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ABSTRACT

This paper focuses on | Corinthians 5:1-13. It employs the chiastic reading
methodology, which 15 a sub-section of Rhetornical Criticism, to study the passage
indicated. The aim is to draw from the adopted reading of the passage what Paul was
striving to convey to the Christians in Corinth. That is, the Corinthian believers should
not tolerate the wicked man who is reported to be participating in the activities of the
community as if nothing 15 happening.

According to Paul, the failure of the community in Corinth to remove this wicked
man is a strong indication the Corinthian Christians are not executing the Christian way
of life correctly. The same advice is related to a Samoan family that faces a corrupt
matai. It is the same advice for an EFKS parish which has a member who has
committed a sinful act, especially a minister. The decision making of the EFKS

Ministerial Sub-committee regarding church minsters lay the base for the parishes to

follow.
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Introduction

There is a traditional understanding (or a misconception) among members of the
Congregational Christian Church in Samoa that they can not remove a minister from a
parish. This 1s somewhat based on an old adage that once a minister and a parish *sign a
covenant’, it depicts that the partnership is for life. This similar traditional take is also
reflected in the Samoan context of the aiga and its marai. | grew up with the
understanding that once a person is being bestowed a marai title, the title must remain
with that person until death. The same goes with the church minister.

From these contexts, the awlors (parish) and aiga, | have struggled to make
sense whether a change can be implemented from a biblical perspective. Thus, m»
interest in the issue Paul is discussing rhetorically in | Cor 5:1-13. There, Paul
challenges the community of believers in Corinth to exercise its role by removing the
wicked man who has sexual connections with his step father from their midst. Using the
chiastic reading to investigate the passage, the implication in the passage that it seems
right to retain a person with such a character among the community 15 quite wrong. It
does not adhere to the meaning of Christ’s sacrificial death and resurrection. It does not
reflect a good understanding of what the apostle Paul has taught them.

The contention, therefore, in this paper is that an aiga or a parish has a biblical
role to play in removing either a marai or a minister from the title and the parish
respectively if they are proven to have committed serious ethical and moral offences.

This paper is divided into three parts. In chapter 1, | will present a brief history of

the rhetorical criticism methodology from its secular background to its inclusion in




biblical Studies." It will be followed by a discussion of the chiasmus and related
rhetorical aspects that are used in this paper’s reading of | Corinthians 5:1-13. The last
part of this chapter is the exegesis of the passage chosen.

In Chapter 2 the role of a Samoan family in the selection and removal of a
leader, a maiai, will be discussed. Chapter 3 highlights the role of the Ministerial Sub-
committee of the EFKS that oversees all the ministers. The decisions by this committee
show that a parish has a role in reporting to the Elders its minister if he has committed a
wrongful act. It is a process towards removal. It will be followed by the Conclusion in

which | will reiterate the main points of this study.

| am aware ihat there 15 a w |-J.. range of discussions on this Iiu-r:tr:-. EL'::LtihE h|_|'| | W i|| o Be
ahle to cover 1L in this paper due 1o ils IIH'IEI."\. iI:.. Howewer, | l.'ll'l|:'. wish o outlhine where the chiastic
reading. an aspect of Rhetorical Criticism, Tits within the wide platform of Rhetorical Criticism.

-




Chapter 1
Exegetical Chiastic Reading of

I Corinthians 5:1-13

According to George A. Kennedy, “the Greek word piietopix [rhetoric] first occurs in
Plato’s Gorgias, probably written in the second decade of the fourth century BC.™' Rhetoric
was defined at the time as the “worker of persuasion.”™ Kennedy also points out that the term
rhetoric was understood negatively in ancient Greek because of its association with the
expression ‘speaker’, a technical term for “politician’.” However, rhetoric later becomes
primarily an art of speaking which was taught to young men” so they would be able to speak
confidently on issucs at various occasions or settings. These different settings show us the
different genres of rhetonic. They include “accusation’, *defense’, ‘exhortation’, “dissuasion’,
‘praise’, ‘speech at a festival®, or *funeral oration’.” As Kennedy has shown, these genres of
rhetoric are extensions of the two mamn genres, rhetonc and Iiln::nir';,.'."1 In other words, by the
fifth century BC rhetoric as an art of speaking has found its place in letter writing.” Ben

Witherington notes that “|elarly in the first century A.D. rhetoric became the primary

' George A. Kennedy, “Historical Survey of Rhetoric,” in Handbook of Classical Rhetoric in the
Hellenistic Period: 330 BC-AD 400, ed. Stanley E. Porter (Leiden: Brill Academic Publishers, 1997), 3:
wiww,. quiestia.com/PM.gst ?a=o&d= 1 12003061, Accessed November 17, 200 1. | am indebied to my supervisor
for this online source, Kennedy suggesis thal the term pristopix | rhetoric) was likely to have been coined by
Socrales, Plato’s teacher.

* Kennedy, “Historical Survey of Rhetorie,”™ 3,

' Kennedy, “Historical Survey of Rhetorie,” 3.

" | have not come across any reference about women being trained as rhetoricians in the Graeco-Roman
wirld,

" Gieorge A. Kennedy, “The Genres of Rhetoric,” in Handbook of Classical Rhetoric in the Hellenistic
Period: 130 BC-AD 400, ed. Stanley E. Porter { Leiden: Brill Academic Publishers, 1997), 43
PM.gstTa=o&d=112003061. Accessed November 17, 2011.

. In;q:nm_'.,j:,, “The Genres of Rhetoric,™ 43

" Kennedy, “The Genres of Rhetoric,™ 43, He gives by way of an example a title of a rhetorical manual
that had been used for writing. It is believed the document originated in the third quarier of the fourth century
B,




discipline in Roman higher education.™ John H. Hayes and Carl R. Holladay point out that
rhetoric was useful in ancient Israel.®

In biblical studies, rhetorical criticism is part of Literary Criticism.'” Rhetorical
criticism has become one of the methodologies that has been used in the studies of, first, the
Old Testament and then the New Testament for quite some time. In the Old Testament, James
Muilenburg is associated with Rhetorical Criticism while H. D. Betz is the pioneer in the
Mew Testament with his work on Galatians."'

Rhetorical Criticism, according to David Dockery, is quite helpful when a biblical
passage is studied with an aim to understand two aspects.'” The first is the motivation of an
author. That is, rhetorical criticism becomes the tool useful in an attempt to understand the
author’s choice of words and phrases to impart his’her thoughts. The choice of words and
sentence constructions reveal whether the author 15 trying to either convince or dissuade an
audience on his'her position. The second aim of rhetorical eriticism is the speaker’s point of
view on an issue being discussed. That 1s, the way a speaker uses a particular genre of
rhetoric to try and convince an audience to affirm or change its understanding of a particular

, 13
155LC

" Ben Witherington, Conflict and Community in Corimth: A Socio-Rhetorical Commentary on [ and 2
orinthians {Grand Rapids, M1: William B. Eerdmans, 1993), 40.

* John H. ||;|:..|;a, and Carl K. Hull;j.d.;;:-_ HBiblical Fxepesiz. A Heginner s Handbook, Third Edition
{ Louisville, KY: Westminster John Knox Press, 2007), 92.

" John H. | layes and Carl K. | |11]|.u.|];,|_'.-, Biblical Fxegesis; A Beginner's Haondbook, 91, | |:|_'g. 5 and
Holladay discusses Rhetorical Criticism under Literary Criticism, an indication the former is part of the latter

"I ¢ Clifton Black, “Keeping up with Recent Studies XV1. Rhetorical Criticism and Biblical

Interpretation,” Kxpasitory Times 100 (1989): 253-255. Black discusses the development of Rhetorical Criticism
in biblical studies over the vears.

2 David § Dockery, Foundations for Biblical Imterpretation (Masville, TN: Broadham and Holman,
1994), 442-443.

-~ Hayes and Holladay, “Biblical Exegesis. A Beginner's Handbook,™ 93,




I will now summarize three main parts of rhetoric that should be found in a passage
being studied using rhetorical criticism. These three are: invention. arrangement, and style
and they have been evaluated by Jeffrey Weima.'*

1.1 Invention:

“Invention” deals with the genre of rhetoric of a passage. Weima points out three main
genres. These are “judicial, deliberative, and epideictic.”'” The judicial genre is normally
located in courtrooms where an audience is presented with evidence so they can decide a
verdict of guilty or not."® The deliberative genre “belongs to the setting of a public assembly
where the audience must make a decision about the best course of action concerning some
future activity.”'’ This genre of rhetorical suits | Cor 5:1-13 and I will discuss that later. The
epideictic genre is usually used in public places where a writer'® attempts to convince readers
to adopt a certain point of view. If a speaker or writer is successful, he/she will be praised; if
not he/she will be blamed. ™

1.2 Arrangement.

The other important part of rhetorical criticism is ‘arrangement’. It deals with how a
writer structures his'her argument so that it will easily accepted by an intended audience.
There must be at least four parts for a successful “arrangement’. These include: (i) the
exordium or the introduction. A good writer should be able to draw the attention of the
audience at the outset of the discussion.” The (ii) is the narratio. This part of the
arrangement is where the writer presents his’her proposition and provides supporting

" Jeffrey A, [, Weima, “What Does Aristotle Have to do with Paul? An Evaluation of Rhetorical

Criticism,™ Calvin Theological Jowrnal 32 (1997): 460-46.5.

