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ABSTRACT

This paper examines the Chiastic reading of 1 Corinthians 5:1-13, tirem
perspective of the Samoaigaand EFKS Parishes in relation to the authority relegated
through the leadership ahatai and ministers. Apostle Paul writes the letter to the
church in Corinth about the sexual immorality in the church, theeasirsnario is, they
were arrogant or boasting about it, but they should be remorsefuemaye or drive
out the wicked person among them.

The challenge of this paper therefore is: As membem@igs and parishes, we
have to practise our role of being part of God’s family and amnily, as the result of
the exegetical section. The failure to act on such a perdbreflect that we are not
fulfilling our duties as Christians, so that as evidenced inl'$avriting, that the
Christians in Corinth had condoned sinful acts because they did not ‘weednd
remove the persons who had committed wrongdoings. It surely isguaidareflection

of the sacrificial life of Jesus Christ.
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Introduction

Members of the Congregational Christian Church of Samoa hakedugrd for
the church and strongly believe the Ministers of the church andfétes are solely in
God’s hands. Thus, whatever wrong or sin they commit, people/éélied is the sole
judge and He alone judges His servants. In fact, when judgnudrs@ivations, gossip
or rumours are spread about the ministers, our parents and eldékushy let's not
judge! Leave it to the Lord. It is not for us to judge!” Thigrecisely the focus of this
paper as Paul writes to the Corinthian church, to tell them, ttiea role of the
congregation ‘is to remove the wicked person from among tHdm, has committed a
sin’.

As it is shown in the exegesis section, in particular thaseus table (p.5), the
Lamb of God or Jesus Christ is to be the centre of any Christide. Therefore,
whenever a Christian sins there is a chance to repent andataynfiism sin by being
constantly reminded of Jesus’ resurrection. However, if aesidaes not repent and
continues to sin, the leaders of the church then should aeftove him from the
congregation, as he is a bad influence on the other worshippersemnbens of the
congregation. This happen when a minister tells a fellow worshtppguit drinking
and the worshipper points out that the minister is doing the dante and it will seem
the natural thing to do because the minister is doing itedls w

The aim of this paper is to provide counsel and advice frombacddi
perspective for parishes that their role as Christiang dive out the wicked person
from the church no matter what, if the wicked person does not oloeydaty to the
purpose of the sacrificial act of our Lord Jesus Christ. Moreibtieere is any decision
made by the church, it must be done by the parish according to Gitld’sBut the

guestion is, “What is God’s will?”
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| believe God’s will is for every believer to be faithful aliek according to
Jesus Christ’'s teachings and obey the Lord’s commandm@mslarly, as in the
Samoan context, anatai tends to have an authority to rule with a cruel hand thus
breaking the law of adultery, greed and robbery, as mentionedubjnAas letter to the
Corinthians (1 Corinthians 1:10). Therefore, it is essential tpelople of the church to
remove a minister from the congregation and service if he doeabide by the law of
the church and play his role as a true Christian. Moreover athdyf should also do
likewise to anymataiwho neglects his duties and role, in upholding the good reputation
of the family and demonstrating justice and honesty in his liféle minister and
members of a congregation should also practice and uphold this valusciicgand
what they do. If the minister breaks the law of adulterged or robbery as mentioned
above, the congregation should act accordingly as Paul told theHCans.

This paper is divided into three parts. In Chapter 1 therebitn explanation
of the exegetical tool that has been used, which is a Chiaatiing, about the problem
of a person who has committed a sinful act but church membeesdume nothing
followed by the exegesis of 1 Corinthians 5:1-13. In Chapter etbeof families in the
selection and removal ohataiswill be discussed. Finally, Chapter 3 will look at the
role of the church or individual Parishes and their relationship Wéfr teaders and

ministers.



Chapter 1
Exegetical Chiastic Reading of

| Corinthians 5

1.1 Exegetical Tool: A Chiastic Reading

Rhetorical Criticism attempts to understand two important asmpédwblical
study? Why did the author write the text and how did he put it togetherzdeern is
with how the speaker advocates a position and seeks to convince arcawtheut the
validity of that positiorf. Some assumptions underline this approabht ultimately,
Rhetorical Criticism hopes to reveal the historical siti® The method involves two
major investigations; namely (1) the rhetorical unit must dentified and (2) the
structure of the text and what rhetoric will be determindd. this paper, rhetoric
criticism will be employed to analyze, 1 Corinthians 5.

As usual with Rhetorical Criticism, three categories ofahietwill be employed
in the analysis of the passage namdatyention arrangementand style that is the
beginning, middle and closirtg. will use the rhetorical unit, which runs from verses 1-
13 for analysis. Therefore, theventionwill begin with verses 1-7a. Threrrangement

is verse 7b, and thetylecontains verses 8-13.

! James Dunri, Corinthians: New Testament GuidéSheffield: Academic Press, 1995) 23.

2 John Hayes and Carl Hollada&iplical Exegesis(Atlanta, GA: John Knox Press, 1987),
74.

3 Raymond E. BrowriThe New Jerome Biblical Commentafwashington: Prentice Hall
Inc, 1990), 803.

“ David S. Dockery (edf;oundations for Biblical Interpretatio(Nashville, TN: Broadman
and Holman, 1994), 442-443.

® Hayes and Holladagiblical Exegesis75.
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Chiasmus is the literary device found in Rhetorical Criticiszhereby a passage

is structured according to the formula A,B,C,B’,A’, so thatithentionof the passage
(A B) is inverted in the end (A’ B’) and themrangemen{C) of the passage represents

the main thought or the climax of the passage.

Identifying the Rhetorical Unit

In trying to discover rhetorical units literary devices uasdboundary markers’,
these are often in the form of inclusion, chiasmus, or répetif words’ Boundary
markers identify the table of chiasmus to enable readersad and tell the passage
from a different view using rhetorical criticism.

Looking at 1 Corinthians 5:1-13 (given below), it is evident thabthay of the
text is enclosed in a chiasmus bounded by the phfasa among youat the end of
verse 2 and occurs again at the end of verse 13. This is the boumalder for this
rhetorical unit. Thus, verses 2-13 represent the main body of trerichétunit, with
verse 1 providing an introductory discourse about immorality in theckhas a
springboard by whiclhemovinganddriving outbecomes the practical way of judgment
while verse 7b is the solution to resolve this behaviour witie church.

Although Paul mentions incest as a serious immoralithich has also been
wrongly used to demand Christian separation from the seculad,Walcorrects any

misunderstanding, that he has condemned contacts in secular soc¢retynwioral

® Hayes and Holladagiblical Exegesis76.
" Hayes and Holladagiblical Exegesis79.

8 Donald GuthrieNew Testament IntroductipRev.ed. (Downers Grove IL: Inter Varsity
Press, 1990), 460. The author mentions that ieastmore serious than the using of the Greek word
porneiameaning prostitution, instead of going to brotheéigs man take his father’s wife and living
with her sexually in an ongoing relationship.
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people, those greedy for gain, the swindlers or idoldtefBhis means, Christians and
immoral people should not mingle or interact together as this @ah tte negative
influenceon theChristians If this was the case, then Christians would have to withdraw
from the world in the manner of certain religious sects in Judeigtitherapeutaeand
the Essene$’ The members of the church in Corinth also are to withdraw from any
Christian who is sexually immoral, greedy for money, an idoladedrunk or a

dishonest person (1 Corinthians 5: 11).

Chiasmus:

A-Removedfrom among you (v2)
B-Judgment (v3)
C-The man who done such a thied)
D-Hand over this man to Satard)

E- A little yeast leaverthe whole batch of dough. (v6)

F-Old yeasfv7a)

G- For our paschal lamb, Christ has been sacrificev7b)

F-Old yeas{v8)

E’ -Not to_associateith sexual immoral person. (v9)

D’-Need to go out of the woidL0)

C’-Do not even eat with such a.¢rEL)
B’-Judged(v12)
A’-Drive out of the wicked person from among you. (v13)

The chiasmus structure above emphasizes the importance of @éniowerse
2 and ‘drive out’ in verse 13. They are two different words buehexactly the same
meaning as our boundary markers. The two words signify the impoatast of

discipline which will be further discussed in the exegesi$isfgassage. Putting these

®R. T. FranceNew Bible Commentayylllinois: Intervarsity Press, 2004), 1169.
10 H
Ibid.
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duties into action is therefore following the rules and living Clrisbrd according to
His resurrection In addition, the climax of the chiasmus in verse 7b referthe
Paschal Lamb or the suffering of Christ as a way to emph#satediscipline is a
necessary step to ensure salvation. Just as Christ sufteted must we be disciplined

to ensure that we reveal the meaning of salvation thattGhffered and endured.
I nvention. (Beginning)
This refers to the “proofs” and “refutations” of a speech otimgi* In the

passage, the author uses the experiences of his audigroefasf his arguments.

