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Abstract

This thesis studies Mk 12:41-44. It focuses on the widow’s offering and Jesus’ response to it
which implies two main line of interpretation. On the one hand, Jesus’ response can be
understood as praise despite the fact that the poor widow’s giving was much less than the
others. On the other hand, the paper also discusses that Jesus’ response can be interpreted to
be a lament. From that interpretation, the widow is considered poor because of the practices

enforced on her by the scribes and also her obligation to give to the temple.

This biblical understanding is then compared to the Congregational Christian Church Samoa’s

(CCCS) perspective on giving.

The purpose 1s to highlight and to enlighten CCCS parishioners of the importance of giving
from both the Samoan and the biblical point of view. The thesis also aims to encourage CCCS
leadership including Church minsters to reconsider some of CCCS’s practices regarding giving
and the public announcing of the offerings. These practices have driven some CCCS members

to hardship, despair and even shame.
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Introduction

Giving to the CCCS Church in Samoa generally has become a controversial issue because the
young church-goers are starting to express their grievous feelings about giving to the Church. It
is controversial because giving to the Church has been blamed as one of the causes for people’s
financial hardship. For example, some people say they have to borrow to meet their Church
obligations. Others have pointed out the perceived misuse of their hard earned donations by
some Ministers to maintain their splendid life styles. Also, announcing these donations publicly
has become an issue of grave concern for many, as it is considered to be shameful to those who
give less.

However, there are church-goers who defend giving to the Church. They point out that
giving is not only part of their culture but it is their way to express thanksgiving to God through
CCCS for God’s love to them. That grace and love of God is evident when He gives His only
Son, Jesus Christ, to die for our sins and to give us salvation and eternal life, when Jesus rises
triumphantly from the grave.

These two opinions regarding giving to the Church nowadays have encouraged me to seek a
biblical interpretation in order to offer some resolutions for those who are in doubt about giving
to the Church. Thus is the interest of this paper in the story of the widow’s offering and Jesus’
response 1n Mark 12:41-44.

It is the contention of this paper that after comparing and contrasting the widow’s offering
and Jesus’ response to various practices involving giving and public announcement in the
CCCS, it will result in giving suggestions that hopefully will enlighten the Church and its

leaders, to reconsider aspects of its practices that are causing people to question giving to the

Church.
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This thesis consists of three chapters. Chapter one discusses Samoa’s cultural practices
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- occasions where giving and exchange of gifts, together with the public announcement of those

gifts do take place. This chapter also discusses ecclesiastical giving practices within the

Sinamoga CCCS parish, the Sub District and also the District to which the Sinamoga parish is

affiliated to.

Chapter Two consists of the exegetical study of Mark 12:41-44. The discussion includes

some relevant historical background of Palestine in the First Century CE. The focus is on the

Temple, and the offering practices that has been in operation at the time of Jesus’ ministry.

Furthermore, this section contains a word study of key terms that are related to the issue of

giving and public announcement. Scholarly views pertaining to the issues mentioned are also

surveyed.

Chapter Three is a comparative study of what has been discussed in Chapter One and
Chapter Two. This comparison involves analyzing the similarities and differences between
giving and public announcement in Mark 12:41-44, to that of the same practices in the CCCS.

The Conclusion will sum up the findings of the whole thesis. It also provides some

suggestions to/for CCCS leadership and parishioners in order to reconsider their understanding

of giving and public announcement.




Chapter One

Giving — From CCCS’s Ecclesiastical Perspective

Introduction

The general Samoan perception regarding cultural and ecclesiastical giving is that the
two are inseparable and in a sense they complement each other. Thus is why I am including the
Samoan cultural influence on gift giving and announcements of such gifts. There are various
reasons why Samoans give the way they do, but I draw upon Marcel Mauss’ view about giving.
Mauss distinguishes three obligations why people give.' Firstly, ‘giving’ is the necessary initial
step for the creation and maintenance of social relationships. Secondly, it concerns ‘receiving.’
To refuse to receive means rejecting that social bond. Thirdly, is ‘reciprocating’ in order to
demonstrate one's own kindness, honor and wealth.’