" Weima, “What Does Arisiotle Have to do with Paul? An Evaluation of Rhetorical Criticism,™ 460,

" Weima, “What Does Aristotle Have to do with Paul? An Evaluation of Rhetorical Criticism,™ 460,

" Weima, “What Does Aristotle Have 1o do with Paul? An Evaluation of Rhetorical Criticism,™ 460.

* 1 will insist on using the terms “writer” and “audience/reader” from here onwards because | am
dealing with a written text in this paper but these discussions of vanous parts of rhetorical criticism originated in
the context of a *speaker’ and *audience” in public places.

¥ Wieima. “What Does Aristotle Have to do with Paul? An Evaluation of Rhetorical Criticizm,™ 4640,

* weima. “Whait Does Aristotle Have to do with Paul? An Evaluation of Rhetorical Criticism,™ 4460-

461,




information for the point of view discussed. The next one is the probation. It is the part where
the writer brings further arguments that enhances the proposition. According to Weima, some
rhetorical studies include in this section opposition views.”' The last part of the ‘arrangement’
15 the peroration or simply the conclusion.

1.3 Style

The third part of rhetorical pertaining to a study of a passage is “style’. Weima
indicates that style usually consists of “diction’ and ‘synthesis’.”® The former involves the
author’s selection of relevant words or metaphors to present his‘her case. The latter,
svnthesis, is to be seen in the way the author construct his/her presentation in a persuasive
IT'I-i!HIﬂ'L"I',"1

1.4 A Chiastic Reading

Chiasmus is a part of rhetorical criticism where a passage is structured according to
the formula A B C B" A", In this structure, A" is the inversion of A. Likewise with B" being
the inversion of B. According to Charles D. Myers, a chiasmus is detected to have been used
by a writer if the thought expressed in A is repeated but in a different expression in A’, the
same with B and B*.”* C is the centre of the chiasmus and it is the main thought of the
argument. In this case, C spells out what could be the solution to a problem being discussed.
In the case of 1 Cor 5:1-13 the chiastic structure isinthe form: ABCDEFGF E' D' C°

B® A"

o eima, “What Does Aristotle Have o do with Paul? An Evaluation of Rhetorical Criticism,” 461.
2 wWeima, “What Does Aristotle Have w do with Paul? An Evaluation of Rhetorical Criticism,” 461.
FL Weima, “What [Does A ristoile Have o dio wiith Paul? An Evaluation of Ehetorical Criticism.” 461
M Charles D, Myers, “( ‘hiastic Inversion in the Argument of Romans 3-8." Novem Tesigmenium 335, |

{1993): 32 especially Myer's discussion in footnote 14 on the same page.

f




1.5 Chiastic Structure of 1 Corinthians 5:1-13:

A-Removed from among you (v2)
B-Judgment {v3)
L= The man who done such g thing. (v4)
D-Harnd owver this man o Satan (v5)
E- A linle yeast leavens the whole baich of dough. (v6)
F-Lig] yeast (vTa)
(i~ For our paschal lamb, Christ has been sacrificed (vTh)
F-Oid weast (vE)

E" -Mod to gesocipls with sexual immoral person., (v9)

LY =Meed to go oul of the world (v10)

L= mant even ead with such a ome (vl 1)
|!'-J|.|4.15_L1] {vl2)

A C=Lirmvg oul of the wicked person (rom amaong you, (v 1)

The chiasmus structure above emphasizes the importance of having *removed’ in
verse 2 and “drive out’ in verse 13. They are two different words but have the same meaning
as our boundary markers. The two words signify the important acts of discipline which will
be further discussed in the exegesis of this passage. Putting these duties into action is
therefore following the rules and living Christ’s word according to His resurrection. In
addition, the climax of the chiasmus in verse 7b refers to the Paschal Lamb or the suffering of
Christ as a way to emphasize that discipline 15 a necessary step to ensure salvation. Just as
Christ suffered so too must we be disciplined to ensure that we reveal the meaning of

salvation that Christ suffered and endured.

1.6 Exepesis:
Before | pursue the chiastic exegesis of 1 Cor 5:1-13, I now discuss the three main

parts of rhetoric mentioned earlier. These are invention, arrangement, and style. | propose




that 1 Cor 5:1-13 fits the deliberative genre category discussed on page 5. There Weima
points out that this type of rhetoric is normally employed in a public forum where a speaker
(a writer in this case) tries to convince an audience to accept a change for the better in the
future. ™

Paul, in 1 Cor 5:1-13, is urging forcefully the believers not to be complacent by still
accepting the presence of a sinful man who was known to have been engaged in sexual
encounters with his step mother (vs 1). The deliberative rhetoric Paul is using here comes in
the form of strong words and phrase he uses. These include ‘remove’ in vs 2; ‘your boasting
is not a good thing” in vs 6; and vs 13: “Drive out the wicked person from among vou.” These
strong words and phrases imply that Paul wants the community of believers in Corinth to
change their mind about the way they are dealing with the sinful man. They should decide to
excommunicate him for the betterment of the community in the future.

In the arrangement part of the passage, the exordium hits vs 1: A strong introduction
where Paul hits straight to the point. He writes: It has been reported that there is sexual
immortality among you, and of a kind that is not found even among pagans; for a man is
living with his father’s wife.” This verse would surely draw the attention of the reader.

I'he narration section fits vss 2-5 where Paul writes about an endless connection with
the members of the church in Corinth. He is saying (vs 3) that he is with them in spirit though
he and they are physically separate. The probation refers to the part of the letter where the
writer brings further support for the point being argued. In 1 Cor 5:6-8, Paul appeal to the
metaphor of the yeast and the sacrifice of the paschal lamb (vs 7) to make the point that they
need to maintain the Christian values of life he imparted to them. Failing to send the sinful

man away from their community is not a good sign of their current situation. As for the

" Weima. “What Does Aristotle Have o do with Paul? An Evaluation of Rhetorical Criticism,” 460,




peroration of the conclusion, vss 9-13 suits that category. Paul reiterates the issue and re-
issued the command to drive the sexual immoral man from their midst.

The style of the rhetoric includes diction and synthesis, the choice of words and the
presentation. The style aims at the audience’s emotions with the use of two different words
with a similar meaning. This is found in verses 2 and 13 by the words removed and drive out,
3 and 12 with the words judgment and judge. 4 and 11, in such a thing and such a one, 5 and
10 with Satan and the world, 6 and 9 in leavens and associate, Tb and 8 was the repetition of
the old yeast. Moreover, the climax of the passage was verse 7h, the paschal lamb.

What this statement means is that Paul has used key words such as remove, judgment,
such thing, Satan, leavens, old yeast, associate, world such a one, judge and drive out, as in
the inversion of our chiasmus, to illicit important emotional cues, he wanis to extract from his
audience in order for them to believe and accept his argument. Paul uses these words to
convey the message he was trying to give to the people of Corinthians so that they can repent
and turm away from sin and be able to play their role as Christians. That is removing the
‘wicked person from among them’ by targeting their moral and ethical values through the use
of *repetition’ and ‘words with similar meaning. ' As seen in the phrase in verse 7a “the old
veast " which is also reflected in verse &, he is attempting to extract a positive emotional
response to his argument that they must change their ways by removing the sinful behaviour
from their midst.

We now come to the exegesis section where | will discuss verses in pairs. For
example, A and its inversion A" are discussed together. | have taken this cue from the

understanding that A and A" should reflect the similar, if not the same, thought of the writer,




1.1.1 A, A": verses 2 and 13

A: vs 2. And you are arrogant! Should you not rather have mourned,
so that he who has done this would have been removed from among

you?

