lessons is that even if all his neighbors
do not understand why Zechariah does not do things the
way they have been done, he will walk where God tells him
to walk. . . .

". .. How do we define life? Is it in power and in the ability
to 'take control,’ or is it in following the one who is in
control?"'115

God rewarded Zechariah's obedience by removing his temporary
disability. His first words were in "praise of God" (cf. Acts 2:4, 11).

"The first evidence of his dumbness had been, that his
tongue refused to speak the benediction to the people; and

112Marshall, The Gospel . . ., p. 88.

1131hjd.
114Nolland, p. 79.

115Bock, Luke, pp. 78, 81.
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the first evidence of his restored power was, that he spoke
the benediction of God in a rapturous burst of praise and
thanksgiving."116

Luke stressed the widespread effect this incident had in the whole area.
Everyone concluded that John would be an unusual child because God's
"hand" was "with him." It was also Luke's purpose in emphasizing the
naming of John to elicit the same reaction in his readers. When John began
his public ministry, there must have been some Jews who submitted to his
baptism because they had noted God's hand on him from this event
onward (cf. 2:19, 51).

2. Zechariah's song of praise 1:67-79

This is the second major song of praise in Luke: the "Benedictus.” This title also comes
from the first word in the Latin version, translated "blessed” (Gr. eulogetos). The first
part of the song praises God for messianic deliverance (vv. 68-75), and the second part
rejoices in John's significant role in this deliverance and contains prophecy (vv. 76-79).
The chiastic structure of the song emphasizes the words "covenant” and "oath™ (vv. 72-
73). God's faithfulness to His covenant is a dominant theme in the Benedictus. There are
at least 16 Old Testament allusions or quotations in this song.117 Its style and content are
similar to Mary's Magnificat.

1:67

"Where the angel Gabriel's words (vv 15-17) have attributed a preliminary
eschatological role as preparer to John, and the Magnificat (vv 46-55) has
hymned the coming of Jesus as the fulfillment of all eschatological hopes,
it is left to the Benedictus to speak of both together and to establish the
nature of their partnership in the bringing of salvation."118

The "Holy Spirit" now "filled" (i.e., controlled) “Zechariah," as He had
Elizabeth (v. 41) and John (v. 15). He enabled the priest to prophesy.
Zechariah proceeded to utter a psalm of praise, in which he gave God's
explanation of the significance of the events that had begun to happen in

fulfillment of Old Testament prophecy.

"Observe that Zechariah's previous doubt and his discipline
through loss of speech did not mean the end of his spiritual
ministry. So when a believer today has submitted to God's
discipline, he may go on in Christ's service."119

Zechariah's failure had been relatively minor, so major discipline was

unnecessary.

116Edersheim, The Life . . ., 1:159.
117Plummer, p. 39.

118Nolland, p. 91.

119 jefeld, p. 839.
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1:68 Earlier Mary rejoiced that she was blessed (v. 48). Now Zechariah
"blessed” Yahweh, the "God of Israel.” When God is the person blessed
(Gr. eulogetos), this word has the virtual meaning of "praise.”" Zechariah
first praised God for visiting His people Israel (Gen. 21:1; Exod. 4:31;
Zech. 10:3; cf. Acts 15:14). He had done this most recently by sending
Messiah's forerunner. Second, Zechariah praised God for redeeming His
people. The great historical demonstration of this had been the Exodus,
but now God was moving again to provide ultimate "redemption”"—
nationally and personally—through Messiah.

1:69-70 Zechariah alluded to God's promise to raise up "a horn (symbolic of
strength) of salvation™ from David's descendants (i.e., a mighty Savior, Ps.
132:17; cf. Ps. 18:2). He was not speaking of John but Jesus. Zechariah
knew of Jesus' coming birth because of Mary's three-month visit (v. 56).
The other prophets in view, "the holy prophets from of old," are all those
who spoke of the coming Messiah.

1:71-73 Zechariah alluded to "salvation,” "mercy,” and "covenant” fulfillment.
Messiah's salvation would be both political and spiritual (cf. Ps. 106:10).
God would be merciful to the fathers by fulfilling His promises to them
(cf. Mal. 4:6). The "oath" God swore to Abraham refers to Genesis 22:16-
18; it included promises of victory over enemies and universal blessing
(cf. Gen. 26:3; Ps. 106:45). The words "covenant™ and "oath™ are central
in the chiasm, as mentioned earlier. Note the repetition of the other key
words or phrases in the chiasm in the surrounding verses. These are

"come" or "visit,"” "His people,” "salvation,” "hand of our enemies,” and
"fathers.”
1:74-75 God's deliverance through Messiah did not mean that Israel could become

passive, but active, albeit in another form of His service. They could do so
"without fear" of enemy persecution, negatively, and in "holiness™ toward
God and "righteousness” toward man, positively—forever.

1:76-77 These verses focus on John and his ministry. This description of John
clearly links him with Elijah (cf. Isa. 40:3; Mal. 3:1; 4:5). Even though
Luke omitted the conversation about Elijah that followed the
Transfiguration (cf. Matt. 17:10-13; Mark 9:11-13), he undoubtedly
recognized John's role as the fulfillment of the Elijah prophecies.120 It is
difficult to say if Zechariah used "Lord,” here, only in the sense of
Messiah, or also in the sense of God, but probably he meant Messiah.

". .. although 'Lord" in its transcendent sense appears in the
Gospel as a title for Jesus, it occurs thus only in the words
of the narrator, who thus gives us his own assessment of
Jesus' identity and reveals his own status as a believer (see

1205ee Walter Wink, John the Baptist in the Gospel Tradition, pp. 42-45.
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7:19:; 10:1, 39, 41; 11:39; 12:42; 17:5, 6; 19:8a; 22:61:; 24:3
[some mss.]."121

John would "prepare"” the way (path) for the Lord by giving "His people”
the "knowledge (experience) of salvation” (cf. 3:3; Acts 4:10-12; 5:31-32;
13:38).

"We might have expected that Zechariah's song would be
all about his little boy. He surprised us by beginning with
the Messiah whom God was about to send. But he was very
pleased about John, and in this part of his song he
prophesies the child's future."122

God's loving compassion (“tender mercy,” v. 78) motivated Him "to give
salvation” (v. 77). The reference to God's "tender mercy" occurs in the
exact middle of this part of Zechariah's song (vv. 76-79), highlighting
what moved God to provide salvation.!23 The Greek word anatole,
translated "visit" (NASB) and "come" (NIV), can describe the rising of a
heavenly body or the growing of a plant shoot. " Dayspring™ (v. 78, AV)
means "sunrise." This is perhaps a double reference to messianic
prophecies about the Star arising out of Jacob (Num. 24:17), and the Shoot
growing out of Jesse (Isa. 11:1-2).124 Verse 79 continues the first allusion
(cf. Isa. 9:1-2; 59:9).

"Within the Third Gospel, 'peace’ is metonymic for
'salvation,’ . . ."125

"The story is shaped to attract our sympathy to devoted men and women
who have waited long for the fulfillment of Israel's hopes and who now
are told that the time of fulfillment has come."126

3. The preparation of John 1:80

Luke's comment on John's personal development shows his interest in human beings,
which characterizes this Gospel (cf. 2:40, 52). John's "spirit" here corresponds roughly to
his character and personality (cf. 1 Sam. 2:21).

There has been considerable speculation about whether John became a member of the
ascetic Essene community at Qumran—because "he lived in the deserts."127 There is no
way to prove or to disprove this theory presently. The factors in its favor are their

121Green, p. 118.
122\orris, p. 80.

123Green, pp. 118-19.

124Marshall, The Gospel . . ., pp. 94-95.

125Green, p. 854. Cf. 2:14, 29; 7:50; 8:48; 10:5-7; 19:38.
126Tannehill, 1:19.

1275ee A. S. Geyser, "The Youth of John the Baptist,” Novum Testamentum 1 (1956):70-75; and J. A. T.
Robinson, Twelve New Testament Studies, pp. 11-27.
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common eschatological expectations, their use of Isaiah 40:3, and their use of ritual
washings. Against it is John's connection with the Jerusalem temple through his father,
which the Essenes repudiated.28 Probably John was not an Essene, but simply a prophet
who went into the deserts, in order to commune with God so he could be free of the
distractions of ordinary life.129

"If in any of the towns of Judaea one had met the strange apparition of a
man dressed wholly in white, whose sandals and garments perhaps bore
signs of age—for they might not be put away till quite worn out—but who
was scrupulously clean, this man was an Essene."130

At this point, John gives way to Jesus in the text.

D. THE BIRTH AND EARLY LIFE OF JESUS CH. 2

Luke followed the same pattern of events with Jesus' birth and early life as he did for
those of John. His purpose was to compare and contrast these two important individuals.
All of chapter 2 is unique material that appears only in Luke's Gospel.

1. The setting of Jesus' birth 2:1-7

In narrating John's birth, Luke stressed his naming, but in his account of Jesus' birth, he
concentrated on its setting.

Luke's brief account of Jesus' birth emphasizes three things. He described the political
situation to explain why Jesus was born in Bethlehem. This set Jesus' birth in a context of
world history and anticipated His cosmic significance. Second, Luke connected
Bethlehem with David to show that Jesus qualified as the Messiah. Finally, he presented
Jesus' humble beginnings, and so introduced the themes of Jesus' identification with the
poor and His rejection.

Luke paralleled John and Jesus' births as he did the announcements of their births, and he
stressed Jesus' superiority again. Zechariah announced John's birth, but angels proclaimed
the birth of Jesus.

2:1-3 "Those days" refer to the time of John's birth (1:57-79). Augustus was
Caesar from 44 B.C. to A.D. 14.131 His other name was Gaius Octavius,
and he was called in antiquity "the divine savior who has brought peace to
the world."132 Luke presented a superior Savior.

128Marshall, The Gospel . . ., p. 96.

1293ohn C. Hutchinson, "Was John the Baptist an Essene from Qumran?" Bibliotheca Sacra 159:634
(April-June 2002):187-200.

130AIfred Edersheim, Sketches of Jewish Social Life in the Days of Christ, p. 246.

131Hoehner, p. 12. For a list of the 16 Roman emperors from 30 B.C. to A.D. 180, with their dates, see
Scroggie, p. 37.