In my opinion, these three aspects are very much evident in the Samoan Cultural
practice of giving, especially in traditional occasions where exchanges of gifts are observed. It

forms social bonds and continued relationships not only amongst families, but also

> Furthermore, there is a unique aspect in the Samoan culture of giving which is

communities.
the public announcement of gifts received. It is an act of appreciation and acknowledgement of

what has been given. Moreover, the relationship of culture and church is obvious that whenever

a service" is carried out, there is sure to be a cultural exchange of gifts to follow. In that regard,

' Marcel Mauss, The Gift: Forms and Functions of Exchange in Archaic Societies, trans. by W. D. Halls
(Abingdon: Routledge Publishers, 1990), 31.

2 To the contrary, see Alain Testart, Uncertainties of the Obligation to Reciprocate — A critique of Mauss in
‘Marcel Mauss — A Centenary Tribute, (eds. Wendy James and N. J. Allen, 1998), 98. This third point is criticized
by Testart who found this appalling since giving or gifting money to a beggar on the street has very little chance of
being repaid.

> Agafili Laau Tuitolovaa, Personal Interview, 7 August, 2010.

4 Tuitolovaa, Personal Interview. Any Samoan cultural occasion opens with a prayer service. These include
occasions like weddings, funerals and dedication of a new church. Likewise a sen .ce is also performed to open a

3




the cultural aspect in this chapter includes a few examples to show the multitude of what 1s

involved when Samoan cultural occasions take place.

: In terms of giving to and in the CCCS, this paper concentrates only within my local

Sinamoga CCCS parish, the Sub District of Faleata East (Pulega Faleata Sasa’e) and the

District of Faleata (Matagaluega Faleata). It is my contention that the giving practices in my

local parish, sub district and district reflect an overall picture of the CCCS. This is to highlight

giving and public acknowledgment of it, in CCCS context. My presupposition is that, it

represents an overall picture within CCCS.

1. Giving in the Samoan Culture (Fa’a-Samoa).

The common feature of the fa’a-Samoa in every village is that they have traditional

ceremonies like, funeral rites, customary weddings, title bestowments, dedications of a new
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houses and others. Samoans share common values and ideas, sorrows and pains so that in the
event that these ceremonies do happen, they come together as one people to assist in any way
they can. This is where the exchanging of gifts, goods and pleasantries take place. Those with
lineage ties in a village or district are expected to contribute since they are all known to be
related. This bonding is meant to alleviate the pain of a particular family, if for example,
someone has passed away. It can also be a sharing in the celebration of a marriage, the birth of
a child, the thrill in the completion of a new traditional tattoo or the completion of a new house.
It is through these exchanges that make giving a part of the Samoan Culture long before
the arrival of Christianity.” Giving has also played a major role in the pre-Christian religious

offerings of the people. Samoa had many gods whom they offered prayers to for guidance, for

meeting, a birthday party and graduation. A gathering in a special occasion is meaningless to Samoans when a

prayer service is not carried out first.
5 The arrival of the LMS missionaries in 1830 is widely accepted as when Christianity arrived to Samoa.

4
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food and for protection against their enemies. The gods were attributed thanksgiving and
"~ offering for any success such as fruits of the land, a good fishing trip or winning a war against
tribal opposition. Samoans believed that any blessing they received was from their deities.

Thus, acknowledgement to the gods was always performed through feast celebrations, which

7

normally included the ava ceremony.’ In accepting the ava cup, the bearer would pour down

some juice while chanting thanksgiving words to his/her god.
An important aspect of giving is in the sense of fautua (serve/service). This aspect defines the
responsibilities of individuals to each other in a society, especially within the hierarchical setup
of families. The matai (chief) is at the top of the setup and as a representative of the family, he
sits in the village council of chiefs where decisions are discussed and laws are passed.