A vs 13, God will judge those outside. " Drive owt the wicked person
[from among you. "

These verses show that Paul is being troubled with the wicked man’s wrongdoing. He
is also furious about the attitude of other members of the community. This can be supported
by the use of the term *mourn’. In other words, Paul understands that the man, who sins, has a
problem, and his problem will soon corrupt or has already corrupted the congregation at
Corinth, based on their behaviour towards this man’s sinful acts.

However, the church in Corinth has noticed what the man’s sin was.*® Nevertheless,
they are too proud! Being boastful, yet such grievous sin remains in their midst. In spite of
this incest in your midst, you continue to hold your heads high towards me (author) as though
nothing is wrong. Rhetorically, it is as if Paul is saying, what right do you have to be proud of
this kind of behaviour going on and no one is doing anything about it? Instead, you should be
filled with grief and remove from your fellowship the man who did this!®’

At the end of verse 2, Paul issues a very severe discipline, ‘remove him.” The Greek
word used is apfh, meaning ‘to take up or to take away’. ** It appears again in | Corinthians
6:15, where aplh is used to emphasize the act of “take’ meaning to remove and make the

person been taken to suffer. In other use such as the Acts of the Apostles 8:33, “apélj

* Hargreaves, 4 Guide to | Corinthians, TEF Study Guide 17 (London: SPCK, 1978), 56-57.

T Gordon D. Fee, The First Episile to the Corinthians, New International Commentary on the Nev.
lestament, ed. Gordon D. Fee (Grand Rapids, MI: William B. Eerdmans, 1987), 201-202.

2 walter Baver, William Arndt, Frederick William Danker, 4 Greek-English Lexicon af the New
Testament and Other Early Christian Literature, 3rd edition, ed Frederick William Danker (Chicago, 11.:
University of Chicago, 2000}, 28, It will be known thercalter as BDAG. . . .

The term @péhj means: To raise 1o a higher position or place, Iit."t up, ml-_c:: up, pick up. aplj. [is parsing
is third person singular, subjunctive Aorist Middle of the root word aipds, meaning “to take up” or *take away’,

translated *removed” apdy.
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describes the act of “taken away’ to mean being removed with the purpose o dESl:I"ﬂ}'.E This
implies an act of permanent removal.” If this is the case, then there is no hope for the
individual for reconciliation. If this is the attitude of Paul and the early church, then how was
the church able to thrive and grow during such tenuous times? *'

Looking at the verse closely, it seems obvious that the emphasis was on the man who
sinned, but according to rhetoric issued by the words Paul uses it is the reaction of the church
members to the sinner that is at stake. Therefore, the members should openly accept the
grievous wrong which is why Paul rebukes them, showing his concern for the community and
their response indicates their understanding of themselves as Christians.” Thus, the
destruction evident in the repetitive use of ‘remove’ and *drive out,” Paul refers to is not just
the destruction of the individual who has sinned, but also the destruction of the church
members” attitudes, their pride, and their belief that there is nothing wrong. That is what Paul
was hoping they would realize, for instead of being proud, they should be in mourning
because of the acts of the man concerned, for it was wrong according to the teachings of Paul
and the Gospel. Therefore, in the end of verse 2, Paul wanted this man to be removed and the
members of the church in Corinth should show humility and be remorseful in their acts,
instead of being proud and puffed up.

In vs 13 (A"), the inversion of A, Paul concludes with the point that the judgment of
others. the non-believers outside of the faith is not theirs. Their focus is to judge those among

them whose behaviours they know are wrong. This means they are to judge their fellow

 as well it is found in the Gospel of John to refer to the act of “taking up” meaning 10 be removed for
destruction. _ ) -

Wy W, Wenham. The Elements of New Testament Greek (Cambridge: Cambridge University Press,
1965), 98. e _ . _ _
" The meaning of this extract is the use of the word ‘apéhj” in the book of Acts 8:33 and the ( rospel of
John in the use of parsing in Greek. This shows the use of the word ‘apdhj” in Acts and John as permanent

removal, This means there is a difference in how the books of Acts and John use this concept and how Paul

uses it in his letter to the Corinthians. _—— : j '
2 1. Paul Sampley, “The First Letter to the Corinthians,” in The New [mierprefers Bible, eds. Thomas

G. Long, et. al. (Nashville: Abingdon Press, 2002), 846.
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brothers and sisters in the church but leave the judgment of those in the world outside the
church to God. They have no say against the world because that is not for them to judge, but
for God alone. Therefore, they must then “drive out™ the wicked and evil believers.

The Greek word for “drive out” is graupem. Its aorist active imperative form is eyapare.
This word is used only once in the New Testament, 1 Corinthian 5:13. Its use in 1
Corinthians 5:13 indicated by its imperative form means something is needed to be done. In
addition, because of its aorist active form, the word conveys a permanent one time only act. If
this is the case, then the last part of the passage means that the offender must be driven out of
the church, for God to judge him, if they cannot judge him from within. In all, the driving out
of the offender is a last resort that they must turn to if they are unable to judge him internally
and correct his wrongdoings. In this final verse, the unrepentant offender must then be driven
from the midst of the believers and into the world for God to judge. Thus, the hope for him
lies not in the final act of judgment. Though in the initial and mediating acts of trying to get
that individual to change his way, if they refuse, then it is best to drive them out of the
community of faith, before he infects the rest of the community of faith with his immoral
behaviours.

Nevertheless, the purpose of ‘remove’ and “drive out” expressed by the author in these
verses is that the whole congregation should maintain purity so that the offender may not
corrupt other members. Firstly, the offender is to be disciplined (removed from among you)
for the sake of the whole congregation and secondly, for the benefit of the member who has
sinned.” Overall, the removal would help both the offender and the congregation come to
terms with what has been considered inappropriate behaviours for the followers of Christ and

the teachings of the Gospel left in the hands of the Corinthians by Paul.

" Hargreaves, A Guide to | Corinthians, 56-57




1.1.2 B, B® verses 3 and 12

B: vs:3. for though absent in body, | am present in spirit; and as if
present, I have already pronounced judgment

B’: vs 12. For what have [ to do with judging those outside? Is it not
those who are inside that you are to judge?

T'he author then parallels the judgment underline in line B that he knew of from the
power of Jesus Christ, with the judgment of God underlined in line B’ according to those who
are outside of the church (Pagans). Nevertheless, what is meant by verse 3 is that Paul is not
with them physically. However, what Paul wants, if he was there with them, is to cast
judgment so that the people of Corinth would know that whether he is there physically or
spiritually, his judgment is still authoritative. Therefore, they should act accordingly on the
teaching that he taught them. The apostle seems to know what the people of Corinth have in
mind. They are scared of telling the truth, or what it says in verse 2, that they are arrogant
because this was the kind of life they were living. Furthermore, Paul is using his ‘common
knowledge' meaning his experience in life and the gospel to get his message across. He
speaks of the range of discipline such as drive out, remove him, hand this man over to Satan.
He wants them to recognize that they must live out what they had been taught. Words are
only useful if they are converted into positive actions. In other words what they have been
taught in the church through preaching, teachings, and sermons are only useful if they can
practice them. They would have to take it from the church and translate it into practical
interactions with others. For most Jews, this occurred in the household or towns that they
lived in. Thus in order for the teachings to be meaningful, they must have practical
experience with it. If this was the case, then it is likely that Paul was advocating ideal family

relationships and interactions because it is in the family where these teachings are given

meaning and made more real and tangible for the church member to live by.




The inversion B’ talks about the judging of those inside by the new community but
not of those who are in the outside world. The theme of ‘judging’ dominates in the same
sense that the verb is used of Paul's action in B. God will judge those outside, His judgment
in the future, and a judgment in which the church will also participate, but for now, the
church takes the world as it finds it. As God's temple in the world, it offers a striking
alternative to the world, and in that sense, it must always be judging the world. However, it is
not ours to bring sentence against those who belong to another worldview, to another age
altogether, the time for that judgment is mming_“

In this verse, Paul refers to the Christians having to judge those who are committing
sinful acts. This parallels our earlier discussion regarding the “handing over to Satan™. We are
not to judge the world, but to judge our Christian community, for we have all accepted a way
of life that comes with standards and guidelines for appropriate living. If so, we have vowed
to abide by those standards, therefore, we are bound by those guidelines and if we do not
adhere to them, then we cannot truly say we have accepted Christ. Paul reiterates that the
Corinthian Christians have no right to pass judgment on the world, if they cannot pass
judgment on their own misbehaviours and sinful deeds. It parallels the passing of the
judgment on others when we cannot see our own failures. Paul refers to this point in order to
illustrate how Corinthian Christians cannot boast and brag about their faith to the world,

when their own faith is flawed by the evils they allow to exist within their own midst.