132Green, p. 58.
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The purpose of a Roman "census" was to provide statistical data so the
government could levy taxes.t33 "All the inhabited earth” (NASB) means
throughout "the entire Roman world” (NIV) or empire. This may have
been the first census taken of the whole Roman provincial system, though
it was not the first census that the Romans took within the empire.134
Alternatively, it has been claimed that:

"No single census embraced the whole Roman world, but
each particular census was an expression of a consistent
policy of the emperor for the whole of his empire."135

"Quirinius" served as governor of the Roman province of Syria twice (3-2
B.C. and A.D. 6-7).136 However, Herod the Great was still alive when
Augustus issued his decree (Matt. 2), and Herod died in 4 B.C.137 This
incongruity has cast doubt on Luke's reliability as a historian.138 There is
evidence that Augustus issued the type of decree that Luke described in
A.D. 6 (cf. Acts 5:37).139 However, there is presently no evidence that he
did so earlier.

One solution to this problem is that the decree went out in 3 or 2 B.C., but
we have no other record of it.140 This solves the problem of a census
occurring during the governorship of Quirinius, but it does not solve the
problem of Herod being alive then. Another possibility is that the word
"first” (v. 2, Gr. prote) means "prior" or "“former" here (cf. John 15:18).141
Luke's meaning would then be that the census that took Mary and Joseph
to Bethlehem was the one Augustus made prior to the one he took when
Quirinius was governor of Syria (in A.D. 6).142 This seems to be the best
solution. All the evidence points to the birth of Jesus in late 5 or early 4
B.C.143

Customarily people returned to their own hometowns to register for these
censuses.144 Bethlehem is where the family registers of Joseph and Mary
were kept.145

1331hid., p. 13.

134A. N. Sherwin-White, Roman Society and Roman Law in the New Testament, p. 168.

135Nolland, p. 103.

136Hoehner, p. 22. Cf. Josephus, Antiquities of ..., 18:1:1; 18:2:1; and Jack Finegan, Light from the
Ancient Past, pp. 258-61..

137)0sephus, Antiquities of . . ., 18:1:1; 18:2:1.

138For defense of Luke's accuracy as a historian, see F. F. Bruce, Jesus and Christian Origins Outside the
New Testament, pp. 192-94; and I. H. Marshall, Luke . . ., pp. 98-104.

13930sephus, Antiquities of . . ., 18:2:1.

140zondervan Pictorial Encyclopedia of the Bible, s.v. "Quirinius," by E. M. Blaiklock, 5:5-6; The New
Bible Dictionary, 1962 ed., s.v. "Quirinius," by F. F. Bruce.

141Nigel Turner, Grammatical Insights into the New Testament, pp. 23-24.

1425ee Nolland, pp. 103-4.

143Hoehner, pp. 11-25.

1441bid., pp. 15-16.

145Robertson, 2:22.
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By citing Caesar's "decree,” Luke helped his readers see that human
decrees, however powerful, fall under and within the divine decree, which
ordered the birth of Jesus (1:37).

It may seem unusual that Joseph took Mary with him to his ancestral home
in Bethlehem, which lay some 85 miles from Nazareth, since she was
pregnant. Apparently the Romans required that every adult appear to make
a proper assessment of his property.146 In Syria, which included Palestine,
a poll (head) tax was levied on women as well as on men.14” Perhaps
Joseph also did this to remove Mary from local gossip and emotional
stress in Nazareth.148 In addition, the couple probably knew that the
Messiah was to be born in Bethlehem (Mic. 5:2).

One writer suggested that Joseph and Mary lived together as husband and
wife, though they did not have sexual relations before Jesus' birth (cf.
1:25). He believed that it is unlikely that Mary would have traveled with
Joseph as she did if they were only betrothed.14® However, they could have
traveled together without having lived together previously, since their
culture regarded engaged couples as virtually married.

Most readers assume that the couple arrived in Bethlehem just before
Jesus' birth. However, the text neither requires nor rules out this reading.
They may have been there for some time before Mary went into labor.

"Firstborn son" implies that Mary had other children (cf. Matt. 1:25;
13:55; Mark 3:31-35). Normally mothers "wrapped" their newborn babies
in wide strips of cloth to keep them warm and to keep their legs straight
(cf. 23:53; Ezek. 16:4).150 Traditionally, Christians have believed that the
"manger,” or feeding trough, in which Mary "laid" the baby Jesus, was in
a cave.151 However, most homes in Israel had two parts: one for the family
and another for the household animals. It is possible that this other section
was the location of the manger.152 An "inn" (Gr. katalyma) could have
been a guest room in a house (cf. 22:11-12), or any place of lodging. This
Greek word has a wider range of meanings than pandocheion, which
refers specifically to an inn for travelers (cf. 10:34).

"Mary and Joseph, then, would have been the guests of
family or friends, but their home would have been so
overcrowded that the baby was placed in a feeding
trough."153

146Hoehner, p. 15.

147Nolland, p. 111.

148 _jefeld, p. 844.

149Marshall, The Gospel . . ., p. 105.

150L_jefeld, p. 846; The Nelson Study Bible, p. 1689.

151Jystin Martyr, Trypho, 78:4; Origen, Contra Celsum, 1:15.
152Nolland, pp. 105-6, 111.

153Green, p. 129.
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The so-called innkeeper has become a villain figure in the Christmas story,
but Luke did not present him as such. The writer's contrast was between
the royal birthplace that this "Son of David" deserved, and the humble one
He received. His exclusion from human society anticipated the rejection
that He would continue to experience throughout His ministry.

We may never know the exact day of Jesus' birth until we get to heaven.
However, a day in late December or early January is likely. The traditional
date of December 25 goes back at least as far as Hippolytus (ca. A.D. 165-
235).154 Probably Jesus was born in the winter of 5-4 B.C.155

". .. the date of the Feast of the Dedication [of the temple
by Judas Maccabaeus in 164 B.C.]—the 25" of Chislev—
seems to have been adopted by the ancient Church as that
of the birth of our blessed Lord—Christmas—the
Dedication of the true Temple, which was the body of Jesus
(John 2:19)."156

Jesus' birthplace was evidently very close to the location of the present
Church of the Nativity, which Helena, the mother of Emperor Constantine,
built in the early fourth century A.D.157

2. The announcement to the shepherds 2:8-20

There is great theological significance in this familiar passage. It comes through mainly
in the angel's words and in the symbolism of what happened.

2:8

"In 2:8-14 we have a third annunciation scene, which follows the same
pattern as the previous two: the appearance of an angel, a response of fear,
the command not to fear, the announcement of a birth that brings joy. In
this case, however, the announcement is not to a parent of the child to be
born, for this birth is not just a family affair. Indeed, the angel stresses that
he brings a message of 'great joy which shall be for all the people'
(2:10)."158

"Shepherds” were socially looked down upon in Jesus' day. Their work

made them ceremonially unclean, and they had a reputation for being
untrustworthy.15® Thus God first sent the gospel to the lowly. Luke had a

154Hippolytus, Commentary on Daniel, 4:23:3. See also Jack Finegan, Handbook of Biblical Chronology,
p. 248; and Kurt M. Simmons, "The Origins of Christmas and the Date of Christ's Birth," Journal of the
Evangelical Theological Society 58:2 (June 2015):299-324..

155Hoehner, pp. 11-27.

156Edersheim, The Temple, p. 334. See also pp. 333-36.

157Finegan, Light from . . ., p. 532.

158Tannehill, 1:38.

159 jefeld, p. 845.
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special interest in the lower elements of society. David, of course, had
been a shepherd, but God had elevated him to be the ruler of His people
(2 Sam. 7:8). Jesus' career would follow the pattern of his ancestor
generally. Throughout the Old Testament God used shepherds as symbols
of those who cared for His people (Ps. 23:1; Isa. 40:11; Jer. 23:1-4; et al.).
Consequently, these shepherds represent all people of lowly origin and
reputation, who receive the gospel by God's grace and proclaim it joyfully
to others. The idea that these shepherds were raising sheep, that the people
would offer as Passover sacrifices in a few months, is possible but not
verifiable.160 They would have been "out in the fields" with their sheep at
"night" if the winter weather was mild, as it apparently was. There is
evidence in the Mishnah, however, that sheep pastured there were destined
for temple sacrifice.16!

A single "angel" appeared to the shepherds first—"suddenly.” Luke did
not identify him by name, perhaps to focus attention on his message. Later
a multitude of other angels joined him (v. 13). The sudden appearance of
the angel, plus the accompanying manifestation of God's "glory,” terrified
the shepherds (cf. 1:12; 9:34; Ezek. 1; Acts 12:7).

The angel reassured the frightened shepherds (cf. 1:13, 30). His appearing
signaled an occasion for rejoicing, not fearing.

Significant terms characteristic of Luke's Gospel occur in the angel's
announcement, indicating its importance. These include: "bring good
news" (Gr. euangelizomai), "joy" (Gr. chara), "people” (Gr. laos), "today"
(Gr. semeron), "Savior" (Gr. soter), "Lord" (Gr. kyrios), and "glory" (Gr.
doxa). This angelic announcement, then, is a seedbed for important ideas
that Luke traced throughout the rest of this book. The time had come for
the fulfillment of Messiah's predicted coming. A similarly worded birth
announcement of Caesar Augustus that archaeologists have discovered
shows that such terminology was not uncommon.162 However in Jesus'
case, it was a cause for true joy. The unusual phrase "Christ the Lord,"”
which occurs nowhere else in the New Testament, probably means
"Messiah God." "Savior" occurs only here in Luke's Gospel in reference to
Jesus.

The "sign" that Messiah God had indeed come to save the people would
be the "baby" that the shepherds would find "wrapped in cloths lying in a
manger.” This was an unusual place for any baby to lie—but especially the
divine Messiah! In this case, the sign was not an unusual demonstration of
divine power, as was the case with Zechariah's muteness and Elizabeth's
conception, but a confirmation of the truth of the angel's message.163 The

160See Morris, p. 84.
161Mishnah Shekalim 7:4. See also Edersheim, The Life . . ., 1:186-87; and idem, Sketches of . . ., p. 80.
1625ee Marshall, The Gospel . . ., p. 109.

163Green, p. 135.
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term "swaddling clothes" (AV) translates the Greek word spargano,
meaning "to swathe" or "wrap." The Jews also wrapped their dead in strips
of cloth, just as they did their infants. Thus a birth was a reminder of the
death that would inevitably follow one day.

Frequently God waits a long time to act, but then acts "suddenly,” as here
(cf. Mark 13:36; Acts 2:2; 9:3; 1 Thess. 5:3). The sudden appearance of
the other angels represents God's sudden action in providing a Savior. The
term "heavenly host" derives from the Old Testament, and here refers to a
band (choir) of angels (cf. 1 Kings 22:19; 2 Chron. 33:3, 5; Ps. 148:2; Jer.
8:2; 19:13; Zeph. 1:5). This army of angels, ironically, announced "peace"
(v. 14).