Style of Writing. ( closing )

The style of writing has aimed at the audience’s emotions Wwétuse of two
different words with a similar meaning. This is found in vesesd 13 by the words
removedanddrive out,3 and 12 with the wordsdgmentandjudge.4 and 11, irsuch a
thing and such a oneb5 and 10 withSatanandthe world, 6 and 9 inleavensand
associate,7’b and 8 was the repetition of the old yeast. Moreover, tmagliof the
passage was verse 7b, the paschal lamb. What this:etateneans is that Paul has used
key words such as remove, judgment, such thing, Satan, lealéngast, associate,
world such a one, judge and drive out, as in the inversion of our chiasmiligit
important emotional cues, he wants to extract from his audienceder for them to
believe and accept his argumeRaul uses these words to convey the message he was
trying to give to the people of Corinthians so that they camtegad turn away from
sin and be able to play their role as Christians. Thatn®ving the ‘wicked person

from among them’ by targeting their moral and ethical values thrdbg use of

" Dockery,Foundations for Biblicgl442-443.
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‘repetitiori and ‘words with similar meaning.As seen in the phrase in verse “itee

old yeast” which is also reflected in verse 8, he is attempting toaekta positive
emotional response to his argument that they must change #yesrby removing the

sinful behaviour from their midst.

1.2 A, Ainl Corinthians 5: 2, 13

A: 1 Corinthians 5:2. And you are arrogant! Should you not
rather have mourned, so that he who has done this would have
been removed from among You

A’ 1 Corinthians 5:13. God will judge those outside. “Drive
out the wicked person from among you

These verses show that the author is having or being troubledhigtiman’s
sin, and he seems furious about the attitude of other membeas.is\theant by this is
that the author understands that the man, who sins, has a prabkimis problem will
soon corrupt or has already corrupted the congregation at Corirgéd lwn their
behaviour towards this man’s sinful actdnt you are arrogatit In the Greek version,
the word used is#zfvoiouevor” *? which means ‘puff up’ or ‘make proud’. This word
‘mnrOvoiouevor’ appears again in 1 Corinthians 4:1, 8:1, 13:4 and also in ther tett
the Colossians 2:18. In a sense, they have noticed what the sianwas->
Nevertheless, they are too proud! Being boast, yet such griewossirsounds their
midst. In spite of this incest in your midst, you continue to haldryheads high
towards me (author) as though nothing is wrong. Rhetorically,asiif Paul is saying,

what right do you have to be proud of this kind of behaviour going on and nis one

12 present, Passive, Participle, Nominative, PlWalsculine. of the root word phusiow,
meaning puff up or make proud translated as antoga

13 HargreavesA Guide to 1 Corinthians1.
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doing anything about it? Instead, you should be filled with grief antbve from your
fellowship the man who did thi$!

In verse 5, the author refers to a very severe type of disejpto remove him.’
According to the Greek version, the Greek word usegég*> meaning ‘to take up or
to take away.’ It appears again in 1 Corinthians 6:15, wh&#¢ is used to emphasize
the act of ‘take’ meaning to remove and make the person beenttagefier. In other
uses such as the Acts of the Apostles 8@®7; describes the act of ‘taken away’ to
mean being removed with the purpose to desftdhis appears to mean permanent
removal. Even in its aorist tense, this could be understoothdaaorist tense refers to
the completion of the action once with no regards to its continuanitequency-’ If
this is the case, then there is no hope for the individual éanadliation. If this is the
attitude of Paul and the early church, then how was the churehiatiirive and grow
during such tenuous time¥?

Looking at the passage closely, it seems obvious that theasmphas on the
man who sinned, as mentioned earlier, but according to the anafytfie passage, it
was the reaction of the church members in response to the agwetl. Therefore, the
members should openly accept the grievous wrong which is whyr&auites them,

showing his concern for the community and their response indicatesitideirstanding

4 Gordon D FeeThe First Epistle to the Corinthian: The New Intational Commentary on
the New Testame(Brand Rapids, MI: Wm. B. Eerdmans Press, 1987);Z0P.

15 ap6i, 3% person singular verb of the subjunctive Aorist Melof the root word airw,
meaning “to take up” or “take away”, translatedrti@ved”

16 As well it is found in the Gospel of John to refletthe act of “taking up” meaning to be
removed for destruction.

7 3.W. WenhamnThe Elements of New Testament Grgsmbridge: Cambridge University
Press, 1965), 98.

18 The meaning of this extract is the usage of thedigpdsj’ in the book of Acts of the
Apostle 8:33 and the Gospel of John in the useasipg in Greek. This shows the use of the word
‘ap0i’ in Acts and John as permanent removal. This misme is a difference in how the books
of Acts and John use this concept and how Paulitisehis letter to the Corinthians.
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of themselves as ChristiaisThus, the destruction evident in the repetitive use of
‘remove’ and ‘drive out,” Paul refers to is not just the desiwnodf the individual who
has sinned, but also the destruction of the church memberadasjttheir pride, and
their belief that there is nothing wrong. That is what Paa$ \woping they would
realize, for instead of being proud, they should be in mourning bechtiseacts of the
man concerned, for it was wrong according to the teachings ofalRduthe Gospel.
Therefore, in the end of verse 2, Paul wanted this man toi@veel and the members
of the church in Corinth should show humility and be remorseful indlots, instead of
being proud and puffed up.

In verse 13 (A’) which is the inversion of A, Paul concludath the point that
the judgment of others, the non-believers outside of the faith theios. Their focus is
to judge those among them whose behaviours they know are wibisgmeans they
are to judge their fellow brothers and sisters in the churchelwelthe judgment of
those in the world outside the church to Gdtiey have no say against the world
because that is not for them to judge, but for God alone. Theyefeey must then
“drive out” the wicked and evil believers.

The Greek word for “drive out” isyaipw. Its aorist active imperative form is
eyapare.?° This word is used only once in the New Testament, 1 Corinthian sl
in 1 Corinthians 5: 13 indicated by its imperative form means songeitineeded to be
done. In addition, because of its aorist active form, the wordeysna permanent one
time only act. If this is the case, then the last pathefpassage means that the offender

must be driven out of the church, for God to judge him, if theyagjudge him from

193, Paul Sampley, NIB, The New Interpreters Biflemmunity Definition As Seen in Two
Related Instance, Edited by Leander E. Keck. (Ni#lshbington Press, 1994) 846.

20 eyapare, 2 person Plural of the Aorist Active Imperative ristated as to expel, to
remove, to drive away from the root wosgupw. meaning to expel, to remove, to drive away and
translated at “drive out”.
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within. In all, the driving out of the offender is a lastaghat they must turn to if they
are unable to judge him internally and correct his wrongdoingsigrfinal verse, the
unrepentant offender must then be driven from the midst of tievées and into the
world for God to judge. Thus, the hope for him lies not in the fatlof judgment.
Though in the initial and mediating acts of trying to get thatviddal to change his
way, if they refuse, then it is best to drive them ouhefcommunity of faith, before he
infects the rest of the community of faith with his imeddsehaviours.

Nevertheless, the purpose of ‘remove’ and ‘drive out’ expressdiaebguthor in
these verses is that the whole congregation should maintain parihat the offender
may not corrupt other members. Firstly, the offender is to smpdined (removed from
among you) for the sake of the whole congregation and secondly, foetledit of the
member who has sinnétiOverall, the removal would help both the offender and the
congregation come to terms with what has been considered inapprbphatgours for
the followers of Christ and the teachings of the Gospel fefthe hands of the

Corinthians by Paul.

2 HargreavesA Guide to 1 Corinthian$6-57.
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1.3 B, B in | Corinthians 5: 3, 12
B: 1 Corinthians 5:3. for though absent in body, | am present in
spirit; and as if present, | have already pronounced judgment

B: 1 Corinthians 5:12. For what have | to do with judging
those outside? Is it not those who are inside that you are to

judge?

The author then parallels the judgment underline in line B that he &h&am
the power of Jesus Christ, with the judgment of God underlinadarBl according to
those who are outside of the church (Pagans). Neverthelessswinedint by verse 3 is
that Paul is not with them physically. However, what Paul waihke was there with
them, is to cast judgment so that the people of Corinth would know ttether he is
there physically or spiritually, his judgment is still authdi& Therefore, they should
act accordingly on the teaching that he taught them. The apestiessgo know what
the people of Corinth have in mind. They are scared of taliedruth, or what it says
in verse 2, that they are arrogant because this was the Kkiifé diey were living.
Furthermore, Paul is using his ‘common knowledge’ meaning his experietite and
the gospel to get his message across. He speaks of tleeofaigcipline such as drive
out, remove him, hand this man over to Satan. He wants theetagnize that they
must live out what they had been taught. Words are only usefulyifatteeconverted
into positive actions. In other words what they have been taughé iohurch through
preaching, teachings, and sermons are only useful if they ceticprdnem. They would
have to take it from the church and translate it into prdctitaractions with others. For
most Jews, this occurred in the household or towns that they livétius.in order for
the teachings to be meaningful, they must have practical empeneith it. If this was
the case, then it is likely that Paul was advocating ideallyfaralationships and
interactions because it is in the family where these tegshare given meaning and

made more real and tangible for the church member to live by
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The inversion B’ talks about the judging of those inside by the newmemity
but not of those who are in the outside world. The theme of ‘judgingirdaes in the
same sense that the verb is used of Paul’'s action in B. Gigddge those outside, His
judgment in the future, and a judgment in which the church will alscipate, but for
now, the church takes the world as it finds it. As God'’s tenmptbe world, it offers a
striking alternative to the world, and in that sense, it mugiyd be judging the world.
However, it is not ours to bring sentence against those who betorandther
worldview, to another age altogether, the time for that judgrisecoming?®

In this verse, Paul refers to the Christians having to jutigset who are
committing sinful acts. This parallels our earlier disaussegarding the “handing over
to Satan”. We are not to judge the world, but to judge our Cimistbmmunity, for we
have all accepted a way of life that comes with standardguiddlines for appropriate
living. If so, we have vowed to abide by those standards,ftnereve are bound by
those guidelines and if we do not adhere to them, then we canlysay we have
accepted Christ. Paul reiterates that the Corinthian @@&mss have no right to pass
judgment on the world, if they cannot pass judgment on their own naigioairs and
sinful deeds. It parallels the passing of the judgment on others wi&annot see our
own failures. Paul refers to this point in order to illugtrabw Corinthian Christians
cannot boast and brag about their faith to the world, when their othniddiawed by

the evils they allow to exist within their own midst.