“ Witherington, Conflict & Community in Corinth, 151.
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L13C, C": verses 4 and 11

C: I Corinthians 5:4. ...in the name of the Lord Jesus on the man
who has done such a thing. When you are assembled and my spirit is
present with the power of our Lord Jesus,

"2 I Corinthians 5:11. But now I am writing to you not to associate
with amyone who bears the name of brother or sister who is sexually

immoral or greedy, or is an idolater, reviler, drunkard, or robber. Do
not even eat with such a one,

In C, Paul presents his judgment of the case by saying that though he was at a
distance, he 15 with them in spirit and has already passed judgment on the offending person
based not only that they are charged with the fact, but the aggravating circumstances of it."
In looking at the judgment passed by Paul, ‘assembled’ means the decision is to made by the
whole community, ‘present in the spirit’ meaning the duty of the community is to purify
itself no matter what.*

However, | would like to look at the beginning of this verse as a possible reference to
hope. Here Paul invokes the name of Jesus against the man who is to be dealt with meaning
that God's grace towards undeserving people, which includes everybody and it is the great
social leveller so that none of the Corinthians should have been puffed up in favour of one
against another.”’ Understandably for Paul, the only boast that is acceptable is a *boast in the
Lord® that has graced the believers who of course did not deserve the grace. Therefore, to
invoke Jesus to pass judgment on this man must also take into consideration that there is a

possibility of hope for his rehabilitation.™

" Mathew Henry, “First Corinthians,” in Commentary in (ne Folume, (Michigan: Zondervan
Publishing House, 2000), 1810, i, ) _

% Jerome Murphy-0"Connor, “The First Letter 1o the Corinthians,” in The New Jerome Biblical
Commentary, ods. Raymond E. Brown, Joseph A. Fitemyer, Roland E. Murphy, 0. Caron (Mew Jersey: Prentice
Hall, 19443, B(2-B(03,

"' Sampley, “First Corinthians,” B47.

"* Sampley, “First Corinthians,” 847.




Paul is trying to refresh the memories of the Christians in Corinth of the importance
of their role by saying, “I am with you in spirit”. However., it goes deeper than a relationship
between an apostle and the believers. It appears in the phrase that Paul takes on a more
personal tone. Like a father who has taught his children many things, he was telling the
Corinthian Christians that although he is not there physically with them, they should
remember everything about being a Christian. As their father in faith, Paul hopes that his
words would continue to resonate with them even though they are separated. Paul could have
easily said, “When you are assembled, and the Holy Spirit is present and the power of the
Lord Jesus...” but he did not. He made it more personal by insisting that his spirit is present.
It is like a father who is not there for his children, but knowing that the trust is there. This is
the same idea that is seen in this second half of the passage. Paul insists that his apostolic
authority is also laced with fatherly advice and love.

Paul clarifies his earlier statement by saying, “now | am writing” in verse 9, and a
clarification that this is the active command. Disregard the previous command, referring to
vs. 9 when he stated, “1 wrote™ as a past action that was misunderstood because “you™ (the
people of Corinth) have now committed the sin that he warmed them of. However, this verse
tells he is more specific and direct with his charge. Earlier it was *do not associate with
people who behave immorally’. Now Paul directly refers to a brother or sister in the faith that
commits immoral acts. This adjusted charge by Paul 1s to ensure that there is no longer a
misunderstanding or misinterpretation of what he means. This new command by Paul comes
with a sense of urgency, because not only are the believers to disassociate themselves from
such people, but they are to refrain from eating with them. Since this confrontation 15 leading
to a case of judgment, then maybe here we see that Paul is using the law as a springboard by

which to confirm and reaffirm the faith of the sinner and the community who have embraced
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the sinner. The use of the law is tangible evidence that illustrates that the actions of the
offender are indeed sinful, according to the laws of God.

| Corinthians 5, according to our chiasmus refers to the inversion of the gathering and
not gathering. Verse 4 discusses the assembly of the members to discipline the offender, and
here Paul adamantly states that the brothers and sisters who believe should not associate,
should not gather, and should not be seen associating in the same social circles with other
brothers or sisters that commit such acts. Therefore, Paul calls for discrimination about
boundary markers, corporate identity, and the recognition of the Christian community as a
corporate witness to overt beliefs, values and lifestyle. The addressee is to use their sense
about how this works out so that no one is confused and so that a man such as the immoral
offender 1s well aware of where he stands in relation to the u:u.'u'rlrrn.mitj.f,W Therefore,
Corinthian Christians’ enemies are not the unbelievers outside who were their brothers and

sisters in Christ. The enemies are from within the church, the gathering.

1.1.4 D, D: verses 5 and 10

[ ] Corinthians 5:5. ...vou are to hand this man over io Salan for
the destruction of the flesh, so that his spirit may be saved in the day

af the Lord.
D': | Corinthians 5:10. ..not at all meaning the immoral of this
world, or the greedy and robbers, or idolaters, since you would then

need to go out of the world.
Paul informs the Corinthian Christians to hand the man back to Satan, so that the
offender will be under the control of the Devil. Why did Paul want the members of the church
to do such a thing? Perhaps we should understand why Paul wrote this, if we remember that

i '
the church in Corinth was very young and presumably weak. " Paul does not explain how the

% & nthony C. Thiselton, The First Epistie to the Corinthigns, New International Greek Testament

Commentary (Grand Rapids: William B, Eerdmans, 2000), 409,
“ Thiselton, The First Epistle to the Corinthians, 412.
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man’s spirit would benefit, but by sending the offender away to suffer physically, his spirit
would arise in the day of the Lord. *' This is where a complication with the passage arises.
When Paul refers to the flesh, he is talking about the flesh to be destroyed. It appears as
though the person who is to be disciplined is not only to be removed, but is to be handed over
to Satan to be destroyed. If Paul’s thoughts are this extreme, then there is no hope for this
man. However, hope rests in the fact that the spirit will arise on the day of the Lord. That is,
putting him outside the sphere of God's protection and leaving him exposed to the satanic
forces of evil in hope that the experience would cause him to repent and return to the
fellowship of the church.*

According to Old Testament understanding, the “Day of the Lord”™ refers to the day
that the Lord returns to pass final judgment for all our actions (Daniel 12:1-13) If this is the
case, then how would handing over of the man to Satan save his spirit? Based on a word
study of the term “olethron sarkos™, " it is used mostly by Paul to refer to the destruction of
the fleshly desires that causes the person to sin. A removal of the cause of sin so that the
individual's spirit may not be corrupted but healed so that when the “Day of the Lord”™
arrives, there is hope that the man will be saved. Therefore, these words of Paul show that he
wanted the man to arise in the end, not simply to suffer.

Verse 5 shows that the Corinthians thought that it was the non-Christians whom they
should avoid, but in this verse, Paul proves them wrong, by saying no, it was the immoral
Christians to whom he was referring, who cannot avoid the immoral of this world.* Indeed,
from Paul’s point of view, the only way they will be able to exist successfully with the world

is for them to be in the world, but not of it. As an alternative, they must discipline those

v Hargreaves, A Guide o [ o imifrlares, G,
* Sampley, “First Corinthians,” 397.

' BDAG, 875.

" Hargreaves, A Guide fo [ {orimthiaris, G0,




wishing to belong to the fellowship but at the same time insist on continuing their former
pagan practices.

This is what Paul refers to in verse 5 as reflected in our inversion of the idea presented
in our chiasmus. Verse 5 talks about how the person committing sinful acts should be handed
over to Satan for destruction, the idea being promoted here is that the world is not the
problem, but how the Corinthian Christians have allowed the world to dictate their Christian
morals and ethical beliefs. It is understood that Satan represents the world which is
contradictory to Jesus® teachings, however, Paul here reflects that the problem wasn’t the
world, but how Christians have integrated the practices of the world to distort and alter their
beliefs and practices, that they have now come to be “of the world”, and not just residing in
the world. In other words, Paul is saying that the problem for the church is not the non-
believers who are the so-called “enemy of the church™ but that the true enemies of the church
are the “believers” themselves, who have corrupted his teachings of the Gospel and have now
used that corrupted or tainted interpretations of Paul’s teachings to lead and guide the church
and the believers in Corinth in the wrong direction.