". .. when a child was born the local musicians congregated
at the house to greet him with simple music."164

Only once before had a human heard angelic praise (Isa. 6:3). Now the
angels' praise explained the benefits of Jesus' birth. These angels first
ascribed "glory to God" in heaven, where He dwells. God revealed His
glory by sending His Son. Consequently it is appropriate to ascribe glory
or praise to God. The effect of Jesus' coming on humankind is "peace."”
The biblical concept of peace, rooted in the Hebrew shalom, includes the
sum of God's blessings, not just the cessation of hostility.

The AV translation "good will toward men™ is not a good one, and it is
misleading. The reader could infer that God will be gracious to people
who show good will to others, which would suggest that human merit is
the basis of God's favor. The NIV translation "peace to men on whom His
favor rests" is better. Those on whom God bestows His favor are those
who experience His peace.165

The angels went away "into heaven,” their dwelling place and God's; they
did not disappear instantaneously. Luke showed interest in spatial
relationships in his Gospel (cf. 24:51) and in Acts (cf. Acts 1:11). The
shepherds, on the other hand, hurried off "to Bethlehem" (cf. 1:39). This
has been called "the first Christmas rush."” They realized that the angels'
message came from the Lord. Contrast the attitude of the religious leaders
who, though they heard of Messiah's birth in Bethlehem, did not bother to
check it out (Matt. 2:5). Luke did not break the feeling of excitement and
swift action in the narrative by describing how the shepherds located the
manger. In Luke's account there is no mention of the star that appeared to
the wise men.

164Barclay, p. 17.

1655ee Green, p. 137.
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"It is most likely that these shepherds were in charge of the
flocks from which the Temple offerings were chosen. It is a
lovely thought that the shepherds who looked after the
Temple lambs were the first to see the Lamb of God who
takes away the sin of the world."166

2:17-18 After the shepherds saw Jesus, they spread the word as evangelists (i.e.,
reporters of good news)—the first evangelists in Luke-Acts. The response
of those who heard their eyewitness testimony was amazement (Gr.
ethaumasan), not unbelief or belief. They probably thought: I wonder if
the Messiah really has arrived. The theme of amazement runs through this
Gospel (cf. vv. 33, 47; 4:22; 8:25; 9:43; 11:14, 38; 20:26; 24:12, 41).

2:19-20 In contrast to the shepherds' public proclamation, Mary meditated on the
significance of these events (cf. vv. 19, 51; Gen. 37:11). The shepherds
returned to their flocks, "glorifying™ God (cf. vv. 13-14; 10:17). Luke also
stressed "praising God" as the appropriate response to God's mighty works
(cf. 5:25-26; 7:16; 13:13; 17:15; 18:43; 23:47).

3. Jesus' circumcision 2:21

The record of this incident, similar as it is to the account of John's circumcision and
naming (1:59-66), shows Jesus' identification with John specifically, and with humankind
generally. Jesus' "name" is very significant, meaning "Yahweh is salvation [or Yahweh
saves]." God specified it before His conception, as He had done for John, but on this day
Jesus' parents officially gave Jesus His name. Prophecies about John's future followed his
circumcision immediately, but they occurred later for Jesus, namely, at His presentation
in the temple (vv. 22-24).

4. Jesus' presentation in the temple 2:22-38

The emphasis in this section is Simeon's prediction of Jesus' ministry (cf. 1:67-79). He
pointed out the universal extent of the salvation that Jesus would bring and the rejection
that He would experience.

2:22-24 Under Mosaic Law, a woman became ritually unclean when she gave birth
to a child (Lev. 12:2).

"In the worship of the Old Testament, where everything
was symbolical, that is, where spiritual realities were
conveyed through outward signs, every physical defilement
would point to, and carry with it, as it were, a spiritual
counterpart. But especially was this the case with reference
to birth and death, which were so closely connected with
sin and the second death, with redemption and the second

166Barclay, p. 17.
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birth. Hence, all connected with the origin of life and with
death, implied defilement, and required Levitical
purification [cf. Num. 19]."167

The parents of a male child were to circumcise him on the eighth day after
his birth (Lev. 12:3; cf. Gen. 17:12). The mother of a male offspring was
unclean for 33 days following her son's circumcision (Lev. 12:4; cf. Lev.
12:5). On the fortieth day after her son's birth, the mother was to present a
sin offering to the priest at the sanctuary to atone for her uncleanness (Lev.
12:6-7). Normally this offering was to be a lamb, but if the woman was
poor she could bring two doves or two pigeons (Lev. 12:8). In the case of
a firstborn son, the parents were to present him to the Lord (Exod. 13:2,
12; Num. 18:16; cf. 1 Sam. 1:24-28). The parents would normally
"redeem™ the son, buy him back, by paying five shekels for him (Num.
18:16).

"It could be paid to a priest anywhere (M. Ex. 13:2 (22b)).
The facts that the scene of the present incident is the
temple, no ransom price is mentioned, and the child is
present, show that Jesus is not here being redeemed but
consecrated to the Lord."168

"In the Court of the Women there were thirteen trumpet-
shaped chests for pecuniary contributions, called ‘trumpets.'
Into the third of these they who brought the poor's offering,
like the Virgin-Mother, were to drop the price of the
sacrifices which were needed for their purification."169

Mary and Joseph complied with these regulations as observant Israelites.
Mary apparently offered two birds, suggesting that Mary and Joseph could
not afford the more expensive lamb sacrifice.l’® Luke may have
mentioned this to help his readers understand the Jewish regulations. He
did not stress the economic condition of Mary and Joseph.

Ritual uncleanness was not the same as sinfulness. All sin resulted in
uncleanness in Israel, but uncleanness was not always the result of sin.
Mary's uncleanness was not due to sin, but to bearing a child. The fact that
she became unclean when she bore Jesus testifies to the reality of the
Incarnation.17* Jesus was a real human being.

167Edersheim, The Temple, pp. 343-44.

168Marshall, The Gospel . . ., p. 117. See also Theological Dictionary of the New Testament, s.v.
"paristemi, paristano," by Bo Reicke, 5:840-41.

169edersheim, The Life . . ., 1:196.

1701pid., 1:149, 195.

171F W. Danker, Jesus and the New Age, p. 30.
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"Festive seasons were not the only occasions which
brought worshippers to Jerusalem. Every trespass and sin,
every special vow and offering, and every defilement called
them to the Temple."172

"Simeon" was a godly individual who testified to Jesus' significance under
divine inspiration. This was part of Luke's purpose of assuring his readers
that Jesus was indeed the Lord. He used the testimony of credible people
to do this. Simeon possessed the three essential characteristics of Old
Testament piety: first, he was "righteous and devout"; second, he was one
of the believing remnant in Israel who was looking for Messiah's
appearing.17® Third, the "Spirit" who is the Consoler "was upon" this one
who was waiting for the consolation of Israel (i.e., the Messiah).174 Many
readers have assumed that Simeon was an old man, but the text does not
say that, though he may have been.

"Hillel was the father of Simeon, and Simeon the father of
Gamaliel. It has been imagined by some that Simeon was
the same old man who took the infant Saviour in his arms,
and pronounced the Nunc Dimittis."175

The Holy Spirit led Simeon to be present in the temple courtyard when
Mary and Joseph arrived to consecrate Jesus to God (cf. 4:1). Again the
presence of Jesus became an occasion for joy and praise of God (1:46-55;
2:14, 20). This was consistently the response of the godly to Jesus in
Luke's Gospel.

As with the Magnificat and the Benedictus, this hymn also has a Latin
name: the Nunc Dimittis. Simeon acknowledged that Messiah had come.
He felt ready to die since God had fulfilled His promise to Simeon (v. 26).
This statement may imply that he was an old man, but it may just be a way
of saying that Simeon felt that this was the greatest experience in his life.
Simeon properly regarded God as his sovereign, and himself as God's
"(bond)-servant” (Gr. doulos). He equated the Messiah with God's
"salvation." He also viewed the salvation that Jesus would provide as
being worldwide, not just for Israel (cf. Ps. 98:3; Isa. 52:10). Luke
mentioned the fact that Jesus would provide salvation for "Gentiles" as
well as Jews, many times. The word "Gentile" is from the Latin gens,
meaning "tribe" or "nation.” For "Israel," Messiah's coming spells "glory"
(Isa. 45:25; 46:13).

172Edersheim, The Temple, p. 343.
173|dem, The Life . . ., 1:198.

1741 jefeld, p. 849.

175Howson, p. 47.



2016 Edition

2:33

2:34-35

Dr. Constable's Notes on Luke

"Simeon's words echo the universalism of Isaiah (see esp.
Isa 42:6; 49:6; 52:10; 60:1-2) and the role of the Servant of
the Lord in this universal salvation.176

If we only had Matthew and Mark's Gospels, we might wonder if there
were any Jews besides Jesus who understood the Old Testament correctly.
Luke presented two so far who did, namely: Zechariah and Simeon.

Mary and Joseph understood that Jesus was the Messiah. However, they
had evidently not connected some of the Old Testament revelation about
Messiah, to which Simeon referred, with Jesus' ministry. Perhaps they
understood Messiah to be mainly a political leader, as was the view of
most of their contemporaries. God used a stranger to inform them of their
Son's significance for the Gentiles.

"If one wonders why they marveled at Simeon's words after
what they had heard from Gabriel, Elisabeth, and the
Shepherds, he should bear in mind that every parent is
astonished and pleased at the fine things others see in the
child."177

". .. we can . .. in some measure, understand why the
mystery of His Divinity had to be kept while He was on
earth. Had it been otherwise, the thought of His Divinity
would have proved so all-absorbing, as to render
impossible that of His Humanity, with all its lessons."178

Simeon now prayed for God's blessing on Mary and Joseph, or perhaps
declared them "blessed” by God (cf. v. 28)—especially Mary, who would
suffer more than Joseph (cf. 1 Sam. 2:20-21). He revealed to Mary that
Jesus would be responsible for bringing many people in Israel to the point
of making an important moral decision. Some of them would reject Him,
and so "fall" spiritually, while others would accept Him, and therefore
"rise” spiritually. He would be a "sign™ in the sense that He would be a
demonstration that God was at work.

"In himself, therefore, Jesus is the one through whom God
points to his salvation and offers proof of its reality."179

As the predicted Stone, Jesus would be a source of stumbling to some, but
a means of reaching heaven for others (cf. Isa. 8:14-15; 28:16). He would
be the instrument of salvation for some but condemnation for others.