22 witherington,Conflict & Community in Corinthianl51.
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1.4 C, Cin | Corinthians 5: 4, 11

C: 1 Corinthians 5:4. ...in the name of the Lord Jesus on the
man who has done such a thiMyhen you are assembled, and
my spirit is present with the power of our Lord Jesus,

C’: 1 Corinthians 5:11. But now | am writing to you not to
associate with anyone who bears the name of brother or sister
who is sexually immoral or greedy, or is an idolater, reviler,
drunkard, or robber. Do not even eat with such a one.

In C, Paul presents his judgment of the case by saying that thowghshat a
distance, he is with them in spirit and has already pgssiggnent on the offending
person based not only that they are charged with the fact, but thavatiuy
circumstances of f€ In looking at the judgment passed by Pagsembledmeans the
decision is to made by the whole communipyesent in the spiritmeaning the duty of
the community is to purify itself no matter wifat.

However, | would like to look at the beginning of this verse gsossible
reference to hope. Here Paul invokes the name of Jesustatiee man who is to be
dealt with meaning that God’s grace towards undeserving peopleh wittudes
everybody and it is the great social leveller so that nonkeeo€orinthians should have
been puffed up in favour of one against anotAdsinderstandably for Paul, the only
boast that is acceptable is a ‘boast in the Lord’ that hasedrthe believers who of

course did not deserve the grace. Therefore, to invoke Jesus tugmsent on this

2 Mathew HenryCommentary in One Volum@Michigan: Zondervan Publishing House,
2000), 1810.

%4 Brown. The New Jerome Biblical Commenta8(3.

% Sampley;The New Interpreters Bibl847.
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man must also take into consideration that there is a possibflithope for his
rehabilitation?®

Paul is trying to refresh the memories of the Christians inn@orof the
importance of their role by sayingl, &m with you in spirit”. However, it goes deeper
than a relationship between an apostle and the believerspdaes in the phrase that
Paul takes on a more personal tone. Like a father who has tasgthildren many
things, he was telling the Corinthian Christians that although hetithere physically
with them, they should remember everything about being a Chrisigatieir father in
faith, Paul hopes that his words would continue to resonate withéliemthough they
are separated. Paul could have easily said, “When you seenbked, and the Holy
Spirit is present and the power of the Lord Jesudbut’he did not. He made it more
personal by insisting that his spirit is present. It is lidkather who is not there for his
children, but knowing that the trust is there. This is the sae that is seen in this
second half of the passage. Paul insists that his apostolic iguikaalso laced with
fatherly advice and love.

Paul clarifies his earlier statement by saying, “nownhariting” in verse 9, and
a clarification that this is the active command. Disregéme previous command,
referring to vs. 9 when he stated, “lI wrote” as a pasbadtiat was misunderstood
because “you” (the people of Corinth) have now committed the diléhaarned them
of. However, this verse tells he is more specific and twébh his charge. Earlier it was
‘do not associate with people who behave immorally’. Now Paelctlyr refers to a
brother or sister in the faith that commits immoral acts. &bjssted charge by Paul is
to ensure that there is no longer a misunderstanding or misingtigmeof what he

means. This new command by Paul comes with a sense of urgenayse not only are

26 sampley;The New Interpert Bible347..
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the believers to disassociate themselves from such people eguarthto refrain from
eating with them. Since this confrontation is leading to a cagelgient, then maybe
here we see that Paul is using the law as a springboard by telichfirm and reaffirm
the faith of the sinner and the community who have embraced thez.sTifne use of the
law is tangible evidence that illustrates that the actiorteeobffender are indeed sinful,
according to the laws of God.

1 Corinthians 5, according to our chiasmus refers to the inversiaheof
gathering and not gathering. Verse 4 discusses the assemlihe ahembers to
discipline the offender, and here Paul adamantly states thatdthers and sisters who
believe should not associate, should not gather, and should not be seeatiagsoci
the same social circles with other brothers or sistersctiramit such acts. Therefore,
Paul calls for discrimination about boundary markers, corporateitieand the
recognition of the Christian community as a corporate witnessed beliefs, values
and lifestyle. The addressee is to use their sense about Isomotlkis out so that no one
is confused and so that a man such as the immoral offenderl iaweek of where he
stands in relation to the communftyTherefore, Corinthian Christians’ enemies are not
the unbelievers outside who were their brothers and sisters irt.Alrésenemies are

from within the church, the gathering.

1.5 D, D in | Corinthians 5:5, 10

D: 1 Corinthians 5:5. ...you are to hand this man over to Satan
for the destruction of the flesh, so that his spirit may be sawed i
the day of the Lord.

D’: 1 Corinthians 5:10. ...not at all meaning the immoral of
this world, or the greedy and robbers, or idolaters, since you
would then need to go out of the world.

#’Anthony C. ThiseltonThe New International Greek Testament Commen(@rand
Rapids: WB. B. Eermans Publishing Co. 2000) 409.
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Paul informs the Corinthian Christians to hand the man backtsm Sso that the
offender will be under the control of the Devil. Why did Paahwthe members of the
church to do such a thing? Perhaps we should understand why Pauthigpotewe
remember that the church in Corinth was very young and presumably¥ali. does
not explain how the man’s spirit would benefit, but by sending the offevdzy
suffer physically, his spirit would arise in the day of the LGrdThis is where a
complication with the passage arises. When Paul refers fitettie he is talking about
the flesh to be destroyed. It appears as though the person who idisgipkned is not
only to be removed, but is to be handed over to Satan to be ddstifdyaul’s thoughts
are this extreme, then there is no hope for this man. Howleepe, rests in the fact that
the spirit will arise on the day of the Lord. That is, putting lhutside the sphere of
God’s protection and leaving him exposed to the satanic forceslan éxape that the
experience would cause him to repent and return to the fellpws$tiie church?

According to Old Testament understanding, the “Day of the Latrs to the
day that the Lord returns to pass final judgment for all our ac(@aniel 12:1-13} If
this is the case, then how would handing over of the man to Satihisaspirit? Based
on a word study of the term “olethron sarkdsit is used mostly by Paul to refer to the
destruction of the fleshly desires. The destruction of fleshlyredeshat causes the
person to sin. A removal of the cause of sin so that the indivelgpltit may not be

corrupted but healed so that when the “Day of the Lord” arriviese is hope that the

28 Thiselton,The New International Greek Testament Commentdy,
2 HargreavesA Guide to 1 Corinthianss0.

30 Sampley;The New Interpreters Bibl897.

1 Holy Bible, New Revised Standard Version.

32 Frederick W. Danker, A Greek English Lexicon af thew Testament and other Early
Christian Literature, (Chicago and London: Chic&gess, 2000), 875.



17
man will be saved. Therefore, these words of Paul show thasahted the man to arise
in the end, not simply to suffer.

Verse 5 shows that the Corinthians thought that it was the nosti@hs whom
they should avoid, but in this verse, Paul proves them wrong, loygsag, it was the
immoral Christians to whom he was referring, who cannot avoidntingoral of this
world *® Indeed, from Paul's point of view, the only way they will be afoleexist
successfully with the world is for them to be in the world, bat of it. As an
alternative, they must discipline those wishing to belong to ¢lewfship but at the
same time insist on continuing their former pagan pracifces.

This is what Paul refers to in verse 5 as reflected in owarsion of the idea
presented in our chiasmus. Verse 5 talks about how the person tamsiitful acts
should be handed over to Satan for destruction, the idea being promates thet the
world is not the problem, but how the Corinthian Christians haesved the world to
dictate their Christian morals and ethical beliefs. lnslerstood that Satan represents
the world which is contradictory to Jesus’ teachings, howeed, liere reflects that the
problem wasn’t the world, but how Christians have integrated tlotiges of the world
to distort and alter their beliefs and practices, that thew m@w come to be “of the
world”, and not just residing in the world. In other words, Paul isngathat the
problem for the church is not the non-believers who are the sacaltemy of the
church” but that the true enemies of the church are liledievvers” themselves, who
have corrupted his teachings of the Gospel and have now used that coorupiated
interpretations of Paul’'s teachings to lead and guide the churchharokelievers in

Corinth in the wrong direction.