We can also extract from this verse the idea of judgment as in a court hearing. Paul
talks about handing the “immoral person™ over to Satan to deal with, thus, it is understood
that the “sinful man™ must is to be handed over to the world to be judged, but here, Paul
appears to say the opposite. Paul states, “You would need to go out of the world,” meaning
that if a man is judged, and then he needs to be judged by their Christian “world” and not by
the outside world. Because to do so would mean to take that offender to be judged by non-
Christian standards, when in fact the rules he has broken are the ethics and standards of
appropriate Christian living. Therefore, the world would not know how to judge such act and

that is why the offender must be judged by the church. This means if a person is disciplined

* Fee, The First Epistle to the Corinthians, 224.
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by the church, he is punished according to the laws of the church, as it is how they should
live. The world should not punish the person involved because it does not know what God

knows as He alone knows and issues the just punishment to those who sin.

1.1.5 E,E’: verses 6 and 9

E: vs 6. Your boasting is not a good thing. Do you not know that g
little yeast leavens the whole batch of dough?

E" vs 9 I wrote to you in my letter not_to associate with sexually
immoral persons

Paul mentions the puffing up or boasting of the Corinthians as a bad sign. According
to Paul, their being puffed up has blinded them to the sinful behaviour that was already
infecting the Corinthian community. For Paul, the Christian community in Corinth should not
look back with what is deemed normal in Corinthian society. In other words, Paul wishes to
define clear boundaries between verse 2 to verse 13, in terms of what is considered societal
norms and appropriate behaviours of the church,* By doing so, this shifts their concern from
worldly desires back to the idea of purity, because “purity and perception of danger in taboos
are markers for group separation from the rest of the world, which is perceived to be
i|11pur¢:.“4'1 This re-emphasizes that the congregation in Corinth puffing up should not be on
worldly things, but that of purity and righteousness, which is lost when leaven or evil and
worldly desires are mixed up like a batch of dough.

According to Witherington, leaven and yeast are two different things. Leaven is a
fermenting agent left over from a previous batch of dough to use as a rising agent for the next
batch of dough.”® Yeast with its impregnating capacity in bread making was not to be use in
preparing the Passover bread. Instead, the permeating yeast was to be thrown away. It implies

* Witherington, Conflict & Community in Carinth, 133.
o Witherington, Conflict & Commurmily im Corirth, 133,
“* Witherington, Conflict & Communiry in Corinth, 139.
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that, the offending person must be excluded from the midst of the community.*® This simply
means that the sinner is to be removed from the congregation of those who are living God's
ways, as the sinner will bring bad influence to the good people. What Paul states here is that
if they allow this act to go unpunished, then it will illustrate how far they could push the
Christian ethic and moral boundaries to include other sinful acts and behaviours to be
regarded as acceptable by the church. Therefore, if the congregation does not play its role of
removing this person from the congregation, the young generation will accept it as a way of
life in the congregation. However, Paul’s exhortation here is for the people of Corinth to be
what they already are, “live out what Christ has worked in you.™™" As in verse 7b, it is the
sacrifice of Christ. Thus, if you are already unleavened; you should be careful to keep free
from malice and mischief, which is the fairest image of God. Therefore, it is no wonder that
the beauty a Christian is to cast out the old habits and old ways and go on being the “new
batch”. Get rid of immorality, sin, greed, malice, and all the other bad habits and cultivate
truth and sincerity. Overall, Paul encourages them to live the transformed life that they
already have through the Gospel.

Paul’s statement in vs.9 refers to an carlier letter that was written regarding sexual
immorality in Corinth.”' The importance of this statement is that sexual immorality was an
issue in that previous letter and remains an issue in this letter.” It appears here that the
Corinthians did not resolve the previous issue and that sexual immorality continues to be an
obstacle in their faith because they had yet to fully resolve it.”? According to Gordon Fee, this

indicates that the failure to respond to Paul's previous request is related to their

** Murphy-0"Connor, “The First Letter to the € ‘orinthians,” 1169,
 Witherington, Conflict & Commumnity in Corinth, 159.

' Witherington, Conflict & Community in ‘orinth, Iﬁ.‘il.

2 Murphy-0’Connor, “The First Letter to the Corinthians,”™ 1169,
** Henry, “First Corinthians,” 1810.
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misunderstanding of that former letter.® However, it could also be interpreted that their
failure to respond was because the person committing such sexually immoral acts was a
powerful and/or important figure in the church, and the church members were reluctant to do
anything about him and his sinful ways. In other words, if the person accused was an ordinary
member, why would it be so difficult for the members in Corinth to obey Paul’s command to
expel the member concerned? However, failure to address Paul’s concem implies that the
person concerned was someone with power and influence. If this is the case, then it can be
concluded, that Paul was reminding them that their initial disobedience had led to this serious
problem.

The failure of the Corinthians to practise their role as Christians fits with our
chiasmus structure, where Paul is reminding them not to associate with a sinful person and
like the leaven from verse 5, verse 9 is an inversion of that previous idea. In verse 5, the
leaven represents the “old batch”, the “old yeast™, the sinful behaviour and of course, evil.
Ihen Paul use that example to illustrate the role of the leaven and its purposes in the baking
and making of bread. Here he emphasizes that they should not associate with that “old yeast”,
“leaven”. “sinful behaviour”, and “evil” for it corrupts them and causes trouble. The meaning
of Paul’s analogy about the old yeast and the old batch is that it is not possible for the sinner
to work together with the good person who fears the Lord because the sinner can affect the
good person and ‘poison’ him, and ultimately lead to sinful behaviour. As one saying goes “if
a thief befriends a good person, they will both become thieves’. Well that was then in the

previous letter, but now, we see what their disobedience has led to, and that's their current

acceptance of the sexually immoral behaviour in the church.

“ Fee, The First Epistle to the Corinthians, 222.
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1.1.6 F, F*: verses 7a and 8

F-vs 7a. Clean out the old yeast so that you may be a new baich, as
you really are unleavened

F: vs 8 Therefore, let us celebrate the festival, not with the old
yeast, the yeast of malice and evil, but with the unleavened bread af
sincerity and truth.

Paul refers to the cleaning of the old yeast as a reference to the removal of something
prior in order to restore it to its original or prior state. As in vs.6 in which leaven was the old
batch of dough, to act as a growing instrument for the new batch, here Paul refers to the fact
that the Corinthian should begin with a completely new batch and not rely or use the old
batch for it would no longer be a good batch.

According to Witherington he suggests that the Passover lamb was also a
foreshadowing of the Paschal Lamb for the Christians of the New Testament,” as it is
understood that the Christians share the same history as Israel, as descendants of lsrael’s
history.™ Thus, Paul shifts from the ‘small’ leaven and the ‘whole’ batch of dough in the
proverb to ‘old’ leaven and the ‘new’ batch of dough from the Feast of the Unleavened
Bread. The imagery is expressed as an imperative, “clean out the old leaven™ on the ground
that you are indeed without old leaven.”’ Purity is not simply a matter of social identity and
boundaries, but of reflecting on a theological identity of a community as the temple of the
Holy Spirit.”* The purpose of this removal of the ‘leaven’ reflects the process of starting over
with a new baich of unleavened dough, which is to apply directly to the mutual life of the
community.” This is important to Paul, if the community of believers is to continue forward,
they must be in solidarity. A solidarity founded on the correct and truthful teachings that he

brought to them from the Gospel of Jesus Christ. Thus their puffing up and their pride must

* Witherington, Conflict & Community in Corinth, 139,
“ Fee, The First Epistle to the Corinthians, 216.

*T Thiselion, The First Epistle to the ( ‘orirfricns, 403,
** Thiselton, The First Epistle to the Corimthians, 403,
* Fee, The Firsi Epistle 1o the Corimthians, 2106
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be founded on correct doctrines and teachings of Christ, which means they must purge
themselves of the incestuous and remove a sinful man from their midst.

Using another strong inferential such as ‘wore’.* Paul brings this part of the argument
to its logical conclusion.”' The use of the articular infinitive is to express the result of the
action of the main verb which is to “celebrate”. However, since the term “un” is also used,
the infinitive becomes negative. Thus, the Christian in Corinthian are told not to celebrate
unless the “old yeast” is removed so that you are “unleavened.” Thus, the removal of the
incestuous man is like cleaning a house in order for them to become what they are, ‘God's
new loal” in Corinth. What made them God’s new people is the sacrifice of “the paschal
lamb’, Christ Himself. Still keeping the imagery of the festival, “let us celebrate the
festival,” Paul broadens the application of the death of Jesus Christ to the Christians as a
whole.™

They are to celebrate their new life in Christ without the ‘old yeast’ a command that
ties the present broader imperative to the previous. This includes an elimination of the kinds
of sexual immorality represented by the excluded man, but now the ‘old yeast® is further
qualified in terms of ‘malice and evil’. Here Paul equates the ‘old yeast’ to actual acts of sin
{malice and evil), which must now be removed and returned to its “unleavened’ acts of purity
(sincerity and truth). Paul though speaking plainly is getting to the heart and the truth of his
argument. Therefore, he will allow them to celebrate this new Christian Feast by becoming

the people of God through the sacrifice of the paschal lamb.™

= An articular infinitive.