176Nolland, p. 124.

177Robertson, 2:29.

178Edersheim, The Life . . ., 1:192.
1Marshall, The Gospel . . ., p. 122.
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However, He would pay a price, namely, suffering the antagonism of
those who would reject Him. This rejection would hurt Mary. The word
for the "sword" that would pierce Mary's soul is rhomphaia, which
describes a long Thracian javelin.

"Jesus is the magnet of the ages. He draws some, he repels
others. This is true of all epoch-making men to some
extent."180

"Anna," whose name is equivalent to the Hebrew Hannah, was a female
"prophetess” (cf. Exod. 15:20; Judg. 4:4; 2 Kings 22:14; Neh. 6:14; Isa.
8:3; Acts 2:17; 21:9; 1 Cor. 11:5). Her mention continues Luke's interest
in the renewal of prophecy at this time (cf. 1:67; 2:34-35). Perhaps Luke
referred to Anna's ancestors to validate her Jewishness.

"Curiously enough, the tribe of Asher alone is celebrated in
tradition for the beauty of its women, and their fitness to be
wedded to High-Priest or King."181

Anna’'s "husband” had died "seven years after" their "marriage,” and she
had remained "a widow" from that point to her present "age of 84." Luke
contains about 43 references to women, four of whom were widows (vv.
36-40; 7:11-15; 18:1-8; 21:1-4). Anna was a widow who had devoted
herself to the worship and service of God in the temple (cf. 1 Tim. 5:5).
Luke again recorded God's providential timing in bringing this godly
woman to Jesus then (cf. v. 27). As Simeon, she was anticipating God's
deliverance of Israel through Messiah (cf. v. 25). The references to
Simeon "looking for the consolation of Israel,” in verse 25, and Anna
"looking for the redemption of Jerusalem,” in verse 38, act as a pair of
bookends (inclusio) holding the Simeon and Anna episodes together. Luke
used "Jerusalem™ figuratively (i.e., metonymy) for Israel (cf. Isa. 52:9).
God gave Anna insight into Jesus' identity. The godly in Jerusalem
undoubtedly learned about Messiah's birth from reliable Simeon and Anna
(cf. 1:68)—two more witnesses (cf. v. 17): a male and a female.

"They represent the long history of an expectant people,
nourished by God's promise. Zechariah and Elizabeth also
fit this character type. They, too, are righteous, careful
observers of the law (1:6), old (1:7), and filled with the
prophetic Spirit when they recognize the fulfillment of
God's promise (1:41, 67). These people represent their faith
at its best, according to the values of the implied author,
even though Zechariah has temporary doubts. To them the
coming of the long awaited salvation is revealed."182

180Robertson, 2:29.
181Edersheim, The Life . . ., 1:200.
182Tannehill, 1:39.
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5. Jesus' development in Nazareth 2:39-40

2:39 Luke again noted Mary and Joseph's careful obedience to God's will as
revealed in the Mosaic Law. He omitted their flight to Egypt that Matthew
recorded. It illustrated another fulfillment of messianic prophecy.
However, the fulfillment of prophecy was not as important to Luke as it
was to Matthew.

"There was a general contempt in Rabbinic circles for all
that was Galilean."183

"Making every allowance for exaggeration, we cannot
wholly ignore the account of Josephus about the 240 towns
and villages of Galilee, each with not less than 15,000
inhabitants."184

2:40 Luke also noted Jesus' normal development as a human being (v. 40; cf.
1:80; 2:52). He was the object of God's grace (help). Luke mentioned
Jesus' "wisdom," perhaps in anticipation of the following pericope. Verse
40 describes what happened to Jesus between His presentation in the
temple and His return there when He was 12 years old (vv. 41-51).

6. Jesus' visit to the temple as a boy 2:41-50

This is the only inspired incident that God has given us of Jesus' experiences during His
boyhood. Luke stressed Jesus' boyhood wisdom here, and His conscious awareness that
He was the Son of God, so his readers would have confidence in Jesus' deity. There is a
strong contrast between Jesus' earthly parents and His heavenly Father. Stories of the
precocious condition of a great person in his or her youth were and are common. They
demonstrate the uniqueness of the individual and his or her superiority over others. Yet
Jesus was far more than precocious.

"An episode from the in-between years of Jesus' life is a fitting transition
to the main Gospel account which will begin in chap. 3. Here Jesus as a
preadolescent for the first time takes an active part. And here that unique
relatedness to God which marks his adult life comes into clear focus."185

2:41-42 Again Luke pointed out the godly characters of Mary and Joseph. Jewish
males were to go to Jerusalem three times a year: at the feasts of Passover,
Pentecost, and Tabernacles. In Jesus' day, women usually attended with
their husbands or fathers (cf. 1 Sam. 1:7).186 Those who could not attend
all three festivals tried to attend Passover at least. Customarily, Jewish

183Edersheim, The Life . . ., 1:225.

1841pid., 1:224.

185Nolland, p. 128.

186Theological Dictionary of the New Testament, s.v. "pascha,” by J. Jeremias, 5:896-904.
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parents took their young sons with them for a year or two, before the boy
became a "son of the covenant” usually at age 13.187 Luke called Jesus a
"boy" (Gr. pais, also used of servants) here rather than a "child" (Gr.
paidion), the term he used of Jesus in verse 40.

"Jewish boys became responsible for their actions at
thirteen (m[ishnah]. Niddah 5.6; m[ishnah]. Megillah 4.6).
At the age of twelve the instruction of boys became more
intensive in preparation of the recognition of adulthood
(m[ishnah]. 'Abot 5.21). The Bar Mitzvah of modern times,
however, postdates the time of Jesus by five hundred
years. . ."188

Luke noted that Mary and Joseph stayed for the duration of the eight-day
festival, another tribute to their piety. Mary and Joseph probably did not
miss Jesus for a whole day, because each may have supposed He was with
the other, since men often traveled with men and women with women.189
Perhaps they assumed He was with the other children, or the other adults,
in their "caravan" of pilgrims. One of my colleagues once left his children
at the church where he was the guest preacher, and only became aware of
their absence when he arrived back home. It seems unlikely that Mary and
Joseph would have been this preoccupied, however.

On the second day, Mary and Joseph "returned to Jerusalem" (v. 45),
which evidently took the whole day. Then on the third day, they began
searching for Jesus, and "found Him in the temple"—"sitting" among the
rabbis, "listening™ to their teaching, and "asking them questions.” The
Jews encouraged their children to ask questions of the rabbis.19 Luke's
reference to His being in their "midst" suggests Jesus' centrality in this
august group, though He was then a learner and not a teacher (cf. Ps.
119:99-100).

"Already early in life Jesus values the pursuit of
comprehending God, as he increases 'in wisdom and
stature' (2:52). His approach to knowing God and seeking
understanding pictures how we should pursue the same,
even at a young age."191

"It is possible that Gamaliel may have been one of those
doctors with whom Jesus was found conversing in the
Temple."192

187Edersheim, The Life . . ., 1:235-36.

188Bock, Luke, p. 99, n. 1. Cf. Fitzmyer, p. 440.
189 _jefeld, p. 852; Barclay, p. 24.

190Howson, p. 48.

191Bock, Luke, p. 100.

192Howson, p. 52.
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Jesus' "understanding™ and "His answers" ... "amazed" (Gr. existanto)
them "all" (cf. 4:32; 9:43). One suspects that some of these rabbis later
remembered this incident when Jesus became a popular teacher Himself.
Obviously Jesus already had unusual wisdom and insight into the
Scriptures, which were the center of these discussions.193

". .. whether or not Jesus had attended such a [synagogue]
school, His mind was so thoroughly imbued with the
Sacred Scriptures—He was so familiar with them in their
every detail—that we cannot fail to infer that the home of
Nazareth possessed a precious copy of its own of the entire
Sacred Volume, which from earliest childhood formed, so
to speak, the meat and drink of the God-Man. More than
that, there is clear evidence that He was familiar with the
art of writing, which was by no means so common in those
days as reading."194

2:48 Mary and Joseph were understandably anxious (Gr. edynomenoi) about
their Son's safety (cf. v. 35; 16:24-25; Acts 20:38; Rom. 9:2). When they
found Jesus, His participation in conversation with the rabbis astounded
(Gr. exeplagesan) them.

"It is one of the characteristics of Luke to observe the
various responses of awe at the words and deeds of Jesus,
which is also consistent with ancient narratives touching on
the observation of wonders."19

Mary's question had the force of scolding, revealing an unwarranted but
understandable attitude.1%

2:49-50 Mary and Joseph's anxiety contrasts with Jesus' calmness. Mary's
reference to Jesus' earthly father also contrasts with Jesus' reference to His
heavenly Father. Jesus' first question prepared His parents for His
significant statement that followed in His second question. Jesus' response
to Mary and Joseph showed that He regarded His duty to His heavenly
"Father,” and His "house" (temple), as taking precedence over His duty to
His earthly father and his house.

"Jesus' point is that his career must be about instruction on
the way of God, for the temple was not only a place of

1935ee J. W. Doeve, Jewish Hermeneutics in the Synoptic Gospels and Acts, p. 105.

194Edersheim, Sketches of . . ., p. 118. See chapter 8 of this volume for more information about education in
Jesus' time.

195|_jefeld, p. 852.

196For a chronological catalog of 103 questions that people asked Jesus in the Gospels and His responses,
see Roy B. Zuck, "How Jesus Responded to Questions," in Integrity of Heart, Skillfulness of Hands, pp.
108-33.



54

Dr. Constable's Notes on Luke 2016 Edition

worship, but was also a place of teaching. Jesus has a call
to instruct the nation. Though he is twelve now, a day is
coming when this will be his priority."197

"Jesus' question should, then, be seen as reflecting genuine
surprise and not reproach."19

Even as a boy, Jesus placed great importance on worshipping God and
learning from and about God. However, Jesus' obedience to God did not
involve disobedience to Joseph. Jesus implied that His parents should have
understood His priorities, but they did not grasp the true significance of
His words.

Did Jesus not owe it to His parents to tell them beforehand that He
planned to linger in the temple so they would not worry about Him? He
may have done so and they may have forgotten, but this was not
something Luke chose to explain. Luke's purpose was to record Jesus'
response to Mary and Joseph, which expressed Jesus' awareness of His
unique relationship to God and His duty to God.1%°

"Jesus' reply, though gentle in manner, suggests the
establishment of a break between himself and his parents,
although this will be modified in v. 51. There is thus a
tension between the necessity felt by Jesus to enter into
closer relationship with his Father and the obedience which
he continued to render to his parents."200

All committed young believers who live under their parents' authority
have struggled with this tension.