¥ HargreavesA Guide to 1 Corinthianss0.
34 Fee,The First Epistle to the Corinthiang24
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We can also extract from this verse the idea of judgmeim ascourt hearing.
Paul talks about handing the “immoral person” over to Satan to d#wgltiws, it is
understood that the “sinful man” must is to be handed over to the wobd judged,
but here, Paul appears to say the opposite. Paul states, “Yourveealdo go out of the
world,” meaning that if a man is judged, and then he needs toadged by their
Christian “world” and not by the outside world. Because to do so woulah toetake
that offender to be judged by non-Christian standards, when inhiaautes he has
broken are the ethics and standards of appropriate Christian INegefore, the world
would not know how to judge such act and that is why the offender mjstidped by
the church. This means if a person is disciplined by the chuedl,gunished according
to the laws of the church, as it is how they should live. The wbddld not punish the
person involved because it does not know what God knows as He alone krmbws an

issues the just punishment to those who sin.

1.6 E, E in | Corinthians 5:6, 9

E: 1 Corinthians 5:6. Your boasting is not a good thing. Do
you not know that a little yeast leavens the whole batch of
dougt?

E: 1 Corinthians 5:9. | wrote to you in my letter not to
associate with sexually immoral persons

Paul mentions the puffing up or boasting of the Corinthians as a f9ad si
According to Paul, their being puffed up has blinded them to the $iehdviour that
was already infecting the Corinthian community. For Paul, thést@émw community in
Corinth should not look back with what is deemed normal in Corinthiaretgodn

other words, Paul wishes to define clear boundaries between Zdéms@erse 13, in
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terms of what is considered societal norms and appropriateibetsof the churcf®
By doing so, this shifts their concern from worldly desires bacth¢ idea of purity,
because “purity and perception of danger in taboos are markersoiqy geparation
from the rest of the world, which is perceived to be imgditeThis re-emphasizes that
the congregation in Corinth puffing up should not be on worldly things, butothat
purity and righteousness, which is lost when leaven or evil and watkBires are
mixed up like a batch of dough.

According to Witherington, leaven and yeast are two different thirggven is
a fermenting agent left over from a previous batch of dough tasiserising agent for
the next batch of doughf.Yeast with its impregnating capacity in bread making veas n
to be use in preparing the Passover bread. Instead, the pegngsdst was to be
thrown away. It implies that, the offending person must be eadldicbm the midst of
the community’® This simply means that the sinner is to be removed from the
congregation of those who are living God’s ways, as the sintidormig bad influence
to the good people. What Paul states here is that if they dllsvadt to go unpunished,
then it will illustrate how far they could push the Christiiniceand moral boundaries
to include other sinful acts and behaviours to be regarded as dtedptahe church.
Therefore, if the congregation does not play its role of removiisgperson from the
congregation, the young generation will accept it as a waeoi the congregation.

However, Paul's exhortation here is for the people of Corinth tohz they already

% Ben WitheringtonConflict & Community in Corinth: A Socio-Rhetorig@bmmentary on
1 and 2 CorinthiangGrand Rapids, MI: WB Eerdmans, 1995), 153.

% Ibid.
" Ibid., 159.
%8 France New Bible Commentar$169.



20
are, “live out what Christ has worked in yoll.As in verse 7b, it is the sacrifice of
Christ. Thus, if you are already unleavened; you should be carekalefo free from
malice and mischief, which is the fairest image of Gdueré&fore, it is no wonder that
the beauty a Christian is to cast out the old habits and ojd ad go on being the
“new batch”. Get rid of immorality, sin, greed, maliesd all the other bad habits and
cultivate truth and sincerity. Overall, Paul encourages tizeliwe the transformed life
that they already have through the Gospel.

Paul’'s statement in vs.9 refers to an earlier lettat tvas written regarding
sexual immorality in CorintA® The importance of this statement is that sexual
immorality was an issue in that previous letter and remairissare in this lettef" It
appears here that the Corinthians did not resolve the previaes assl that sexual
immorality continues to be an obstacle in their faith because llad yet to fully
resolve it*? According to Gordon Fee, this indicates that the failure fooreto Paul's
previous request is related to their misunderstanding of that foemer?® However, it
could also be interpreted that their failure to respond was bedaesgerson
committing such sexually immoral acts was a powerful and/or ir@apbfigure in the
church, and the church members were reluctant to do anything aboandihis sinful
ways. In other words, if the person accused was an ordinanpenemhy would it be
so difficult for the members in Corinth to obey Paul's commanexjpel the member

concerned? However, failure to address Paul's concern impiis the person

concerned was someone with power and influence. If this isabe, ¢hen it can be

39 witherington,Conflict & Community in Corinti59.
40 |bid.

“1 France New Bible Commentar{169.

“2 Henry, Commentary in One Volum#&810.

43 Fee,The First Epistle to the Corinthiang22.
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concluded, that Paul was reminding them that their initial ddiebee had led to this
serious problem.

The failure of the Corinthians to practise their role as sfians fits with our
chiasmus structure, where Paul is reminding them not toiass®adth a sinful person
and like the leaven from verse 5, verse 9 is an inversion pptéeious idea. In verse 5,
the leaven represents the “old batch”, the “old yeast”, th&ulsbehaviour and of
course, evil. Then Paul use that example to illustrate diee af the leaven and its
purposes in the baking and making of bread. Here he emphasizésethahould not
associate with that “old yeast”, “leaven”, “sinful behaviquahd “evil” for it corrupts
them and causes trouble. The meaning of Paul’'s analogy about thestdgd the old
batch is that it is not possible for the sinner to work togettlitdrtive good person who
fears the Lord because the sinner can affect the good person arahgoim, and
ultimately lead to sinful behaviour. As one saying goes ‘ihiaftbe friends a good
person, they will both become thieve¥iell that was then in the previous letter, but
now, we see what their disobedience has led to, and that'sctiveent acceptance of

the sexually immoral behaviour in the church.

1.7 F, Fin | Corinthians 5:7a, 8
F: 1 Corinthians 5:7a. Clean out the old yeastthat you may
be a new batch, as you really are unleavened.
F: 1 Corinthians 5:8. Therefore, let us celebrate the festival
not with the_old yeasthe yeast of malice and evil, but with the
unleavened bread of sincerity and truth.
Paul refers to the cleaning of the old yeast as a refetentiee removal of

something prior in order to restore it to its original or priotestAs in vs.6 in which

leaven was the old batch of dough, to act as a growing instrdoretite new batch,
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here Paul refers to the fact that the Corinthian should beginawdompletely new batch
and not rely or use the old batch for it would no longer be a batuth.

According to Witherington he suggests that the Passover lambalsasa
foreshadowing of the Paschal Lamb for the Christians of the Testament! as it is
understood that the Christians share the same history as ésrdelscendants of Israel's
history® Thus, Paul shifts from the ‘small’ leaven and the ‘wholgtbaf dough in
the proverb to ‘old’ leaven and the ‘new’ batch of dough from the tFefashe
Unleavened Bread. The imagery is expressed as an imperatigan out the old
leaven” on the ground that you are indeed without old le&/Enrity is not simply a
matter of social identity and boundaries, but of reflecting timealogical identity of a
community as the temple of the Holy SpffitThe purpose of this removal of the
‘leaven’ reflects the process of starting over with a fmtch of unleavened dough,
which is to apply directly to the mutual life of the commuiiftyThis is important to
Paul, if the community of believers is to continue forwardytmust be in solidarity. A
solidarity founded on the correct and truthful teachings that he broughem from the
Gospel of Jesus Christ. Thus their puffing up and their pride mdstibded on correct
doctrines and teachings of Christ, which means they must puegesehves of the
incestuous and remove a sinful man from their midst.

Using another strong inferential such as7.*° Paul brings this part of the

argument to its logical conclusidhThe use of the articular infinitive is to express the

“Witherington,Conflicts & Community in Corinth59.

“> Fee,The First Epistle to the Corinthiang16.

“6 Thiselton,The New International Greek Testametfi3.
7 Ibid.

“8 Fee,The First Epistle to the Corinthiang16.

9 An articular infinitive.

50 Thiselton,The New International Greek Testamefit7.
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result of the action of the main verb which is to “celeBratwever, since the term
“un” is also used, the infinitive becomes negative. Thus, tiésttan in Corinthian are
told not to celebrate unless the “old yeast” is removed so thatrgotualeavened™
Thus, the removal of the incestuous man is like cleaning a houseler for them to
become what they are, ‘God’s new loaf’ in Corinth. What madentGod’s new people
is the sacrifice of ‘the paschal lamb’, Christ Hims&ifill keeping the imagery of the
festival, “let us celebrate the festival,Paul broadens the application of the death of
Jesus Christ to the Christians as a whble.