“ Thiselion, The First Epistle to the Corinthians, 417.
" Wenham, The Elements of New Testament Greek, 85.
5 Kee, The First Epistle to the Corimthians, 218.

™ Fee, The First Epistle fo the Corinthians, 219,
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1.1.7  Climax in I Corinthians 5: Th (Middle).

G For our paschal lamb, Christ, has been sacrificed,
The purpose of this arrangement through the chiasmus table given carlier is the
climax of the whole passage. It shows us that whatever judgment they make against the
incestuous man should base on the root (doctrines) of their belief - that is the paschal lamb
who has died for their sins. Jesus Christ was the origin of their faith and what He needs from
His followers 1s not to live in a purified life, and so as the congregation of Christ. Therefore,
all who go against Christ should be removed and driven away from the congregation.

Paul guides his argument to the point that he wanted to convey to the Corinthian
believers that Christ, the paschal lamb, has been sacrificed for the wicked person to be saved
in the day of the Lord. Here he emphasizes the point that the paschal lamb has died. For many
of the believers in Corinth who were Jews, they understood this in the sense of the lamb that
is sacrificed during the Jewish Passover celebration as an atonement for their sins.”® This
sacrifice was integrated with the understanding that they must remember how God set them
free from the bondage in Egypt™ (Exodus 12:5, 6). Therefore in the context of the New
Testament, the Christians should remember that Jesus offered Himself to do God's will and
as a result, to set them free from the overwhelming power of sin.

In addition, Paul does not simply tell the Corinthians what to do. Paul wants the
Corinthians to understand that a major sacrifice has been made by an innocent man in order
for them to have salvation and life eternal. He is trying to help them get on with living out of
what they are.”” Therefore, they must reflect this gratitude and appreciation in their faithful

walk and in their daily living and acceptance of the Gospel. To continue to sin and commit

L] “'il;hrringt““.. Fi '-rmﬂu‘l' ‘l: { .Elﬂmﬂﬂlin' i Il'H"F-J'II'Fl'.. ]5‘:1 ) ]
6 wyvour lamb shall be without blemish, a year-old male; you may take it from the sheep or from the

goats. You shall keep it until the fourteenth day of this month; then the whole assembled congregation of |sracl

shall slaughter it at twilight.™ T
" Witherington, Conflict & Community in Corimth,” 159.
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sinful acts would be equivalent to forgetting and throwing away the vicarious sacrifice and
hard work of the Messiah, the anointed one of God, which indirectly would be the same as
the Corinthians going against the will of God. Paul broadens the application of the death of
Christ to Christian life as a whole.”® This is why the congregation at Corinthian must play
their role as Christians to ‘remove’ and ‘drive out’ the ‘wicked person’. This shows they are

living in the resurrection of Jesus Christ.

1.7  Conclusion:

Based on the chiastic study of the passage, discipline has shown to be a vital message
for the church in Corinthians, to ensure that they are practising their role as Christians. That is
to say, Paul began, as shown in the chiastic structure of the passage, with a focus on the
individual as a means to address the whole body of Christ. However, he concludes the latter
half of the chiasmus with the focus on members of the church. Thus, the final judgment to
drive the offender out into the world is not to illustrate that there is no hope for this
individual, but the fear that this individual will corrupt the rest of the church if allowed to
stay among the members. Driving out is the last resort for the offender if he or she refuses to
change their ways and return to their “unleavened™ state.

Paul also unmasks the Corinthian’s self-righteous attitudes as they boast and brag about
being a community of believers who are right while the world is wrong. Here, Paul repeals
that attitude by illustrating that their boasting is of no use since their faith is not correct and
pure. It is one thing for them to boast and brag about Christ but what they are preaching and
doing are two different things. In other words, one can not preach to be faithful and living a
Christian life when in reality he or she is doing the complete opposite. This is the eriticism of

the Christian in Corinth that Paul sees as a great stumbling block in their full grasp of the

™ Fee. The First ,I‘,;n.r'_ﬂfp to the Corimthians, 218,
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faith as Christians. However, if they remember the sacrifice of the Paschal Lamb then it
should make it easy for them to prevail in the end by ensuring that they repent of their sins
and turn to God. That is why the “Paschal Lamb” in the arrangement of this chiastic is the
climax of | Corinthians 5. It ensures that the only way for them to overcome their limitations
and weaknesses 15 to remember the sacrifice of Christ every time they are tempted (1
Corinthians 5:7b). By doing so, they will remember that it was because of Christ’s sacrifice
that they are made a new creation, a new baich.

This strives to highlight from its exegesis, the importance of being strong in performing
ones duties as a Christians. The same applies to a community of believers. In addition,
Christians who act in faith reflects people who are living the resurrection of Christ
accordingly. This will show the sinners that the church does not and should not back down
from punishing those who do not obey God's law and that there is always hope for those who

sin to be forgiven through repentance.




Chapter 2

Samoan Perspective of the ‘Aiga’
regarding the matai's authority

By exploring the Samoan perspective of the aiga in relation to the roles of the
matai one can see the resemblance of the problem as mentioned in | Corinthians chapter
5. According to Aiono Fanaafi Le Tagaloa, when an heir of a family is given a matai
title, “the person immediately assumes the responsibility of being the trustee for the
family properties; the protector and promoter of the aiga welfare™

As a matai, one has the authority to rule and lead families with love but some
matai take advantage of people in the family and abuse their power as “protector” of the
aiga welfare. Within Samoan custom, the family does not have the authority to remove
titles from marai as they are seen as representatives of God in the community and what
they do is for the betterment of families.

However, some maiai choose to act differently from what is expected of them.
T'his is why | am trying to explain and outline the matai and his duties and also the
rights of the family in collaboration with the marai. The following discussion revolves
around the issue of the matai (titled man) and the aiga (family). Looking at the
development of these two entities and their roles within the Samoan context will help to
shed light on the authority dynamics that exist in leadership in the family and how the
role of the aiga struggle is resolved, allowing us to put into practice what Paul teaches,

and writes about, to the Corinthians.

' Ajono Fanaafi Le Tagaloa, “The Samoan Culture and Govemnment,” in Culture & [emocrac)
in the South Pacific, eds. Ron Crocombe, entabo Neemia, Ascsela Ravuvy, Werner Vom Busch, (Suva:
Uiy uni[} of the South Pacific, 1602, 120,
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2.1 What is a Matai?

The matai system is a form of polity in the Samoan village.” It is the governing
system used by the aiga, villages, and country to ensure appropriate cultural conduct,
behaviour, and tradition are maintained. Saleimoa Vaai claims that the matai also
carries an important responsibility and that is the protection of family land.® This is an
important issue, for it is here that issues about authority often arise because Samoans
hold land as their inheritance from previous generations.! The matai is a leader. The title
is bestowed upon a raurua (servant) of the family who has served and worked his/her
way up the hierarchical ladder of leadership within the Samoan family or village. This
refers to the authority of the matai to select someone to take over from him and that is
anyone he deems 1s worthy enough to carry the role, from within the family or even one
of his children.

The matai titles are historically linked to the genealogies of the Samoans. They
are *sacred’ titles, believed to carry the mana of the gods.” With such prestige, their
governance and authority over the family proceeded without question. They are viewed
as being god-like. Other marai titles are executive titles and carry special duties such as
service to other matai, some with leading war parties, or reciting historical knowledge.”
All matais have authority over the aiga, and the aiga play their role as servants of the
M.

The role of the matai is to represent his/her family. The matai is the voice of the

family in village fono (meeting). The marai networks with others on the appropriate

o ange Racbumn, [sland Minister Indigenous Leadership in Nineteenth Century Pacific Islands

( .‘unuumn {Canberra: Pandanus Books, 2005), 78-79.
' Galeimoa Vaai, Samoa Faamatai and the Rule of Law, (Papa i Galagala: NUS Quality Print,

9oy, 43-47.
* Caleimoa Vaal, Samoa Faamatal and the Rule of Law, 47.