These are the first words that Luke recorded Jesus saying in his Gospel,
and they set the tone for what follows. All of Jesus' words and works
testified to the priority He gave to the will of His heavenly Father. "Had
to" (Gr. dei) reflects a key theme in Luke's Gospel that highlights divine
design. The Greek word occurs 99 times in the New Testament and 40
times in Luke-Acts.201

7. Jesus' continuing qrowth 2:51-52

Jesus' obedience to His heavenly Father included obedience to His earthly parents (Exod.
20:12; cf. Col. 3:20). Luke balanced the former revelation of Jesus' deity with this
indication of His humanity. His second reference to Mary meditating on "these things"

197Bock, Luke, pp. 100-1.

198Nolland, p. 131.

1995ee I. Howard Marshall, "The Divine Sonship of Jesus," Interpretation 21 (1967):87-103.
2001dem, The Gospel . . ., p. 128.

2013ee Bock, "A Theology . . .," pp. 94-95, for further discussion of it.
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continues the implication that his record of these events came from her or from someone
close to her (cf. Gen. 37:11).

Usually young people who give God His proper place in their lives develop into normal
adults, people whom God and other people approve (cf. Prov. 3:1-12). This was true of
Jesus (cf. 1 Sam. 2:26). Jesus' mental, social, and spiritual powers developed along with
His physical powers. He was fully man, as well as fully God, who voluntarily set aside
some of His divine prerogatives temporarily in the Incarnation (Phil. 2:7). The Greek
word translated "increased™ or "grew" (v. 52, prokopto) literally means to make one's way
forward by chopping down obstacles, a vivid description of the maturation process (cf.
v. 40).

Luke's original Greek readers were familiar with the concept of gods visiting humans.
This was common in their mythology. However, those gods did not become humans; they
remained different from mortals. Luke probably recorded so much information about
Jesus' birth and early life to help his readers believe that Jesus became a real man at the
Incarnation.

"The [Greco-Roman] biographical tradition used a combination of birth,
family, and boyhood stories to give anticipations about the future life of
the hero. . .. All of these components functioned also as prophecies of the
character of the public career of the subject of the biography. If this was
their purpose in the Greco-Roman biographies, then this is how a
reader/hearer of Luke would most probably have taken the material of a
similar nature in Luke 1:5—4:15.

"Virtually the totality of the material about Jesus in Luke 1:5—4:15 would
have been regarded as an anticipation of his later public greatness. . ..
[This material] would combine to foretell/foreshadow the type of person
Jesus would be in his public ministry which began at Luke 4:16-30."202

The point of everything in chapter 2 is to present Jesus as the unique God-man.

"The levels of insight achieved by participants in the infancy events will
not recur until after the resurrection, when the fact of the cross enables
these vistas to take on quite new meaning. The infancy narratives have
created a privileged insiders' status for the readers, but now Luke's actual
story begins."203

111. THE PREPARATION FOR JESUS' MINISTRY 3:1—4:13

Luke next narrated events that paved the way for Jesus' public ministry in Galilee and
Judea.

202Charles H. Talbert, "Prophecies of Future Greatness: The Contribution of Greco-Roman Biographies to
an Understanding of Luke 1:5—4:15," in The Divine Helmsman: Studies on God's Control of Human
Events, Presented to Lou H. Silberman, p. 137.

203Njolland, p. 139.
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". .. whereas 1:5—2:52 establishes the possibility of Jesus' mission as Son
of God, 3:1—4:13 establishes its probability before that ministry actually

2016 Edition

commences with Luke 4:14."204

A. THE MINISTRY OF JOHN THE BAPTIST 3:1-20

John's ministry, as Jesus', did not begin until he was a mature man. This section of the
Gospel shows the vital role John played as Messiah's forerunner.

3:1-2

1. The beginning of John's ministry 3:1-6 (cf. Matt. 3:1-6; Mark 1:1-6)

Luke made detailed reference to the time when John commenced his
ministry, in order to document the reliability of his Gospel.205 Only the
reference to "Tiberius" ("fifteenth year of" his "reign™) is necessary to date
the beginning of John's ministry, which shortly preceded the
commencement of Jesus' ministry. The other references place these events
in a broader historical context.

"Pontius Pilate was governor (prefect) of Judea,” from A.D. 26 to late 36
or early 37. "Herod" Antipas ended his reign as "tetrarch [ruler of a fourth
part] of Galilee,”" that began in 4 B.C., by deposition in A.D. 39. "His
brother” Herod "Philip," who ruled territories to the northeast of Palestine
from 4 B.C., died in A.D. 34.206 "Trachonitis" was an area south of
Damascus. Present historical evidence does not enable scholars to date
"Lysanias," the "tetrarch of Abilene," an area west of Damascus. "Annas"
was Israel's "high priest" from A.D. 6 to 15 until the Roman authorities
deposed him. However, some of the Jews continued to regard him as the
high priest, and he retained his title.20” His son-in-law, "Caiaphas,"” served
as the official high priest from A.D. 18 to the spring of 37.208 Thus the
general timeframe when John began his ministry was between A.D. 26
and 37. The specific date, "the fifteenth year of the reign of Tiberius
Caesar," is harder to pinpoint, but it was probably A.D. 29.209 Then "the
word of God came to John . . . in the wilderness" where he lived (cf. 1:80),
and he began his ministry as a prophet (cf. Isa. 1:1; Jer. 1:1-3; et al.).

"The ancients did not have our modern system of
chronology, the names of rulers as here being the common
Way_"ZlO

204Green, p. 49.

205Compare Thucydides 2:2 for a similarly elaborate chronological synchronism.
206See Finegan, Light from . . ., pp. 255-57. See Scroggie, p. 122, for a diagram of the Herodian family

tree.

207Jeremias, pp. 157-58.

2083ee Finegan, Light from . . ., pp. 262-63.
209Hoehner, pp. 29-37.

210Rgbertson, 2:37.
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"The sentence as a whole is reminiscent of numerous
prophetic texts—including those that also situate the
prophet in an historical context with reference to national
leaders, those that declare the coming of the divine word to
the messenger, and, as in Luke 3:1-2, those combining both
of these elements."211

Luke mentioned John's itinerant ministry in the region "around the Jordan"
River, whereas Matthew described it as in the wilderness of Judea (Matt.
3:1). The thing that characterized John's ministry in the minds of his
contemporaries was his "baptism™ (baptizing). What marked his baptism
distinctively, was that it expressed "repentance” that resulted in divine
"forgiveness of sins." When people came to John for baptism, they were
saying by coming that they had repented of their sins. John's baptism
prefigured Jesus' different kind of baptism (cf. v. 16). Luke said little
about John's baptizing but stressed his preaching.

"The task of 'proclaiming . . . repentance for release of sins'
(3:3) remains central throughout Luke-Acts [cf. 4:18; 5:17-
32; 24:47]."212

All three synoptic writers quoted Isaiah 40:3 as the prophecy that John
fulfilled, and John the evangelist recorded John the Baptist quoting it of
himself (cf. John 1:23). However, Luke alone also quoted Isaiah 40:4-5.
These verses contained the preparations made for a royal visitor that were
common in the Greco-Roman world.?13 They also included the fact that
"all" people would experience "the salvation” that God would provide.
One of Luke's main themes was the universal scope of salvation (cf. 2:30;
Acts 28:28; et al.).214 Typically Luke quoted from the Septuagint. John's
ministry consisted of preparing the Jews by getting them right with God,
so that when Messiah appeared, they would believe on Him.

"This quotation from lIsaiah not only interprets John's
special mission but reveals the purpose of God which
underlies the whole narrative of Luke-Acts."215

In Luke, John is a "prototype of the Christian evangelist."?216

"The section on John's ministry begins with a rather
lengthy scriptural quotation and ends with an arrest that

211Green, p. 167.

212Tannehill, 1:48.
213Robertson, 2:38.

214Morris, p. 95.

215Tannehill, 1:47.
218Charles H. Talbert, Reading Luke: A Literary and Theological Commentary on the Third Gospel, p. 27.
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will lead to death. Jesus' ministry will begin and end in the
same way."217

2. John's preaching 3:7-18 (cf. Matt. 3:7-12: Mark 1:7-8)

Essentially, John called his hearers to change their minds about their relationship to God,
and to demonstrate the genuineness of their repentance with righteous conduct (vv. 7-14).
He also promoted Jesus (vv. 15-17). Only Luke included John's enumeration of specific
changes the people needed to make to demonstrate true repentance (vv. 10-14).

3:7-9 Luke's introduction of John's message is more general than Matthew's, but
his summary of John's preaching is almost identical to Matthew's.
However, Luke never reported that John said, "Repent, for the kingdom is
at hand" (Matt. 3:2). Luke waited to introduce the kingdom theme until
Jesus began His ministry (4:43).

As adders (poisonous desert snakes) try to escape before an approaching
brush fire, so the Jews of John's day were trying to escape God's coming
judgment by fleeing to John for baptism.218 However, John sensed that
their reason for coming to him was just their safety, not genuine
repentance. Righteous behavior would prove true repentance.

"John is as skeptical of their readiness for repentance as
Jeremiah had been before him (Jer 13:23)."219

Many of the Jews believed that Abraham's righteousness availed for his
descendants.220 As God had cut Israel out of Abraham, who was a rock
spiritually, so He could produce "children” for Himself from the "stones"
in the wilderness (cf. 19:40).221 There is a play on words here in Aramaic
involving "stones,” abnayya, and "children,” benayya. People commonly
"cut down" and burn fruit "trees" that do not produce "good fruit."
Likewise, God would judge Israel as a fruitless tree, unless the Jews
repented and started bearing "the fruits of repentance” (cf. 6:43-45; 13:6-9;
Isa. 5:1-7; 10:33-34; 66:24; Mal. 4:1).

"The Greek verb [metanoeo, translated "to repent”] means
'to change one's mind, but in its Lucan usage it comes very
close to the Hebrew verb for repent which literally means
'to turn or turn around' (sub). ... A change of perspective,
involving the total person's point of view, is called for by
this term. In fact, John called for the Israelites to bring forth

217Tannehill, 1:53.

218Marshall, The Gospel . . ., p. 139.

219Nplland, p. 154.