Other members of society are divided into distinct groups such as aualuma (unmarried
E‘ f_"- : women of the village) and aumaga or taulele’a (untitled men). Both these groups are

responsible in serving the chiefs. The aumaga in particular, serves the house of chiefs and

usually in the case where gifts are presented and exchanged. The important task of the aumaga
is to publicly announce them in due recognition of the receiver, but more importantly the giver.
Tautua is a very important part of fa’‘asamoa where responsibilities are carried out diligently
and in recognition of good service to the matai is acknowledged. In due time, after a lengthy

and honest service by such a person, he/she is bestowed also with a matai title as a reward of his

hard earned service.

6 Elia Taase, The Congregational Christian Church in Samoa: The Origin and Development of an
Indigenous Church, 1830-1961, (Michigan: A Bell and Howel Company, 1998), 56-60. Samoans had many gods

that were classified in the individual, family, villages, and district levels.
7 A Samoan traditional ceremony where the drinking of ava is performed. It is performed before any

formalities like welcoming guests, village meetings, honoring and thanksgiving to the gods.

5



Tautua also can be explained in the Samoan household environment especially in the aiga

-

, potopoto (extended family) extension of the immediate family.® The extended family is headed
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by a matai who has the final say in family discussions. Each member has his/her own
responsibilities to the family and part of their tautua is through serving the matai.
I Within the immediate family, each member also has a responsibility to one another. The
brother refers to the sister as feagaiga (covenant) and a big part of his tautua is the protection of
his sister, in addition to his service to his parents and the family matai. The sister on the other
hand is responsible for normal house duties, which involve cooking, washing and keeping the
house clean. A big part of her tautua is the weaving of fine mats for family occasion.
These reciprocated responsibilities are what make the fa ‘a-Samoa unique. They form a bond
that moulds the family and the village together. The people take them seriously and any
'F shortcoming can bring disgrace not only on the individual but the family. The welfare of the
family depends on everyone playing his/her role.

To capture the essence of giving and public acknowledgment of it from the cultural

perspective, it is necessary to briefly discuss some of these traditional ceremonies.

1.1 Funeral

In the event of a funeral, the whole extended family gathers at the house of the matai
bringing with them various goods that they can contribute to the sii alofa.” It is simply a way of
showing the grieving family that the whole extended family shares their pain and their loss. Sii

alofa is carried out in different ways depending on how far or close the relationship is.

8 The immediate family consists of just the parents and the children within a house. However, the rendering

of tautua is to the matai and the extended family.
° Tuitolovaa, Personal Interview. ‘sii alofa’ refers to the goods gathered by the relatives of the family to

take to the grieving family.



The most important aspect of the sii alofa is the Samoan fine mat (ie toga)."’ The best
in terms of quality and the biggest ones are selected. Goods are also needed to help with the
_______ " Jauava,"' such as a sizable sow, a bull or cow, boxes of herrings and corned beef are also
contributed.'” Money is also collected to be given as assistance in financing other parts of the
~ funeral.
A tulafale"’(orator) who is well versed in the oratory language is also selected as the

family speaker in presenting their contribution to the grieving family. After all has been

presented, the recipient family is also obligated to make a return gesture and gifts. A Samoan
saying: ‘O le faaaloalo i le faaaloalo’ (pleasantries is returned through plcasantries),,M is the
core aspect of exchanging gifts in the Samoan Culture."” It is the due recognition and respect
that each family has for each other. Failure to maintain this traditional social bonding and
understanding can have serious repercussions and can often lead to unhealed division within the
family hierarchy.'®

All contributions from various members of the family are then used as gifts for the

people who attend the funeral, based on their social status. These gifts are presented in the form

'O R. W. Allardice, 4 Simplified Dictionary of the Modern Samoa, (Auckland: Polynesian Press, 1989), 56.
le toga is a finely cloth of bleached pandanus fibres bordered with red feathers. These are usually named according

to their size and quality or for the purpose for which they are given.
"' Allardice, A Simplified Dictionary of the Modern Samoa, 82. Lauava 1s the term given to a funeral feast

in which all the cultural formalities of giving gifts to distinguished guests are done.
'2 Apart from taro and banana plantations, families also have farm animals such as pigs and chicken. A few
also have cow farms. For families that don’t have these, the average cost of a sow for such varies between $800.00