* Malama Meleisca, Lagaga: A Short History of Wesiern Samoa, (Suva: Institute of Pacific

Studies, 1987), 27.
® Meleisea, Lagaga: A Short History of Western Samoa, 27,

29




conduct and discipline needed to be carried out. An example is when a member of the

family is to be disciplined. The matai discusses among each other whether to resolve the

issue and not to confront the Family member pcr_-.i,.[m;]”}rl The matai of the familv of the

Fl'lfrﬁﬂn 1mp|icalﬁd 'ﬁ'r'l.:lllld I}E t]'ll_: Hmhﬁm:m“ Whﬂ diﬂ:“ﬁﬂ.‘-ﬁ ﬂ"IE matter with the

offender before it is brought before the village fono. The matai also represents that

person before the fono. Whatever disciplinary measure the fono decides on, the marai

would convey it to the family members and ensure that the punishment is carried out.”

The matai in the Samoan context is an individual with great authority and

prestige. The role that he/she plays within the family is very important for harmonious

tamily interactions within the family and village. He/she is the role model who should

determine the right path the family should follow. Thus, with great authority a marai,

carries great responsibilities.

2.2 What is the Aiga?

According to an interview with Ulu Kini, the most important unit of the Samoan

social life is the aiga.” Such an entity in the Samoan context does not merely consist of

a biological group of just parents and children. It is much wider than that. It is a family

group related by blood and through marriage or even adopted connections who all

: . . T
acknowledge one person as the matai, or sa ‘o, as the leader of that particular family.

The aiga controls the matai titles with which they are associated with. Thus, when a

matai holding the title passes away, the aiga would meet and decide which member of

" Ulu Vaomalo Ulu Kini, “Interview with author,” 27 September 201 1. Kini is the Tiatono
aleara. The interview focused on the role of the manad and their

Toeaina for the Matagalvega a F
functions within the families and villages.

* Kini. “Interview with author,” 27 September 2011. _

*E. 1. H. Grattan, An Introduction to Samoan Custom, (Auckland; R. McMillan, 1984), 10
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would be next to hold the title."” In other words, it seems that the change of the title
holder takes place only when the current one dies. This is also implied in the interviews
I conducted. In an interview with Ulu Kini, the only mention of an aiga discussing a
successor 1o a matai titles is after an event of death. That is. it is onl y through death that
a matai title is then re-delegated to the next suitable member of the aiga. This tends to

be a pseudo traditional understanding,

2.3 How is a Matai Selected?

As mentioned earlier, a matai is selected by the aiga from within the aiga to
replace a marai who has passed away. Within the decision of the aiga, there are three
ways in which a marai is selected, a suli moni (biological children), tautua (servant), or
a tamafoi {adnptcd}.” The decision of the aiga is an arduous one that can vary from one
day to many years. The dependence is on whether the family can come to an agreement
as to which candidate will be best suited to represent the family. Thus the decision is not
one taken lightly, and because of the nature of the title, it 15 one that is traditionally held

until death.

2.4 Where does the authority reside: Matai or Aiga?

Traditionally, the power and authority reside with the matai. This is supported

by Malama Meleisea who compares the authority of the matai to be god-like.'? Thus to

guestion the authority of the marai is almost like questioning God. Samoans still believe

that chiefs have divinely-inspired authority. But that power comes from God and

" seleisca, Lagaga: A Short History of Western Samoa, 27.
'l Kini. “Interview with author,” 27 September 2011.
"2 neleisea, Lagaga: A Short History of Western Samoa, 69,
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requires the chief to follow God's law and to set a Christian examples for his/her family

and village."

2.5  Traditional Samoan Belief of the Authority of the Matai.

As mentioned earlier, matai have the trust of the family in looking after the
welfare of the family. So whatever the matai wants everyone is expected to obey. This
is why it is not easy for a family to take away the title from a matai if he does not carry
out his responsibilities. In the Samoan culture, a family should not punish a maiai if he
is cruel and does not perform as expected. The only people who have the power to
punish the matai are the other matai of the village meeting (fone a maiai).

According to Meleisea, the final decision on a punishment comes from the high
chiefs of the village upon the advice of other matais.'* The punishment that is decided
depends on the seriousness of the crime. Sometimes, food is provided to feed the
village. Other punishments vary from banning the matai and his family from the village.
If the crime is very serious and the matai disobeys the decision of the village fono, then
that marai will be forced to leave the village and all his belongings will be destroyed.
I'hese are forms of punishment the village fono can use to punish a matai who breaks

the rule. but it really depends on the seriousness of the offence.

2.6 Why the Matai System had to be Changed or Amended?
The matai system of the past has to be changed because it does not reflect good
leadership. Whatever a matai says has to be obeyed without comment or complaints. So

if' a matai rules with an unloving heart the family suffers. Even if a matai lacks

responsibilities, the family cannot remove him from being a marai. | contend that this

"V seleisea, Lagaga: A Short History of Weslern .‘{;m:r:_u_ 27.
" Meleisea, Lagaga: A Short History of Western Samoda, 27.
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kind of matai system should be changed as it does not reflect Christian values. This is

shown in Meleisea's retelling of the story about Tamafaiga and his harsh and cruel acts

over his people."” | suspect that there were members of his family who did not approve

of him as a maiai.

2.7 Modern Roles of the Matai: Balance in the Matai authority and the role of
the Aiga.

Christianity together with the influence of government rule has brought changes
to the matai system. The power of the marai is subject to the approval of the family. The
family plays a much more influential role to the extent that it can remove the title from
any matai who rules selfishly and without love." According to the Chief Executive
OfTicer of Justice and Court Administration, Masinalupe Tusipa Masinalupe, there are
still cases of matai being strip of titles for being cruel and unjust to families. He said
there have been cases of families taking their matais to court for being irresponsible and

. agE |
families had won these cases.

2.8 How is a Matai Reprimanded?
The matai holders are observed and evaluated according to their status, service,
and behaviour in the family. One must have an outstanding aititude in performing his

duties. The family needs time to consider each delegate, and its decision has to be fair

'* Meleisca, Lagaga: A Short History of Western Samaa, 36.

' Kini. “Interview with author,” 27 Seplember 201 1.

o ’:.fltlmlul;:f; I;::uai]m Masinalupe, "InEn'i:_-u with author,™ 30 H{HL‘I'I'IT'IL'I 201 1 H:Lfinnlup: is
the Chief Executive Officer of the Ministry of Justice and Court Administration. In I?m- |n11.:r-'-u:1.'..k! 1
enquired about the result of cases but he mentions that there arc many cases W h!l'-.'h.h-d.\'; alrtl.':..ujl'- being
brought before through court and the court of Samoa has issued its -u.:-ucm}-n:-. on them. u-.u.u.f,. —
Masinalupe was reluctant to reveal the results because they are confidential. According to Masinalupe, in
order io scrutinize the court rulings, | need to have a lawyer,
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because the family’s welfare and future depends on its decision.'® Whoever they choose
will be the leader of the family and must be obeyed by everyone, but the family must
not use their power to force the matai they have chosen to do what they like. So
according to the law if by any chance the matai who is stripped of his title or punished,
changes his ways and is remorseful, he can be reconsidered by the family and given a

second chance.

2.9 New Role of the Family.

The role of the family now is to do the right thing and carry out its responsibility
by removing leaders who are corrupt and are giving the family a bad name. This is
because if the matai is ignorant of his/her faults, that brings bad influence to the young
generation who may think it is proper to commit bad behaviours. The family must not
be afraid to correct any wrongdoing of the matai. The family has the same power as the
matai does if he does not act accordingly. This is reflection of fulfilling a duty of love,
not only for the family and future generations but especially the matai. A blessed and

prestigious family is a family that works together with its matai. However, a family that

does not stand together with its leader is one that needs hard work and bound to

experience problems.

ono Toeaina Matagaluega Faleala, 27/09/201 1. The interview

] - . " | ’r -. I L :
Interview with Ul kami, 1 vin the families and villages.

focused on the role of the matai and their funchions wil
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CHAPTER 3

A Perspective of the Ministerial Sub-Committee.

The discussion in this chapter focuses on the Ministerial Sub-Committee for
matters concerning ministers and their roles.” Within the EFKS management structure,
there are sixteen sub-committees under the General Assembly.” The Ministerial Sub-
Committee is the committee which deals with issues that concern ordained ministers. It
has the authority to remove and strip ministers of their ordination status and roles when
they break the EFKS regulations, guidelines, and rules. This sub-committee consists of
Church Elders.

There is an unwritten traditional understanding of the members of the EFKS that
once a minister is installed in the ministry, he would serve that particular parish until
death.”' In other words, the local church does not have the power to remove any

minister from a congregation. His duties are carried out in the way in which he sees fit.