220\\., D. Davis, Paul and Rabbinic Judaism, pp. 270-71.
221pjymmer, p. 90.
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fruit worthy of repentance (3:8). This passage is significant
for it separates repentance from what it produces, and also
expresses a link between repentance and fruit. One leads to
the other.

"In summary, Luke saw repentance as a change of
perspective that transforms a person's thinking and
approach to life."222

Luke's unique inclusion of the specific fruits of repentance (vv. 10-14)
demonstrates his concern for social justice. To the sincere in the crowd,
John recommended generously sharing their possessions with the needy
(cf. Gal. 5:22-23). The tunic (Gr. chiton) was the short undergarment worn
under a robe. The Jews often wore two of them at once if they had two.
These undergarments were not what we think of as underwear. They were
simply an under layer of clothing. The important question: "Then what
shall we do?" (v. 10), is repeated later by several others in Luke-Acts
(3:12, 14; 10:25; 18:18; Acts 2:37; 16:30; 22:10).

John counseled sincere "tax collectors™ to refrain from extorting more
money than they had a right to receive (cf. 5:27-32). (Every mention of
"tax collectors™ in Luke is negative; cf. 5:30; 7:34; 15:1; 18:13.) John
advocated honesty and freedom from greed. He did not suggest
overthrowing a system that allowed for abuses, but prescribed personal
morality that would eliminate the abuses.

". . . it is their reputation for involvement in a kind of
institutionalized scheme of extortion or robbery that is in
view in this context."223

Soldiers were capable, because of their position, of threatening people
with reprisal in order to extort money "from them." Exactly who these
soldiers were is unclear, but it is also unimportant. Greed appears to have
been a special temptation for them, since the "wages" of soldiers were
low. Therefore John called on them to demonstrate contentment.

Verses 12-14 help us see that certain temptations are more prominent in
certain occupations than others. However, material possessions were a
source of temptation to all these people, as they still are today.

Luke's account of John's preaching about Jesus is the longest in the three
Synoptic Gospels (cf. John 1:19-25). John distinguished between his
baptism and Messiah's to show that he was not the Messiah.

222Bock, "A Theology . . .," pp. 129-30, 132.

223Green, p. 179.
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Matthew's account of these words stressed the importance of Jesus' Jewish
hearers repenting personally and nationally. Luke tailored his account to
Gentiles and stressed the judgment that Jesus would bring (cf. Isa. 4:4).
The presence of only one article before "Holy Spirit" and "fire" in the
Greek text suggests that John was referring to one baptism. It is probably
the baptism that Jesus will initiate when He returns to earth as the
messianic King, but which He previewed from heaven—as a foreview of
that event—on the day of Pentecost (Acts 1:5; 2:3-4; cf. Isa. 44:3; Joel
2:28-32). Another view is that these are two separate baptisms that relate
to His first and second comings.224 John's water baptism prefigured Jesus'
Holy Spirit baptism. John's reference to "unguenchable fire" implies
eternal judgment. Jesus will be the stronger One ("mightier than™ John)
who judges, not just God (cf. John 5:22).

3:18 John's preaching was also positive. He "preached" good news (the gospel)
to the people (Gr. laos, a potentially responsive group), as well as warning
them of coming judgment.

"John illustrates how the proclaimer of the Word should perform his task.
The preacher must bear good news as well as news that exposes sin. Some
preachers in the past tended to emphasize sin so much that one wondered
where grace might be found. Today our problem is the opposite: being
able to confront people with their accountability and culpability before
GOd."225

3. The end of John's ministry 3:19-20

Luke concluded his account of John's ministry before he began to narrate Jesus' ministry.
This arrangement of material allowed Luke to continue comparing and contrasting the
ministries of the two men.226 One writer argued that Luke took John out of the scene,
before introducing Jesus, in order to minimize John's importance for the baptist sectarians
of Luke's day (cf. Acts 19:1-7).227

"John's prophetic call, his ministry in fulfillment of Scripture, his
preaching to all classes in society, his falling foul of Herod, and his
ultimate fate all have their counterparts in the career of Jesus."228

John's stern words about sin led to his arrest and imprisonment by Herod Antipas.
Matthew and Mark recorded a longer account of what happened (Matt. 14:4-12; Mark
6:17-29). Luke recorded references to John's death later (9:7-9, 19-20). Here he stressed

224The Nelson . . ., p. 1693.

225Bock, Luke, p. 117.

226C_ Talbert, "The Lukan Presentation of Jesus' Ministry in Galilee," Review and Expositor 64 (1967):490.
22TRjchard J. Erickson, "The Jailing of John and the Baptism of Jesus: Luke 3:19-21," Journal of the
Evangelical Theological Society 36:4 (December 1993):455-66.

228Marshall, The Gospel . . ., pp. 148-49. Cf. H. Flender, St Luke: Theologian of Redemptive History, p. 22.
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John's boldness and the sickness of the society that he confronted.229 John probably began
his ministry in A.D. 29 and remained free for one year. The next two years he was in
prison, and he died in A.D. 32.230

B. THE BAPTISM OF JESUS 3:21-22 (CF. MATT. 3:13-17; MARK 1:9-11; JOHN

1:29-34)

Luke's account of this significant event is shorter than the parallel passages. At His
baptism, Jesus received the anointing of the Holy Spirit for His ministry. It was also the
occasion for the Father to authenticate Jesus as His Son. Luke stressed these two features
and did not describe Jesus' actual baptism fully, though he recorded some information
that the other evangelists omitted.

"For Luke, Jesus' participation in baptism is his participation in the stage
of preparation initiated by John and his identification with the imperatives
and expectations of John's ministry."23!

3:21 Evidently John baptized Jesus "after" he had baptized many ("all the™)
other "people.” Luke may have wanted to imply by this that Jesus' baptism
was the climax of John's ministry.232 According to Luke, this is the first of
many important events that happened "while" Jesus "was praying" (cf.
5:16; 6:12; 9:18, 28-29; 11:1; 22:32, 40-44; 23:46). Only Luke recorded
that the heavens opened while Jesus was praying, that is, the revelation
from God that followed was a direct response to Jesus' prayer. Luke had a
special interest in Jesus' prayer life. It showed His conscious dependence
on His Father as a human being.

"Jesus' baptism, like that of the people, was a single event
in time; but his praying continued for his lifetime."233

Perhaps this explanation accounts for the different tenses of the verb and
the participle in this verse. Luke also may have mentioned Jesus' praying
to encourage his readers to do the same. The opening of the heavens
indicated divine intervention into human history with revelation. God
Himself had not intervened this way for many centuries. Luke's original
readers, with their background in Greek mythology, would have had a
special interest in this intervention. The Greek gods supposedly intervened
in human affairs occasionally. Moreover, Luke's frequent references to
Jesus praying would have helped his original readers realize that Jesus was
truly human, and not only a "god" who had visited humans.

229gee Josephus, Antiquities of . . ., 18:5:4.
230Martin, p. 212.

231Nolland, p. 160.

232Marshall, The Gospel . . ., p. 150.
233_jefeld, p. 859.
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"In Luke-Acts times of prayer and worship are frequently
the occasions for divine revelations to characters in the
story. This is true of Zechariah (Luke 1:9-11), Anna (2:37-
38), Cornelius (Acts 10:2-6), Peter (10:9-16), Paul (9:11-
12; 22:17-21), and the prophets and teachers of the church
in Antioch (13:2). This is true also of Jesus. Jesus' choice of
the twelve is preceded by prayer, indeed, prayer through
the whole night (dif. Matthew, Mark), in which Jesus is
evidently seeking divine guidance for the choice (6:12).
The transfiguration also takes place while Jesus is praying
(dif. Matthew, Mark). . . . In 22:40-46 also, if vv. 43-44 are
an original part of the text, Jesus prays concerning his
mission and receives a response through a vision of a
strengthening angel."234

This was a theophany: God appearing in corporeal ("bodily™) form. The
"dove" is a biblical symbol of peace, and the herald or bearer of good
news (Gen. 8:8-12; cf. Gen. 1:2). Primarily, it signified the coming of
God's peaceful "Spirit" to empower Jesus for His ministry (Isa. 42:1; cf.
Isa. 64:1). Secondarily, it represented the peace that Jesus would impart to
those who believed on Him.235 Only Luke wrote that the Spirit came down
"in bodily form,” thereby giving the theophany more substance. The
"voice from (out of) heaven" identified Jesus as God's "beloved Son™ (cf.
1:32; Exod. 20:1; Ps. 2:7; Isa. 42:1). God announced that His favor rested
on Jesus, not that He as the Father felt delight in His Son.z3 With this
guarantee of divine enablement, Jesus was ready to begin His ministry.

"The risen Jesus connects the beginning of the apostles’
mission with the coming of the Spirit upon them (Luke
24:46-49; Acts 1:8), and the Pentecost scene shows that the
coming of the Spirit leads immediately to the first
preaching and expansion of the community. Thus in both
Luke and Acts the descent of the Spirit initiates the central
sequences of events which dominate these writings."237

"The primary application of this text comes in its Christology. Many in
our culture respect Jesus, regarding him as a religious teacher of great
significance and even placing him among the top religious teachers of all
time. Others even acknowledge him as a prophet, giving him a seat in a
rather limited club of divine revealers. But as high as these notes of
respect are, they pale in comparison to the biblical portrait. Luke shows
that Jesus is not like anyone who came before him or anyone since. The

234Tannehill, 1:56-57.

235gee L. E. Keck, "The Spirit and the Dove," New Testament Studies 17 (1970-71):41-67.
236Morris, p. 100.

237Tannehill, 1:57.
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Hall of Religious Fame into which he is placed has only one portrait in
it—nhis. There have been other great teachers, prophets, and kings, but
there is only one who has combined all of those roles as God's Son."238

C. THE GENEALOGY OF JESUS 3:23-38 (CE. MATT. 1:1-17)

Why did Luke place his genealogy of Jesus at this point in his Gospel? Probably he did
so because this was the beginning of Jesus' public ministry. Specifically, it is where Jesus'
role as Son of God empowered by the Holy Spirit begins.23® Matthew recorded Jesus'
genealogy to show that He had a legitimate right by birth to occupy the Davidic throne.
Consequently he placed his genealogy at the very beginning of his Gospel. Luke wanted
to show the ancestry of Jesus, who now began His ministry, as the authenticated Son of
God.

"Genealogies serve as indicators of (inherited) status . . 240

There are several other distinct differences between the two genealogies in Matthew and
Luke. They proceed in different directions, Matthew's starting with Abraham and ending
in Jesus, and Luke's beginning with Jesus and working back to Adam and God.
Matthew's list stressed Jesus' place in the Jewish race, by recording Jesus' ancestry back
to Abraham, the father of the Jews. Luke's perspective is broader, tracing Jesus all the
way back to Adam, and showing Him to be a member of the human race.