They are to celebrate their new life in Christ without tbld yeast’ a
command that ties the present broader imperative to the previbissincludes an
elimination of the kinds of sexual immorality represented bye#twduded man, but now
the ‘old yeast’ is further qualified in terms of ‘malice andl’eHere Paul equates the
‘old yeast’ to actual acts of sin (malice and evil), which rmms~ be removed and
returned to its ‘unleavened’ acts of purity (sincerity and trudaul though speaking
plainly is getting to the heart and the truth of his argumentreitve, he will allow
them to celebrate this new Christian Feast by becoming th@epef God through the

sacrifice of the paschal lanib.

1.8  Climax in | Corinthians 5: 7b (Middle).
G: For our paschal lamb, Christ, has been sacrificed.
The purpose of this arrangement through the chiasmus table givien isathe

climax of the whole passage. It shows us that whatever judghmnimake against the

51 \WenhamThe Elements of New Testamed.
%2 Fee The First Epistle to the Corinthian218.
%3 FeeThe First Epistle to the Corinthian819.
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incestuous man should base on the root (doctrines) of their befief is the paschal
lamb who has died for their sins. Jesus Christ was the orighewoffaith and what He
needs from His followers is not to live in a purified life, awdas the congregation of
Christ. Therefore, all who go against Christ should be remonddiaven away from
the congregation.

Paul guides his argument to the point that he wanted to coavthe t
Corinthian believers that Christ, the paschal lamb, has d&enificed for the wicked
person to be saved in the day of the Lord. Here he emphasizesrihéhat the paschal
lamb has died. For many of the believers in Corinth who Weves, they understood
this in the sense of the lamb that is sacrificed duringahesh Passover celebration as
an atonement for their sin$This sacrifice was integrated with the understanding that
they must remember how God set them free from the bondagg/pfEExodus 12:5,
6). Therefore in the context of the New Testament, the @mrssshould remember that
Jesus offered Himself to do God’s will and as a result, totream free from the
overwhelming power of sin.

In addition, Paul does not simply tell the Corinthians what tdPdal wants
the Corinthians to understand that a major sacrifice has beenbyah innocent man
in order for them to have salvation and life eternal. Heyisgrto help them get on with
living out of what they aré® Therefore, they must reflect this gratitude and appreniatio
in their faithful walk and in their daily living and acceptamdée¢he Gospel. To continue
to sin and commit sinful acts would be equivalent to forgetting laraving away the

vicarious sacrifice and hard work of the Messiah, the anointedobri@od, which

54 Witherington,Conflict & Community in Corinth]59.

%5 “Your lamb shall be without blemish, a year-oldleyaou may take it from the sheep or
from the goats. You shall keep it until the fourtreday of this month; then the whole assembled
congregation of Israel shall slaughter it at twiti§

%6 witherington,Conflicts & Community in Corintt59.



25
indirectly would be the same as the Corinthians going againsvithef God. Paul
broadens the application of the death of Christ to Christiarasifa wholé’ This is why
the congregation at Corinthian must play their role as Chisstia ‘remove’ and ‘drive

out’ the ‘wicked person’. This shows they are living in tesurrection of Jesus Christ.

1.9  Conclusion:

Based on the chiastic study of the passage, discipline has shd»enatwital
message for the church in Corinthians, to ensure that they arésimigh their role as
Christians. That is to say, Paul began, as shown in the clsastcture of the passage,
with a focus on the individual as a means to address the whole bGtyistft However,
he concludes the latter half of the chiasmus with the foousiembers of the church.
Thus, the final judgment to drive the offender out into the world ignilustrate that
there is no hope for this individual, but the fear that this indiVidulacorrupt the rest
of the church if allowed to stay among the members. Drivingsailiei last resort for the
offender if he or she refuses to change their ways aathreg their “unleavened” state.

Paul also unmasks the Corinthian’s self-righteous attitudesegdtast and brag
about being a community of believers who are right while the werldrong. Here,
Paul repeals that attitude by illustrating that their boassirg ho use since their faith is
not correct and pure. It is one thing for them to boast and brag abast itrwhat
they are preaching and doing are two different things. In other words,can not
preach to be faithful and living a Christian life when in tgdte or she is doing the
complete opposite. This is the criticism of the Christian anir@h that Paul sees as a
great stumbling block in their full grasp of the faith as Clamst. However, if they

remember the sacrifice of the Paschal Lamb then it shoake it easy for them to

57 Fee,The First Epistle to the Corinthian&18.
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prevail in the end by ensuring that they repent of their sins andot@ad. That is why
the “Paschal Lamb” in the arrangement of this chiastibdsctimax of 1 Corinthians 5.
It ensures that the only way for them to overcome their lirarta and weaknesses is to
remember the sacrifice of Christ every time they are tedh(it Corinthians 5:7b). By
doing so, they will remember that it was because of Cheatsifice that they are made
a new creation, a new batch.

This strives to highlight from its exegesis, the importantéeing strong in
performing ones duties as a Christians. The same applies taraurity of believers.
In addition, Christians who act in faith reflects people whdieirgy the resurrection of
Christ accordingly. This will show the sinners that the churcls ca¢ and should not
back down from punishing those who do not obey God’s law and that thereaigsalw

hope for those who sin to be forgiven through repentance.
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Chapter 2

Samoan Perspective of the ‘Aiga’

This is also why we need to look at the Samoan perspective aighbecause
its role in relation to itsmatai bears resemblance to the problem mentioned in 1
Corinthians 5. As anatai one has the authority to rule and lead families with love but
somemataisuse it for wrong doings. According to the Samoan custom, thi¢yfdoes
not have the authority to remove titles fromataisas they are seen as representatives of
God in the community and what they do is for the betterment of ieanilHowever,
somemataichoose to act differently from what is expected of them.s Ehivhy | am
trying to explain and outline theatai and his duties and also the rights of the family in
collaboration with thenatai.

Discussion in this section will revolve around the issue ofithti (titted man)
and theaiga (family). Looking at the development of these two entities &ed toles
within the Samoan context will help to shed light on the authority digsatimat exist in
leadership in the family and how the role of #iga struggle is resolved, allowing us to

put into practice what Paul teaches, and writes aboutet@orinthians.

2.1 What is a Matai?

The matai system is a form of polity in the Samoan villddeis the governing
system used by thaiga, villages, and country to ensure appropriate cultural conduct,
behaviour, and tradition are maintained. Theatai also carries an important
responsibility and that is the protection of family land. Thigngmportant issue, for it

is here that authority issues often arise as Samoans hold lémeiraimheritance from

! Lange, Raeburn, Indigenous Island Ministers,
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previous generations. Thmatai is a leader. The title is bestowed uportaatua
(servant) of the family who has served and worked his/her wayheighierarchical
ladder of leadership within the Samoan family or villaGeis refers to the authority of
the matai to select someone to take over from him and that is anyone hes diéeo
carry the role, from within the family or even one of hisdtah.

The mataititles are historically linked to the genealogies of the&ms. They
are ‘sacred’ titles, believed to carry theanaof the god€. With such prestige, their
governance and authority over the family proceeded without ques$tien.are viewed
as being god-like. Othenataititles are executive titles and carry special duties sisc
service to othematai, some with leading war parties, or reciting historical knowde€dg
All matais have authority over thaiga, and theaiga play their role as servants of the
matai

The role of thamataiis to represent his/her family. Theataiis the voice of the
family in village fono (meeting). Thematai networks with others on the appropriate
conduct and discipline needed to carried out. An example is when aememthe
family is to be disciplined, thmatai speaks to one another to resolve this issue and do
not confront the family member personally. However,riaai for that family would
be the spokesperson of that family to discuss the matter atloffender then would
voice the concerns of the individual before the villégeo and represent that person

before the village. Whatever disciplinary measure is ddcitdhemataiwould convey it

2 Malama Meleised,agaga: A Short History of Western Sam(Buva: Institute of Pacific
Studies, 1987), 27.

% Meleiseal.agaga 27.
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to the family member and ensure that the wish offtim® is carried out upon that
individual*

The matai in the Samoan context is an individual with great authority and
prestige. The role that he/she plays within the familyelyy important for harmonious
family interactions within the family and village. He/she the role model who
determines the path and route the family should follow. Thu$, great authority a

matai, carries great responsibilities.

2.2  What is the Aiga?

According to an interview with Ulu Kini, the most important wfithe Samoan
social life is theaiga® Such a family is not merely a biological group consisting of
parents and children, but a wider family group of blood and marriageesr adopted
connections who all acknowledge one person asrtagi or head of that particular
family.® Theaiga controls themataititles with which they are associated, thus when a
matai passes away, treaga would meet and decide which member of #iga would
succeed to the titleThis is an interesting point offered by the author, becauseein t
conducted research, the only mention ofdlga discussingnataititles are in the event
of death, which implies that it is only through death thanhatai title is then re-
delegated to the next elected member of #iga This has been the traditional

understanding, however, the aim is to show if changes have attottgs practice.