and $1000.00. A cow would be valued at over $1000.00.
'3 Tuitolovaa, Personal Interview. A tulafale is an orator chief as opposed to high chief. He 1s referred to

mainly as the talking chief that publicly expresses the thoughts of the high chief in a Samoan cultural occasion. He

serves the high chief with perseverance and dignity and in due time can become his successor.
'4 Allardice, A Simplified Dictionary of the Modern Samoa, 49. Faaaloalo can also mean respect or to pay

respect to.
'S Tuitolovaa, Personal Interview.
'6 Tuitolovaa, Personal Interview. In some occasions, the sii alofa family does not want anything in returmn

for what has been given. The tulafale then has to be brave and cunning enough to find the right words in his oratory
speech to make sure that this is the case. The grieving side’s tulafale will then fight hard to make sure that what has

been given is to be reciprocated.



of a Samoan traditional sua'’ (meal). In the event that a sua is presented, it is the untitled man’s

~ service (fautua) to publicly announce it. He needs to be loud to let everyone know what has
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The sua presented can vary in quantity depending on the status of the recipient. Those

who receive the best are usually the paramount chiefs of a village and Church Ministers
(faifeau). The number of sua presented depends on the status of those attending, and can run
into the hundreds for big events. In monetary terms, these sua can have a total monetary value,
exceeding thousands of Tala (dollars), depending on the status of the deceased in the family,
village, district and the Church. It is a lot of money, but, an obligation that the family i1s

[ T D T
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committed to, to ensure the family pride is upheld, with the assistance of sii alofa from the
. extended family.

% Family pride is also an important factor, which contributes to this excessive spending on
these traditional ceremonies. It ensures that the family’s name is not tarnished by a lack of

preparations. It is unfortunate that personal praise and glory from others are outcomes that

determine the success or failure of these traditional ceremonies. But, the end result for the
family concerned is usually more debt and hardship, after these occasions. However, these

external motives should not diminish the importance of these traditional occasions, and the bond

within extended families, when such occasions occur.

¥ Pupualii Senio Pupualii, Personal Interview, Matautu uta, 3 July 2010. Pupualii explained that sua
(meal) consists of fine mats, food items and in most cases money donation. Faleula o Samoa, Keepers of the

Language, Traditions, Wisdom and Tofamanino of the Samoans. Compact Disc Programme, produced by TV
Samoa, 2008. Faleula o Samoa has disputed certain parts of sua such as the pasese (money) and the faaoso
(additional goods) as later inclusions. They insist that they were never part of the sua from the beginning.

8



% 1.2 Wedding

:_:, In a Samoan wedding, both the bride and groom’s family have particular things to
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5 family for the same purpose. The cost for the wedding feast is also to be provided by the bride’s
family.'” Again, the whole extended family is involved.
The cultural aspect of presenting gifts (sua presentations) is performed after the blessing

of the couple in church. This process follows the same process as in funerals. Again, it 1is

culturally acceptable to publicly announce what has been given, as a show of respect and of

appreciation.

These exchanges of gifts and their acknowledgments are common in public ceremonies

as discussed before. These occasions also highlight the commitment of the extended families to

pool together their resources to help each other and to share the burden of such occasions.

Unfortunately, these occasions have become a burden for some people, as they try to meet their

cultural obligations to each others.

1.3 Others

Even with private occasions such as the birth of a new baby, a celebration of a birthday
or someone who has just achieved a milestone in life, cultural protocols are observed. On such

occasions, the family matai invites the Church Minister over for a thanksgiving service.

Afterwards, the Minister is presented with a sua.

'8 Pupualiii, Personal Interview. Pupualii says that oloa are in the form of foodstuff such as sows, cows,

cartons of mackerel, kegs of salted beef, boxes of chicken along with crops such as sacks of taro, bananas, and yams.
This style has slowly changed and has been turned into monetary value. The weddings costs nowadays are estimated

and the total costs split equally between the two families.
i Pupualii, Personal Interview. This practice is how a true Samoan wedding 1s done. Recent changes, has

meant that the cost is shared equally between the two families.