"% EFKS. The (onstitution Of The Congregational Christian '-"-’illf“-""_-‘ﬁ;"'m"'ﬂ (Apaa: “'-""“-j“l!Ei .
2004). 43. The Chairman and the Secretary of the Elders l.‘-.rmrpnll.m: shall h:: the ofTicers ol
Flder-Minister from cach district elected by ballot 1".' i term of rll"-l' yeurs by
the ordained and probation ministers who have covenanted with the (-una.r.r_-:g_almm u_l the .JILt.llr::: ;n..j T
confirmed by the Elders Committee, and the General Assembly 1o be n.nuru.-d uu..-m'd:ng.l:-.. _ .n. :liltﬂ ¥
this Committee: { 1) To submit to the Elders Committee the names of {nm:duatn:ﬁ Il.rr Ordination at l:. - .
Cieneral Assembly in May. (2) Toact as a Ministerial {::ml.lid.-alua f.'l.:-mm:lh:u:_. ['1I} .]_“ rl.'gnlr:. :nmr:ﬂ.h.,rw
of the conduct .J.I'HJ diuﬂ]'ll:inl: of Ministers. (4) To :-i.uhll'l'lllf I'_ul' ll:.lﬂ!'ili.l[!'.."l'l'll_‘l'll. ol HIHI;IILTE- 111IJ .Lh.“-l :'|:: .
Committee. (5) To select leaders for all services of Worship of i L w:“m. e an v
selected names to the Officers of the General Assembly. (6) To c-fmduu.t Lay -I. r-.'ﬂtll'lur:-: 1l .I.dl'l'lll'lcl_lllllf-
¥ This Sub-Committee shall act as the Emergency Committce u[ the P-.Id:.-lr :-:hf. ‘T:Tt-u:tt;u;

However, the whole Elders Committee shall be called by the officers ol _1J11:r!'. ::nmm“;; ;1:1;"}'::‘ cre
any matter requiring them to meet. This Hurh(::;,mll:.;':c:iﬂa” report all its findings 10 the EI0R

- - . Elders Committee’s decision shall be Tinal. B . g
o i e o e e s e ph o
attend was ahout to be voted out by the parish, three deacons stood up to clanfy that a pan:

FEMOVE @l minister.

Printing Pess,
this Sub-Committee, Uine
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3.1 Punishment made by the Ministerial Sub-Committee for matters
concerning Ministers.,

According to Reverend Elder Apelu Lelevaga, ™ punishment for ministers of the

church that breaks church law is always a complicated and complex issue. This is

because each case is very different and circumstances are not always the same. As
mentioned earlier, the Ministerial sub-committee has the authority to suspend ministers
and also expel them from the ministry for ethical and moral mistakes such as adultery
and indecent acts.™

According to Lelevaga’s interpretation, the act of repentance and the feeling of
remorse are helpful because they portray the belief that repentance is more important to
the Lord than sin. He claims that the Committee always base their decisions and
outcomes on these Christian values, repent and remorse.™

The role of the Parish in cases where the Minister has broken ethical and moral
standards as expected by the Church is important. According to Lelevaga, the parish
must be able to seek where the Minister has indeed caused or broken any ethical and
moral standards. If the parish has reliable evidence that a wrongdoing is being
committed the parish should report to the Elder of that particular district (pulega) for
further investigation. This shows that a parish has a responsibility to do that can result

in the removal of a parish minister.

2 Reverend Elder Apelu Lelevaga, “Intery iew with author,” EE-‘IN-".E[H I._ Lelev -.igl lH If]'ll:- —
minisier of the EFKS parish at T wand’i. The interview focused 1.'rl'l the il'-.l1.|'|:'|r||;:,- “.I Lh h-'l_lm:-!.-l. rl.j | hju
Committee for matters concerming ministers and the function of the F':_J.nahc:- against their rmm.ﬂt.r_ln.. .

2 He referred to the story of the woman accused of adultery in John 8:1-11 where: the scribes an
Pharisees brought a woman accused of adultery 0 Jf-jii-l-lh lfl" b -‘i“’”"‘d_‘rl” death.

* Apelu Lelevaga, “Interview with author,” 28 September, 2011.
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3.2 The complexity of punishments and its affects,

Lelevaga states that it is always difficult to punish ministers who break church
rules and regulations. However, when matters of moral and ethical standards are
violated (like adultery, using church funds, alcohol consumption, leaving the parish
unnecessarily for a long time) the Ministerial Sub-Committee is quick to act to
discipline the minister involved. It is believed that the punishment is more like a time of
reflection and a time to re-evaluate one’s calling. Lelevaga claims that most ministers,
after they have been punished by the Church, are rehabilitated and brought back to
‘normal.” He claims that he has observed that in most times when the ministers have
served their punishment, they become stronger minister in the faith. They show
willingness to amend the past.

Lelevaga mentions the many different cases which were brought before him while
he was the Secretary of the Ministerial sub-committee. There were cases of adultery,
ministers who have admitted to the sinful act and those who have not. One example he
refers to is the case of an EFKS minister in Sydney, Australia. Lelevaga says that he is
suspended because his parish brought a report on him committing a sexual affair with a
woman of the same parish, even though the minister has not admitted the accusation.
Ihere are also similar cases but with different wrongdoings where ministers have been
punished after a report from a parish. This elaboration by Lelevaga implies strongly that
a parish has a responsibility to do in removing a minister or any other person who has

committed an offence against the EFKS rules.

3.3 The Correlation of the Samoan Perspective.
The point | wish to make with regards to the cultural perspective and the EFKS

is that time has changed and practices that are once thought to be traditional and
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unchangeable have now been amended. In other words changes are very possible and
likely to occur. The rule of the matai in the Samoan family was once thought of as
being unquestionable and authoritarian, has now ceded some of its authority to the aiga.
The conduct of ministers in the EFKS was once believed to rest with the local minister
themselves and the elders (au fa ‘aronu). However that has now become inclusive of the
congregational members.

The role of the parish in removing a minister who violates the EFKS regulations
is highly implied in 1 Cor 5:1-13. In particular is when Paul talks about the role of the
Corinthian Christians to drive the wicked man from their midst. The problem the
Corinthians has is the problem that once plagued the Samoan family and the EFKS
Church and that is questioning the authority of the leaders of the church. The question
Paul raises is how can a Corinthian Christian allow such an act to go unpunished and
such a person to remain in the church? It speaks volumes of their faith. If the
Corinthian allow this sin to go on then what is once been considered a sin, is no longer a
sin. The wrong act would be viewed by others to be an acceptable act because the
person involved is not given a punishment. Paul, therefore, insists that the Corinthian
Christians drive the wicked person from their midst.

Just as the aiga, so as the Ministerial Sub-Committee, has a role to play in the
Samoan and the EFKS context respectively, so does the Corinthian parish has a role to

play to ensure that the Gospel Paul brought to them is rightfully lived out as the Gospel

of Jesus Christ.




Conclusion

This paper concludes that: first, the parish has a duty to remove the minister if
he is proven to have committed a sinful act. Using Paul’s admonition to the parish in
Corinth about the removal of the immoral person among them, it becomes clear that
removing such person can be supported biblically. As | have shown in the exegesis, the
failure to act on such a person demonstrates that the Christians in Corinth have
condoned the sinful act. In likely situations, it can endanger the spiritual welfare of
others who would be influenced by such person if he or she is allowed to stay in the
congregation. It surely is not a good reflection of what Paul taught them about Jesus’
sacrificial life.

Secondly, the role of the parish in Corinth Paul has spelt out can be compared to
the role of a Samoan family towards a wicked marai. Paul’s strong advice to the family
of believers in Corinth is to excommunicate the sinful man. It is the same biblical
advice to Samoan families struggling to live life normally because of the wicked ways
of their leaders.

Finally, this paper challenges the old perspective that the matai and the ministers
can not be removed by members of the aiga and the parish respectively. According to

Paul’s letter to the Corinthians, all Christians should perform their duties as Christians

because failing to carry out these duties reflect negligence which is a sin and may pose a

threat to their lives. The message this paper wishes to convey 1o everyone is to be strong

and not to be scared to do what is right before the Lord.
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4 The Village Fono Act 1990

8. Courts to take account of penalty imposed by Village
Fono - Where pumishment has been imposed by a Village Fono in
respect of village misconduct by any person and that person is convicted
bv a Court of a cnme or offence in respect of the same matter the Court
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[here were no amendments made to this law since the publication
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Fhe YVillage Fono Aot 19PN s ydministered in the

MVinistry of Women. C ommunity and Social Development
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