* Interview with Ulu Kini, Tiakono Toeaina MatagafyFaleata, 27/09/2011. The interview
focusedon the role of theataiand their functions within the families and viltesy

® Interview with Ulu Kini, Tiakono Toeaina Matagalya Faleata, 27/09/2011. The interview
focused on the role of theataiand their functions within the families and vilesy

8 F.J.H. GrattanAn Introduction to Samoan Custpfuckland: R. McMillan, 1984), 10.
" Meleisealagaga 27.
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2.3 How is a Matai Selected?

As mentioned earlier, matai is selected by thaiga from within theaiga to
replace amatai who has passed away. Within the decision ofailga, there are three
ways in which amataiis selected, auli moni(biological children)tautua (servant),
tamafai (adopted} The decision of thaiga is an arduous one that can vary from one
day to many years. The dependence is on whether the familypeento an agreement
as to which candidate will be best suited to represent the farhilys the decision is not
one taken lightly, and because of the nature of the title oihé that is traditionally held

until death.

2.4 Where does the authority reside: Matai or Aiga?

Traditionally, all power and authority reside with thatai. This is supported by
the views of Malama Meleisea, who compares the authorityeshataito that as being
god-like? Thus to question thmatai was almost questioning God. Christian Samoans
still believe that chiefs have divinely-inspired authorityt Bhat power comes from the
Christian God, and required the chief to follow God’s law andsdéb a Christian
example for his family and villag€.Even Jesus himself said God chose all leaders;

therefore, we have to obey the leaders, because obeyimgdeadbeying God.

2.5  Traditional Samoan Belief of the Authority of the Matai.
As mentioned aboveanatai have the trust of the family in looking after and

controlling the family. So whatever tmeatai wants, everyone has to obey. This is why

8 Interview with Ulu Kini, Tiakono Toeaina MatagalygFaleata, 27/09/2011. The
discussion revolved around the possible candidatearry themataititle duringaiga deliberations.

° Meleiseal.agaga 69.
10pid.,
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it is not easy for a family to take away that authority fioim if he does not carry out
his responsibilities as matai because of the power he holds. In the Samoan culture, a
family cannot punish anataiif he is cruel and does not perform as a Sanmatai is
expected to perform. The only people who have the power to punishatiageare the
othermataiwho hold the same title or higher title than his own, and thisraigh the
village meeting fono a matgi. According to Meleisea, the final decision on a
punishment comes from the high chiefs of the village upon the advitherimatais'*
The punishment that is decided depends on the seriousness of the Soimetimes,
food is provided to feed the village. Other punishments vary tvarming thematai
and his family from the village. If the crime is veryieas and thanatai disobeys the
decision of the villagéong, then thamataiwill be forced to leave the village and all his
belongings will be destroyed. These are forms of punishment tagefibno can use to
punish amatai who breaks the rule, but it really depends on the seriousness of the
offence. The villagdono can only punish but they cannot removenatai title from

holding amatai They do not have the authority to do so.

2.6 The Changes to the Matai Authority.

Samoa is one of the Pacific Islands that embraces Chrigtiithout much
difficulty, The introduction of the ‘Word of God’ to Samoa came aifficult time. It
was hard to change the pre-Christian customs not only withage#l but also between
one village to another. This is because some villages wanmteald all the power and
authority as portrayed in the legend of the warAema when Christianity reached

Samoas shore#lalietoa fought in this war and during the waramafaigathe fierce

1 Malama Meleised,agaga: A Short History of Western Sam¢Buva: Institute of Pacific
Studies, 1987), 27.
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warrior and chief was slaiff. These acts started to change when Christianity was
brought to Samoa. According to our interview with Kini, it is unsuhen this change
started but village customs were still carried out and thene wstill a few villages
practising this tradition but most villages changed theirsimscause of Christianity.

It is also unsure when theatai system changed, but its power has weakened
because mosnataisforget to care and love their families once they hold this powe
Many tend to seek self-prestige and wealth. Since foreidwergght Christianity, the
power of themataiwithin families weakened and as proof, Fefa’ifa’® of Samoa was
divided and spread out to the whole coufitryhis is shown by the many changes made
to the Samoan nationéd’alupega (national ceremonial address) when they require to
swear an oath of allegiance to the German Emp&fHnis change shows how weak the
matai system was and families have realized that they willgaot prestige by serving

themataior their presumed gods.

2.7  Why the Matai System had to be Changed or Amended?

The matai system of pre-Christian times has to be changed becassernts
non-Christian compared to nowadays. Tintai system of those times differs greatly as
they were rulers of everything. Whatever they said had to beedbeighout comment
or complaints. So if anatairules with an unloving heart that family will suffer grgatl

Even if amatai shows misgivings and lack of responsibilities the family cargrobve

2 Meleiseal.agaga,56.

13 Interview with Ulu Kini, Tiakono Toeaina Matagalyee Faleata, 27/09/2011. The
interview focused on the role of theataiand their functions within the families and village

14 Four of the highest title called papa, they@geoaitele, Tamasoali'i, Tuia’anand
Tuiatua.When all four papa are held by one person thaguecalled th@afa’ifa, and the first
Tafa’ifa wasSalamasina.

5 Meleiseal.agaga,32.
6 Meleiseal.agaga,115.
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him from being amatai In my view, this kind oimatai system should be banned as |
feel it is unchristian except thmatai who loves his family and rules fairly. This is
shown in Meleisea’s book of the story abd@aimafaigaand his harsh and cruel ruling
over his peoplé’ | believe even his family did not approve of him amatai. This is
why | strongly feel thenatai system should change becausataisshould be fair and

love their families as families see them as ¢8ds.

2.8 Modern Roles of the Matai: Balance in the Matai authorityand the

role of the Aiga.

Christianity together with the influence of government ruigrted to bring
change to thenatai system. The power of theatai started to weaken whilst the power
of the family grew. The power of the family started to takeot and can now remove
the title from anymataiwho rules selfishly and without lov& However, the power of
the family cannot do likewise to one that is carrying out his duty tgnasd
responsibl)f.0 According to the Chief Executive Officer of Justice and Court
Administration, Masinalupe Tusipa Masinalupe, there are midlhy cases omatai
being strip of titles for being cruel and unjust to familids.said there have been cases
of families taking theirmataisto court for being irresponsible and had won these

cases!

" Meleiseal.agaga,56.

18 Kuatemane UlutuiA Study on the Role Of Tulafono (law) In SamoaeBpan analysis
on its Social Implications from a New Testamenspective(B.D. Thesis, Pacific Theological
College, 1989), 4.

19 Interview with Ulukini, Tiakono Toeaina Faleatasi®% Matagaluega, 27/09/2011. The
interview focused on the role of the matai andrtheictions within the families and villages

%0 Aukuso Taumate, Theology Interpertation of the 8amsaying, “E le po pea se Nu'u,”
(B.D. Thesis, Malua Theological College 2005), 7.

2L Inter view with Masinalupe Tusipa Masinalupe, €tixecutive Officer of Ministry of
Justice & Court Administration, about the resultiog cases, but he mention that there are many
cases its already being done, but this result amédential.
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2.9 How is a Matai Reprimanded?

The matai holders are observed and evaluated according to their stattisese
and behaviour in the family. One must have an outstanding attiiuglerforming his
duties. The family needs time to consider each delegate, atecition has to be fair
because the family’s welfare and future depends &\ithoever they choose will be
the leader of the family and must be obeyed by everyone, buartily fmust not use
their power to force thenatai they have chosen to do what they like. So according to
the law if by any chance thmatai who is stripped of his title or punished, changes his
ways and is remorseful, he can be reconsidered by the family iee@d g second

chance.

2.10 New Role of the Family.

The role of the family now is to do the right thing and carry outrthei
responsibility of removing leaders who are corrupt and are giviagfamily a bad
name. This is because if they ignore their faults theyimfilience the young generation
who may think this is the proper way to rule and thatntlagaiis doing the right thing.
We must not be afraid to correct any wrongdoing ofntla¢ai To my belief, the family
now has the same power as thataiif he does not act accordingly. This to my belief is
real love, not only for the family and future generations but eslheche matai. A
blessed and prestigious family is a family that works togethtr their matai but a
family that does not stand together with their leader is onenteds hard work and

bound to experience problems.

22 |nterview with Ulu Kini, Tiakono Toeaina Matagalyse Faleata, 27/09/2011. The
interview focused on the role of theataiand their functions within the families and viléesy
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Chapter 3

EFKS Parish Perspective

3.1 The authority of the Ministerial Sub-Committee for matters

concerning Ministers and the role of Parishes.

The EFKS management structure is divided into sixteen sub-corasniiteder
the umbrella of the General AssembiyThis discussion will focus on the Ministerial
Sub-Committee for matters concerning Ministers, and theirtdlae Ministerial Sub-
Committee has the authority to remove and drive out a minvidterbreaks the law of
the EFKS. This is the case with the church nowadays. Thehchome is responsible
and has the power to remove any minister who breaks the lake afhurch or who
rules without love. In the beginning, ministers are eligibledgve as ministers until
death, and the church did not have the power to remove any mirttggrerformed his

ministry whichever way he preferred.