Matthew grouped his names into three groups of 14 names each, whereas Luke simply
listed 78 ancestors. It is possible to divide Luke's list into 11 groups of 7 names each, plus
God's name.241 But Luke did not draw attention to his divisions as Matthew did. Matthew
recorded Jesus' descent from Joseph through Solomon, but Luke traced other ancestors
from Joseph to David's other son Nathan. Matthew apparently gives Jesus' legal line of
descent from David naming the heirs to his throne, but Luke gave another branch of
David's family tree that seems to be Joseph's bloodline.242 A similar possibility follows:

"The most credible harmonization is based on Jewish customs in the case
of the marriage of heiresses: it may well be that Mary had no brothers and
that, therefore, on her marriage to Joseph, her husband was adopted by
Mary's father, whose genealogy is thus reflected in the Lukan text (cf.
Ezra 2:61; Num 32:41 cf. 1 Chr 2:21-22, etc.)."243

Matthew mentioned several women in his genealogy, but Luke mentioned none. Finally
Luke's list is considerably longer than Matthew's.244

238Bock, Luke, pp. 119-20.

239Npolland, p. 173.

240Green, p. 188.

241E g., Marshall, The Gospel . . ., p. 160.

2421bid., p. 158; Machen, pp. 202-9, 229-32.

243Nolland, pp. 173-74.

2445ee Scroggie, pp. 505-10, for further discussion of the two genealogies.
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"That the genealogy is recorded at all shows Him to be a real man, not a
demi-god like those in Greek and Roman mythology. That it goes back to
David points to an essential element in His messianic qualifications. That
it goes back to Adam brings out His kinship not only with Israel but with
the whole human race. That it goes back to God relates Him to the Creator
of all. He was the Son of God."245

"By extending the genealogy in this way, Luke makes his most important
point in this section. Adam as son of God comes after the baptismal
address of Jesus as Son of God (Luke 3:22) and before the tempter's
beguiling suggestions to Jesus as Son of God (4:1-13, and esp. vv 3, 9)."246

"The concatenation, or chain of causes, represented by the repetition of
'son of," is rare in biblical genealogies (though cf. 1 Chr 3:10-24; 6:16-30),
but serves an important function. It not only links together these members
of Jesus' family line, but especially provides for a kind of crescendo
culminating in the acknowledgment of God as the originator of Jesus'

2016 Edition

ancestral line."247

3:23

3:24-38

Luke probably mentioned the rounded number "about 30" to describe
Jesus' age when He launched His ministry, because many significant Old
Testament characters began their service of God when they were 30 (cf.
Gen. 41:46; Num. 4:3, 23; 2 Sam. 5:4; Ezek. 1:1). This included lIsrael's
priests (Num. 4). Evidently Jesus was 32 years old when He began His
ministry.248 Luke also clarified that Jesus was not the physical "son of
Joseph." People only "supposed™ that He was.

Matthew traced Joseph's line back to David through Joseph's father Jacob
and David's son Solomon. Luke traced Joseph's line back to David through
Joseph's father Eli (or Heli, NIV) and David's son Nathan. Is there a
mistake in the text, is one of these genealogies really the genealogy of
Mary rather than Joseph, or did Joseph have two fathers?

The two lines of Joseph proceed back through two entirely different sets of
names. Therefore there does not seem to be an error in the text regarding
the name of Joseph's father. Luke did not even mention Mary in his
genealogy, and Matthew seems clearly to have been describing Joseph's
ancestors (Matt. 1:16). Consequently it appears unlikely that one of the
genealogies is Mary's. As strange as it may seem, Joseph appears to have
had two fathers.

245Morris, p. 101.

246Nolland, p. 174.

247Green, p. 189.
248Hoghner, pp. 3
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One solution to this problem is that the custom of levirate marriage in the
ancient Near East permitted the widow of a childless man to marry his
(unmarried) brother. It was common to consider a child of the second
marriage as the legal son of the deceased man—to perpetuate that man's
name. In genealogies, the ancients sometimes listed such a child as the son
of his real father, but at other times as the son of his legal father. This may
be the solution to the problem of Joseph's fathers. It is a very old
explanation that the third-century church father Africanus advocated.24°
Evidently, either Jacob or Eli (Heli) was Joseph's real father, and the other
man was his legal father. This may also be the solution to the problem of
Shealtiel's two fathers (Matt. 1:12; Luke 3:27). This is only an adequate
explanation, however, if Jacob and Eli were half-brothers, specifically the
sons of the same mother but not the same father. Jacob's father was
"Matthan" and his grandfather was "Eleazar,” whereas Eli's father was
"Matthat" and his grandfather was "Levi."

Another solution is that Matthew provided a list of incumbents (actual or
potential) to the Davidic throne, and Luke listed Joseph's physical father
and forefathers.2%0 | prefer this view. According to this view, Matthew
showed that Jesus had a legitimate right to rule as Messiah, since He was
in the royal line through His legal guardian Joseph. Luke showed that
Jesus was a real blood descendant of David. Yet Luke had already showed
in chapters 1 and 2 that Jesus was not a biological son of Joseph.
Advocates of this view point out that Luke was careful to state that Jesus
was only "as was supposed” the "son of Joseph™ (v. 23). However, if He
was not the physical son of Joseph—what is the point of tracing Joseph's
ancestors to prove Jesus' humanity? This criticism applies to the former
view too. Probably in the eyes of the Greeks, Jesus' connection with Adam
through Joseph would have been adequately convincing.

Another view is that the genealogy is Joseph's, but Luke did not mean that
Joseph was Jesus' physical father.

"In the eye of the law Jesus was the heir of Joseph; and
therefore it is Joseph's descent which is of importance."25!

Yet the purpose of the genealogy seems to be to trace Jesus back to the
first man to prove that He was a real son of Adam.

The obvious problem with the view that Luke recorded Mary's genealogy,
a fourth view, is that he did not refer to Mary but wrote that his genealogy
was Joseph's. Advocates of this view explained the lack of reference to
Mary this way: It was not customary among the Romans or the Jews to

249The Ecclesiastical History of Eusebius Pamphilus, 1:7.
250Machen, p. 209; The New Bible Dictionary, 1962 ed., s.v. "Genealogy of Jesus Christ," by F. F. Bruce.
251plymmer, p. 103.
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include the name of a woman in such a list.252 However, Matthew listed
four women in his genealogy, and Luke showed more interest in women
than any of the other evangelists.253 It seems unlikely that he would have
refrained from using Mary's name if he meant that this genealogy was
hers.

Most of the scholars are not dogmatic about the solution to this problem.

"It is only right, therefore, to admit that the problem caused
by the existence of the two genealogies is insoluble with
the evidence presently at our disposal."254

From David to Abraham (vv. 32-34), Luke's list parallels Matthew's quite
closely (Matt. 1:2-6). The list from Abraham to Adam (vv. 34-38) is very
similar to the one in Genesis 11:10-26 (cf. Gen. 5:1-32; 1 Chron. 1:1-
26).255

The presence of "Shealtiel' and "Zerubbabel™ in the lists of both
Solomon's and Nathan's descendants is another problem (Matt. 1:12; Luke
3:27). King Jeconiah, a descendant of Solomon, may have adopted
Shealtiel, a descendant of Nathan and Zerubbabel's father, into his line (cf.
1 Chron. 3:17; Jer. 22:30). Then Zerubbabel's descendants continued the
two lines of Solomon and Nathan, one branch of the family perpetuating
the legal line of Solomon and the other the bloodline of Nathan.2%6
Another possibility is that there were two sets of fathers and sons named
"Shealtiel and Zerubbabel™: one set in Joseph's legal line, and the other in
his bloodline.

"Jesus is only the apparent son of Joseph; in fact his identity as Son of
God need not be traced back through Joseph to Adam at all, but rests on
his miraculous conception. Thus, the genealogy provides Jesus with the
legitimation needed in the world in which he will carry out his mission."257

D. THE TEMPTATION OF JESUS 4:1-13 (CE. MATT. 4:1-11;: MARK 1:12-13)

Luke stressed how the Spirit who had come upon Jesus at His baptism guided and
empowered Him in His temptation, and how Jesus, God's approved Son, pleased His
Father by His obedience. Jesus overcame the devil, who opposed God's plans. This story

252Norval Geldenhuys, Commentary on the Gospel of Luke, p. 151; Richard C. H. Lenski, The
Interpretation of St. Luke's Gospel, pp. 218-21.

2535ee Tannehill, 1:132-39.

254Marshall, The Gospel . . ., p. 159. Cf. Morris, p. 101. See Pentecost, The Words . . ., pp. 33-39, for
further discussion of the genealogies.

255For a study of the differences and several ways of reconciling them, see M. S. Mills, "A Comparison of
the Genesis and Lukan Genealogies (The Case for Cainan)" (Th.M. thesis, Dallas Theological Seminary,
1978).

2565ee Plummer, p. 104.

257Green, pp. 189-90.
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is also edifying because it helps believers understand how to recognize and overcome
Satan's attacks. We do so as Jesus did—by obeying God's will as revealed in Scripture.
Jesus drew His responses to Satan from Old Testament passages that relate to Israel in the
wilderness (Deut. 8:3; 6:13, 16).258 Jesus succeeded, in the wilderness no less, where
Israel had failed.25°

"In the final analysis Jesus is tempted neither as second Adam, nor as true
Israel, but as Son. There is a touch of Adamic typology and considerable
exodus typology, but that is because the experiences of Adam and Israel
are paradigmatic cases of the testing of God's Son."260

It is generally assumed that Jesus was alone during his 40 days in the wilderness, mainly
because there are no references to anyone else being with Him. Martin Luther wrote the
following:

"Eve got into trouble when she walked in the garden alone. | have my
worst temptations when | am by myself."'261

Luke recorded the same three temptations as Matthew did, but he reversed the order of
the second and third incidents. Apparently Luke rearranged the order to stress Jesus'
victory in Jerusalem. Luke viewed Jerusalem as the center toward which Jesus moved in
this Gospel, and the center from which the gospel radiated to the uttermost part of the
earth in Acts (Acts 1:8). Matthew, on the other hand, concluded his account of the
temptation with a reference to the kingdom, his particular interest. This rearrangement of
material illustrates the fact that the Gospel writers sometimes changed the order of events
in their narratives to emphasize particular points in harmony with their purposes and
messages.