23 They are the Missionary Committee, Elders Commjtteand Development Committee,
General Purpose Committee, Education Committe@nei®m Committee. Below that, are the Sub-
Committee of the Missionary Committee, The MinigteBub-Committee for matters concerning
Ministers, The Board of Malua Theological Colle@ristian Education Committee, Sub-Committee
of the General Purpose Committee, Sub- CommittébeoEducation Committee, Sub-Committee of
the Finance Committee. Moreover, the Printing Books and Printing Press Sub-Committee, The
loane Viliamu Sub-Committee and the Board of Treste

24 EFKS, The Constitution Of The Congregational Christianu@ih Samoa,43. The
chairman and the secretary of the Elders Commgited be the officers of this Sub-Committee. One
Elder-Minister from each district elected by balfor a term of five years by the ordained and
probation ministers who have covenanted with thegZegations of the district and confirmed by the
Elders Committee, and the General Assembly to befietb accordingly?* The duties of this
Committee;

1. To submit to the Elders Committee the names of Gateas for Ordination at the General
Assembly in May.
To act as a Ministerial Candidates Committee.
To regulate in matters of the conduct and disogbhMinisters.
To submit for reinstatement of Ministers to thed&klCommittee.
To select leaders for all services of Worship ef @eneral Assembly, and submit the selected
names to the Officers of the General Assembly.
To conduct Lay-Preachers Examination.

agrOD

o
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3.2 Punishment made by the Ministerial Sub-Committee formatters

concerning Ministers.

According to Reverend Elder Apelu Lelevagaunishment for ministers of the
church who break the law is not easy. But according to the laweothhrch, any
minister who commits adultery or commits indecent acts is tsuspended from his
duty and shall no longer serve as minister in that congredtitinis clearly portrays
the act of repenting is more important to the Lord than theasid,the church elders
based their decision on the same WaBut what important is the parish and their role
as Christians, in relation to the leader if he breaks theofathe church. The Paris

should remove or drive out the leader if he’s confirmed breakiadaw.

3.3 Punishment already made.

Lelevaga stated that many ministers have broken this lanasndow being
suspended for five years. For example is Litala Tuimaualugydriey Australia. He
was suspended though he did not admit to have committed the crimasdtiven by
the desire of his heart to leave the parish. To the etder® church, that is a sin in the
eyes of God. The elders feel that to punish ministers who @osaoh crimes will teach
all ministers a lesson; thus conveying a message thalygiesof crime is unacceptable

to God. Meaalofa Peteru who also served Toamua CongregationahCGisiMinister

%5 Interview with Reverend Elder Apelu Lelevaga, Mier of Tuana’i Congregational Christian
Church, on 28/09/2011. The interview focused orathitnority of the Ministerial Sub-Committee for
matters concerning ministers, and the functiorhefRarishes against their ministers.

%6 He referred to the story of the woman accusediokery in John 8:1-11, of the scribes and
Pharisees who brought an adulteress to Jesusstomed to death and he said to her, “Has no one
condemned you? Go your way, and from now on deimoagain.”

“Interview with Reverend Elder Apelu Lelevaga, Mteisof Tuana’i Congregational Christian
Church, on 28/09/2011. The interview focused orathitnority of the Ministerial Sub-Committee for
matters concerning ministers, and the functiorhefRarishes against their ministers.
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and Danny loka who was the Director of Youth and Sunday Schools alsotfeced
same punishment. Alafau Ipiipi who served the Samatau Congregatiastian
Church, Fofoa Temese who left his wife and Frank Togafau whedeat Si'uniu
parish?® Those ministers got removed and drive out from their positiofsagers of
parishes. Not only by the Ministerial Sub-Committee for matterscerning Ministers

but parishes as well.

3.4 The Role of the Parish.

The growth in knowledge and understanding of the bible especially thstens
led to many changes to the customs and ways of the church adrelathis paper.
These changes include the terms given to ministers. Coveramédn parish and
ministers used to be until death, but were limited when they theeduthority to rule
without love and for their own personal needs and it ends up breakisgThis is why
the churches should have practice their role as Christiansniove and drive out
ministers who break God’s law as Paul urged the Corinthians wveear drive out the

wicked person among the congregation says 1 Corinthians 5:2.

3.5  The Correlation of the Samoan Perspective.

The point | wish to make with regards to the cultural perspeatigethe EFKS
perspective is that times have changed and practices thatomeeethought of as
written in stone and unchangeable have now been amended. In otbsrclvanges are
very possible and likely to occur. The rule of thataiin the Samoan family was once

thought of as being unquestionable and authoritarian, has now cededobadtae

%8 There are also ministers who committed such crimgdave been reinstated because of their
impressive reports from their districts. These siecis were made by the elders as they felt theopers
was more important than the sin committed.
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authority to theaiga. The conduct of ministers in the EFKS was once believedsto re
with the local minister themselves and the eldatsf@’atony. However that has now
become inclusive of the congregational members.

What this shows is exactly what Paul talks about in drivingvifu&ked from
amongst their midst. The problems the Corinthian have is the prab&rance plagued
the Samoan family and the EFKS Church and that is questionirgutherity of the
head of the church. The question Paul raises is how can a Camir@hristian allow
such an act to go unpunished and such a person to remain in the chusg&aks
volumes of their faith. If the Corinthian allows this sin to go ten what has once
been considered a sin to them is no longer a sin, but would be considexamkptable
act, for no punishment was given.

However, Paul insists that they drive the wicked person fitweir midst, not
only because that individual is wicked, but because that wickdd/idual has
compromised their belief as to what is sinful and what isewls. By allowing him to
stay, the sinful act becomes an acceptable act before dhdnwhen such a thing
occurs, then the faith that he brought to them is no longer theifialesus Christ, for
such acts were shunned by Christ.

Just as thaigo the Au Faatonuand the Congregation have a role to play in the
Samoan context, so do the Corinthian have a role to play to ensutleetiizaspel Paul
brought to them is rightfully the Gospel of Jesus Christ.

According to Paul’s Letter to the Corinthians, they are to renoo\drive out the
wicked from their midst. According to the exegesis conductedeeattie purpose in
remove and drive out was not to punish the person committing theuadtwas for the
benefit of the members of the church so that they areeanfacts deemed sinful and so

they do not lose sight of that in their everyday dealings inn@orin the Samoan and



39
EFKS context the removal of the wicked person is an act of puaighior the culprit
or the one found guilty of not conducting his/her duties for the fanmiti/ca parish.
However, the punishment or the act of removing according to the uiee oferb
egapate meaning to remove or drive away once. If this is the ¢hea,the person being
removed or drive out is left in the hands of God for judgment and norlahge
responsibility of the family and church. This is where theory puadtice converge as
we have it today.

In matters concerning theiga and the EFKS church, there is still hope for the
individual being removed. Although the punishment may appear sdwebe, driven
out of the village and the church, there is a likelihood thatindéesidual will be
accepted by the family and the EFKS church if that individual shem®rse and has
changed his ways. Maybe indirectly Paul allows for that individoaleturn to the
church, however, according to the language used, the punishmeevere sand
permanent, which leads to the question of whether Paul wasngf® the driving out
from the church to mean something other than fellowship?

This could be a question left to the scholars to resolve arifyrdhowever, its
permanence would then lead to the understanding that being drivethiarhurch no
longer makes it the problem of the congregation, but makegribldem between the
offender and God. Thus, God becomes the only judge of that individual wiste he
commits an act that is deemed punishable by permanent removalhieoiold of the
congregation and believers. Hope can then reside in this permabenaase now the
individual must face the ultimate judge and maybe presented udth an adversary,
any believer will surely change his/her way. Maybe that Wasritent of Paul, so that
punishment is not that of the congregation, but that of the indivaftexider to rectify

on his/her own. Meaning, if the individual sins, then it is lefthe individual to make
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the necessary changes so that he/she could be part of the chueaimarec As is the
case of thenataiand theEFKSchurch, although punishment is decided byaiga and
the au faatony the ultimate authority in which a punishment is carried out és th
individual who offends, because in the end, it is his/her remosetznge of recourse

that allows for their re-entry into the family and the EFRg{tairch.
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Conclusion

This paper portrays the way of life people are living nowadasd how the
effect of their knowledge, wealth and foreign lifestyles,uefice their decision-making
into abusing the use of the authority by leadership. As this peseshown, there is a
biblical perspective that supports the following.

First, the parish has the duty to remove the minister ifshgroven to have
committed a sinful act. Using Paul’'s admonition to the Christia@arinthians about
the immoral person among them, it becomes clear that remswatigperson is the right
act. As | have shown in the exegetical section, the faitueet on such a person implies
that the Christian in Corinthians seems to have condoned the simfut aan also
endanger the spiritual welfare of others who may be influenceti®yerson if he or
she is allowed to stay in the congregation. It surely, isangbod reflection of what
Paul taught them about Jesus’ sacrificial life.

Secondly, thenataias the leader of the Samoan family portrays a sinmiage
to the problem within the congregation at Corinthian. This is usscalespite the
unfairness of the decisions made by thatai, the family would not say anything
because it is the tradition of Samoa. This is where thareuand Christianity differs,
because to let the sinner continue with such acts, is a Hwe ieyes of God. Thirdly, as
mentioned before, ministers in the past served for life inlpegiby swearing their oath
of covenant, and whatever happens the congregation will not drivedtinHowever,
this decision has some good sides though it shows weaknesses agefdoby the
exegetical message of this paper. Having no say in comgeztmistake can be taken as
a sin and this will greatly affect Christianity and the resetion of Christ if the church

continues to make decisions likeghi
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Finally, this paper challenges the old perspective thantitai and the ministers
can not be removed by members of diga and the parish. According to Paul’s letter to
the Corinthians, all Christians should perform their duties ast@ims because failing
to carry out these duties reflect negligence which is a simaydpose a threat to their
lives. The message this paper wishes to convey to evelyomée strong and not to be
scared to do what is right in the Lord. Perform your duty as a @mriahd remove
those who lead without fearing the Lord, and live according to thefGod. Hence,
to perform our duties as Christians mean to speak out with courdgenanre that
those who fall short of God’s grace by committing sinful actsramoved and given an
opportunity to repent and seek God's forgiveness. The act of regnavisinful
individual is an act of love not only for the congregation at lasythis sets an example
for all to note, but it is also an act of love for the offendethsb he or she is given a
lesson to learn but more importantly seek God'’s forgiveness tbl&éocabe part of the
church again. Neglecting your duty as a Christian means yowle#ayed the paschal

lamb of God who was slain for us so we can be forgiven o$iosr



Appendix A

VILLAGE FONO ACT 1999

Arrangement of Provisions

TITLE
I Short title and commencement 8. Courts to take account of
2. Interpretation penalty imposed by Village
i Village Fono continued Fono
4, Written records not required 9. Limitation of jurisdiction of
3. Powers of Village Fono Village Fono
relating to hygiene and 10. Exemption from Income
economic development Tax
6. Punishments 11. Right of Appeal
7. Power of delegation
THE VILLAGE FONO ACT 1990
1990 _ No. 3

AN ACT to validate and empower the exercise of power and authority
by Village Fono in accordance with the custom and usage of their
villages and to confirm or grant certain powers and to provide for
incidental matters. (30 July 1990)

1. Short title and commencement - (1) This Act may be
cited as the Village Fono Act 1990.

(2) This Act shall come into force on such date as shall be
specified by the Head of State acting on the advice of Cabinet, by Order.

2 Interpretation - In this Act unless the context otherwise
requires:
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2 The Village Fono Act 199¢

"Village Fono" in relation to any village means the assembly of the Alii
and Faipule of that village meeting in accordance with the custom
and usage of such village and includes the plural.

"Registrar' means the Registrar of the Land and Titles Court.

"Village land" does not include government land or freehold or
leasehold land. ‘

"Village misconduct' in relation to any village means any act conduct
or behaviour which is or has been traditionally punished by the
Village Fono of that village in accordance with its custom and
usage and has the extended meaning required by section 5.

3. Village Fono continue - (1) The Registrar shall compile
and keep up to date a register of Village Fono in which shall be recorded
the name of every village in which a Village Fono is functioning.

(2) Every Village Fono in the exercise of any power or authority
shall exercise the same in accordance with the custom and usage of that
village.

(3) The past and future exercise of power and authority by every
Village Fono with respect to the affairs of its village in accordance with
the custom and usage of that village is hereby validated and empowered.

(4) In addition to the power and authority preserved or granted
under this Act, every Village Fono shall have such .other. powers,
authorities and functions as may be provided in any other Act.

(5) A certificate under the hand of the Registrar to the effect that
a Fono is entered on this register under this Act shall be prima facie
evidence of the existence of such Fono.

4. Written records not required - No written record of
any enquiry by a Village Fono into any allegation of village misconduct,
or of any punishment imposed, need be kept and no person found by any
Village Fono to have been guilty of village misconduct shall by reason
only of that fact be deemed to be guilty of a crime or offence under any
other enactment, nor except with the consent of that person shall
evidence be given in any Court of the decision of the Village Fono or of
any punishment imposed by it.
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The Village Fono Act 1990 3

5 Powers of Village Fono relating to hygiene and
economic development - (1) Every Village Fono shall in respect to its
village have the powers set out in subsection (2) notwithstanding that
such powers may not in a particular village form part of its custom and
usage.

(2) The powers referred to in subsection (1) are:

(a) The power to make rules for the maintenance of hygiene in the
village;

(b) The power to make rules governing the development and use of
village land for the economic betterment of the village.

(c) The power to direct any person or persons to do any work
required to be done pursuant to rules made in accordance with
the powers granted or preserved by paragraphs (a) and (b).

(3) Every person is guilty of village misconduct and may be
punished by his Village Fono who fails to obey and rule or direction
made or given in accordance with the powers granted or preserved by
this section.

6. Punishments - Without limiting the power of Village
Fono preserved by this Act to impose punishments for village
misconduct the powers of every Village Fono to impose punishment in
accordance with the custom and usage of its village shall be deemed to
include the following powers of punishments:

(a) The power to impose a fine in money, fine mats, animals or
food; or partly in one or partly in others of those things;

(b) The power to order the offender to undertake any work on
village land.

7. Power of Delegation - A Village Fono may delegate to
a committee of its members all or any of its powers.

45



4 The Village Fono Act 1990

3. Courts to take account of penalty imposed by Village
Fono - Where punishment has been imposed by a Village Fono in
respect of village misconduct by any person and that person is convicted
by a Court of a crime or offence in respect of the same matter the Court
shall take into account in mitigation of sentence the punishment imposed
by that Village Fono.

9. Limitation of jurisdiction of Village Fono - The
jurisdiction of any Village Fono shall not extend to include:

(a) Any person who does not ordinarily reside in its village; or

(b) Any person who not being a Matai of its village ordinarily
resides in its village on Government, freehold, or leasehold land
and is not liable in accordance with the custom and usage of that
village to render tautua to a Matai of that village.

10. Exemption from Income Tax - The income of ever)}
Village Fono shall be wholly exempted from income tax.

11. Right of appeal - (1) Subject to the provisions of
subsection (6), every person adversely affected by a decision of a Fono
(including a decision as to punishment) shall have a right of appeal to
the Court against such decision and the Court shall have jurisdiction to
hear and determine the matter.

(2) Every appeal shall be commenced by a petition in
accordance with section 44 of the Land and Titles Act 1981.

(3) Every appeal shall be commenced within one month of the
date on which the decision was made, or within such further time as the
Court may allow on application made either before or after the
expiration of that month.
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(4) Notwithstanding anything contained in the Land and Titles

Act the Court shall have jurisdiction to hear and determine every appeal
under this section.

(5) The Court may determine the appeal in one of the following
ways:



47

The Village Fono Act 1990 5

(a) It may allow the appeal and the decision appealed from shall
thereupon be null and void;

(b) It may dismiss the appeal;
(c) It may refer the decision back to the Fono for reconsideration. -

but it shall not have power to impose any punishment or penalty
to substitute one punishment or penalty for another.

(6) There shall be no right of appeal from a decision of a Fono
given after reconsideration pursuant to subsection (5)(c).

(7) In all other respects the procedure shall be as prescribed by
the Land and Titles Act 1981 or as directed by the Court.

(8) For the purposes of this section "Court" means the Land and
Titles Court continued under the Land and Titles Act 1981.

REVISION NOTES 2008

This law has been generally edited as provided for by section 5 of the
Revision and Publication of Laws Act 2008. The following general
revisions have been made —

(a) References to Western Samoa have been amended to Samoa in
accordance with an amendment to the Constitution of Samoa
in 1997.

(b)  All references to the male gender have been made gender
neutral.

(c) Amendments have been made to conform to modern drafting
styles and to use modern language as applied in the laws of
Samoa.

(d) Amendments have been made to up-date references to offices,
officers and statutes.

(e) Other minor editing has been done in accordance with the
lawful powers of the Attorney General.

There were no amendments made to this law- since the publication of
the Western Samoa Statutes Reprint 1978-1996.
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6 The Village Fono Act 1990

This law has been consolidated and revised by the Attorney General under the
authority of the Revision and Publication of Laws Act 2008 and is an official version
of this Act as at 31 December 2007. It is an offence to publish this Act without
approval or to make any unauthorised change to an electronic version of this Act.

Aumua Ming Leung Wai
Attorney General of Samoa

Revised and consolidated by Graham Bruce Powell
Under the supervision of Teleiai Lalotoa Sinaalamaimaleula Mulitalo
(Parliamentary Counsel)

REVISION NOTES 2008 No. 2

There were no amendments made to this law since the publication of
the Consolidated and Revised Statutes of Samoa 2007.

This law has been consolidated and revised by the Attorney General under the
authority of the Revision and Publication of Laws Act 2008 and is an official version
of this Act as at 31 December 2008. It is an offence to publish this Act without
approval or to make any unauthorised change to an clectronic version of this Act.

Aumua Ming Leung Wai
Attorney General of Samoa

Revised and consolidated by Graham Bruce Powell
Under the supervision of Teleiai Lalotoa Sinaalamaimaleula Mulitalo
(Parliamentary Counsel)

The Village Fono Act 1990 is administered in the
Ministry of Women, Community and Social Development.
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