Greek readers had an interest in the idea of the Son of God, explicitly present in two of
the temptations. They also had an interest in miracles, which appear in one if not two of
them, and Satan, who appears in all three.

4:1-2 Reference to Jesus' being "full of the Holy Spirit" links this incident with
Jesus' baptism (3:22). There seems to be a deliberate comparison between
Israel as God's Son (Exod. 4:22-23; Hos. 11:1) and Jesus as the Son of
God in this story. Both sons experienced temptation in the wilderness for
40 periods of time, Israel for 40 years and Jesus for 40 days (cf. Gen. 7:4;
Exod. 24:18; 1 Kings 19:8; Jon. 3:4). Perhaps God regarded a period of
"days" as the appropriate counterpart for a man, compared to "years" for a

2583ee ibid, pp. 192-93, for development of the parallels between Israel as God's "Son" and Jesus as God's
Son.

2593ee R. T. France, Jesus and the Old Testament, pp. 50-53; G. H. P. Thompson, "Called — Proved —
Obedient," Journal of Theological Studies NS11 (1960):1-12; and B. Gerhardsson, The Testing of God's
Son.

260Nolland, p. 182.

261Quoted in Bainton, pp. 284-85.
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nation.262 Moses also went without food for 40 days in the wilderness
(Deut. 9:9). Israel failed, but Jesus succeeded. God's Spirit "led" both sons
"about . .. in the wilderness" (cf. Deut. 8:2). God tested Israel there, and
God allowed the devil to test Jesus there.

Satan tempts people to depart from God's will, but God never does this
(James 1:13). People tempt God by making unreasonable demands on Him
(Num. 14:22; Deut. 6:16; Ps. 106:14). God tests, but does not tempt,
people (Exod. 16:4; 20:20; Deut. 8:2; 13:1-3; Judg. 2:22; 3:4; 2 Chron.
32:31). All three types of testing occurred in lIsrael's temptation in the
wilderness and in Jesus' temptation there.263

Jesus proved completely pleasing to God in His trials, but Satan was
displeasing to Him. Jesus, filled with the Spirit, sided with God, whereas
Satan, not filled with the Spirit, opposed Him.264 Jesus was physically
hungry, but He was full of the Spirit. Thus the importance of Spirit control
is obvious in this passage, as is the importance of familiarity with and
fidelity to the Scriptures. Jesus had been fasting (Matt. 4:2; cf. Exod.
34:28; Deut. 9:9). Evidently Jesus experienced temptation all 40 days, but
the three instances Luke recorded happened at the end of that period (cf.
Mark 1:13).

4:3-4 All three of the tests recorded enticed Jesus to abandon His dependence on
God. The first one was a temptation to gratify self, but not by doing
something wicked, since eating is necessary. The devil attacked Jesus
where (and when) He was vulnerable, since He was then (after 40 days)
"hungry.” To continue to exist in the wilderness, Jesus, and the Israelites
before Him, had to believe that God's word was trustworthy (Deut. 8:3).
God had revealed a plan for both that assured them that they would not die
in the wilderness. Satan assumed that Jesus was the "Son of God," as is
clear from the first class condition in the Greek text (v. 3; cf. 3:22). This
title, without the definite article preceding, as here, emphasizes Jesus'
relationship to God, not His office of Messiah.265

"The Devil suggests that Sonship is a privilege to be
exploited. Jesus is tempted to order his own affairs and
provide for his own needs, rather than being nourished in
filial dependence on God."266

Human welfare does not depend primarily on food or even physical
provisions. It depends mainly on obedience to God's will, even though that
may mean physical deprivation. By applying this passage to Himself,

262Gerhardsson, pp. 41-42.

263|_jefeld, p. 863.

2645ee Sydney H. T. Page, "Satan: God's Servant," Journal of the Evangelical Theological Society 50:3
(September 2007):449-65.

265Robertson, 2:50.

266Nolland, p. 179.
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Jesus put Himself in the category of a true "man" (Gr. anthropos). Luke
had special interest in the testing of Jesus' humanity, and he presented
Jesus as the example for the Christian to follow.

The devil also took Jesus up on a mountain (Matt. 4:8; cf. Deut. 32:49;
34:1-3). Evidently he showed Jesus the "kingdoms" in a vision, since He
saw them all "in a moment of time (instant)." This was a temptation to
exalt self. Satan was, in effect, asking Jesus to renounce His identity as
God's Son, and to become "Satan's son."267 Jesus could not enter into His
glory without suffering first, according to God's will (24:26). Jesus'
response was that of the perfect Man—the last Adam (Rom. 5:19). He
worshipped and served God alone (Deut. 6:13).

"It is likely . .. that the worship of Satan to which Jesus is
enticed is the temptation to pursue his task in the ways of
the world .. ., to gain glory for himself in this world by
compromise with the forces that control it ..., and to
become indebted to Satan in the manner that every
successful man of the world is."268

Next Satan tempted Jesus to glorify Himself. Jesus refused to repeat
Israel's sin in the wilderness, of putting God to the test by forcing His
hand. The Israelites had wondered if God was still with them (Exod. 17:7).
Jesus, on the other hand, committed Himself to simply following God's
will in God's time. Satan quoted Psalm 91:11-12, and Jesus responded
with Deuteronomy 6:16. The Deuteronomy passage applied to Satan as
well as to Jesus.

". .. the faithful man does not seek to dictate to God how
he must express his covenant loyalty and fulfill his
promises. That would be to put God to the test and a failure
to believe that God will do well by his son."269

"The central motif of this temptation is the facing of death
in Jerusalem. This temptation occupies the climactic third
position because just such a facing of death in Jerusalem
represents the climax of Jesus' ministry (Luke 9:51; 13:32-
33)."270

"Satan questioned the Father's love when he tempted Jesus
to turn stones into bread. He questioned His hope when he
offered Jesus the world's kingdoms this side of the Cross

267Green, p. 194.

268Nolland, p. 180.

269)pjd., p. 181.
270 pig,
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(see Heb. 12:1-3). Satan questioned the Father's
faithfulness when he asked Jesus to jump from the temple
and prove that the Father would keep His promise (Ps.
91:11-12). Thus, the enemy attacked the three basic virtues
of the Christian life—faith, hope, and love."271

Notice also the parallels between Satan's temptation of the first Adam and
his temptation of the Second Adam (Christ). The first Adam failed in a
garden and brought sin and death on humanity. The Second Adam
succeeded in a wilderness and brought forgiveness and life to humanity.

THE FIRST ADAM THE SECOND ADAM THE APPEAL
"The tree was good for | "Tell this stone to become "The lust of the
food." (Gen. 3:6) bread." (Luke 4:3) flesh” (1 John 2:16)
"It was a delight to the | "He (Satan) . .. showed Him | "The lust of the
eyes." (Gen. 3:6) (Jesus) all the kingdoms of eyes" (1 John 2:16)

the world." (Luke 4:5)

"The tree was "Cast yourself down from "The pride of life"
desirable to make one | here." (Luke 4:9) (1 John 2:6)
wise." (Gen. 3:6)

The devil only "left" Jesus temporarily; he continued to tempt Him later.
However, Luke viewed Jesus' victory here as significant. His lack of
reference to the fact that angels then ministered to Jesus (Matt. 4:11; Mark
1:13) reinforces Jesus' personal victory over Satan.

"Moses fasted in the middle, Elijah at the end, Jesus at the beginning of
His ministry. Moses fasted in the Presence of God; Elijah alone; Jesus
assaulted by the Devil. Moses had been called up by God; Elijah had gone
forth in the bitterness of his own spirit; Jesus was driven by the Spirit.
Moses failed after his forty day's fast, when in indignation he cast the
Tables of the Law from him; Elijah failed before his forty day's fast; Jesus
was assailed for forty days and endured the trial. Moses was angry against
Israel; Elijah despaired of Israel; Jesus overcame for Israel."272

' MINISTRY IN AND AROUND GALILEE 4:14—9:

Luke commenced his account of Jesus' public ministry with His return to Galilee
following His temptation. This section of his Gospel ends with Jesus' decision to leave
Galilee for Jerusalem and the Cross (9:51). Luke did not give as much information about
Jesus' Galilean ministry as the other synoptic writers did (cf. Matt. 4:12—16:12; Mark

271Wiershe, 1:183.
272Edersheim, The Life . . ., 1:294.
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1:14—8:26). He chose, rather, to emphasize Jesus' ministry as He traveled from Galilee
to Jerusalem (9:51—19:27), which the other synoptic evangelists did not highlight as
much.

The name "Galilee” comes from the Hebrew galil, meaning "a circle.” It was apparently
so called because originally non-Jewish nations encircled the area.2”3

A. JESUS' TEACHING MINISTRY 4:14—5:11

This section of the third Gospel records some of Jesus' initial preaching and various
responses to it. Much of the material appears only in Luke. Interspersed are instances of
Jesus performing mighty works. Luke, as the other evangelists, stressed the essential
message that Jesus proclaimed. Green saw 4:14-15 and 4:42:44 as forming an inclusio
around 4:16-41.274

1. An introduction to Jesus' Galilean ministry 4:14-15 (cf. Matt. 4:17;
Mark 1:14-15)

Luke again drew his readers' attention to the fact that Jesus was under the control of the
Holy Spirit as He began His public ministry (cf. 1:35; 3:22; 4:1). "The Spirit" empowered
and enabled Jesus in His words and deeds. Luke would stress His teaching ministry. Luke
attributed Jesus' success to His orientation to the Spirit, not His essential deity.
Consequently, Jesus was a model that all believers can and should copy. Luke continued
to stress the Holy Spirit's ministry in Acts.

Everyone who had contact with Jesus "praised” Him, not just the Jews. This was the
initial popular response to Him, and it is the normal initial response that Spirit-directed
believers experience.

2. Jesus' teaching in Nazareth 4:16-30

In contrast to most people, the inhabitants of Jesus' hometown did not praise Him. When
Jesus began to speak of God extending salvation to the Gentiles, a particular interest of
Luke's, the Jews there opposed Him violently. Perhaps Luke meant this incident to
represent a classic case of rejection, in which Nazareth symbolized all of Israel.275 If so,
this is another instance of metonymy. He may have also intended that it become a
paradigm for the church's ministry—as well as for Jesus' ministry.276

Many students of the Synoptics take this pericope as parallel to Matthew 13:53-58 and
Mark 6:1-6. However, the differences between Luke's account, and the account in
Matthew and Mark, seem to indicate t