9



However, this gift is always announced out loud, as other ceremonies. This can be done
by someone of the family, as a service both to the matai and to the Minister, who is honored

with the highest accolade within the village, and as the congregation’s feagaiga (covenant) with

God.

1.4 The Church Minister

The divine-oriented status of the Church Minister (faifeau) earns him high respect not

only in the village, but in any Samoan occasion. When the Church Minister is called upon by a

parish to be their minister, the initial step taken is through osiga o le feagaiga (establishing the
covenant). Theologically, it is a three way covenant between, the parishioners, the minister, and
God. Thus, the cultural value of feagaiga is hereby accorded to the minister. That is the
parishioners serve the ministers every need and accord him honor and protection.

According to Malutafa Faalili, the pre-Christian tradition of giving to deities for
protection and blessings has now shifted to the minister as God’s repres,(ﬁ:ntativ':z.20 Samoans give
gifts to the minister because they believe he is the means of God’s blessings to families.”' This
is especially true of family elders who would rather save any money he/she receives, to be given
to the minister. This is done out of great respect and the belief in the minister’s blessings. The
elderly refer to their many years as evident of God’s blessings on their service to the minister
and the church. Thus they feel obligated to perform this as part of their faith in God.

This high respect for the minister is also reflected in oratory language. Such titles as “ao

o faalupega’ (head of all honorific titles) and ‘fa’afeagaiga tau i le lagi’, (the heavenly

20 Malutafa Faalili, “Religion and Ideology: A Congregationalist’s Perspective on Giving to the Church in
Samoa.” Unpublished Paper presented for the Sociology of Religion Course MN430, Pacific Theological College,

Suva, Fiji, 31 October 2008, 6.
i 2 John Garret, To Live Among t
pastors took the place of the priests and the prop
| world.”

he Stars, (Geneva: WCC Publications, 1982), 124. Garret iterates that “the
hets of Ancient Samoa religion as mediators with the unseen

10



"~ covenant) are meant to emphasize the most honorable respect for the minister. In addition, there

~ are Samoan proverbial sayings that reflect this respect. Sayings such as ‘lou faatuga paulia ma

lou fa’afaletuluia’ refers literally to the isolation and separation of the minister from his family
and being left to live in a leaked house, in the name of God.” 1 find these sayings really
irrelevant and contradictory these days, because the minister now has the best and the biggest
house with all modern amenities in the village. However, these sayings do reflect the high

respect Samoans have for the Church Minister. In any gathering, they are given the most and

best of all goods being distributed.

2. Church Giving and Announcement

Two Samoan sayings that epitomize the relationship between Samoan culture and
Christianity are: ‘E vaavaalua le aganuu ma le talalelei’ (The gospel and the culture go hand in
hand); and ‘E faakerisiano e le talalelei le aganuu, ae polapuipui le aganuu i le talalelei’ (the
Gospel christianizes the culture, and the culture protects the Gospel). Tuitolovaa emphasizes

that it is this relationship that has been embedded in the hearts of Samoans for centuries since

the arrival of Christianity.”’

However, this relationship becomes a problem when one has an undue influence on the
other, especially when it involves the economic welfare of people. I have discussed the
economic influence or burden that culture has on families and individuals. Ironically, church

giving has been viewed with the same mindset.

The people have been taught and made to believe that blessings from God are acquired

not just through believing and faith, but through works and actions. That the more you give to

2 The sayings were true in the early days of Christianity when the church ministers had to live in leaked
huts but were committed to spread the Good News. However, the parishioners saw to it in those days that the

minister is well taken care of.
23 Tuitolovaa, Personal Interview.



the Church means more blessings for you and your family. I am neither denying the

o truthfulness of this claim, nor the ability of those who are able and afford to do so. However,

~ the influence of such a claim has forced the average income earners within the congregation, to

" meet that demand. That is, to give even when they cannot afford it. An examination of this

~ practice of Church giving within my own Sinamoga parish is warranted to verify this point.

2.1 Sinamoga CCCS Parish.

I have decided to use my own parish at Sinamoga as an example of the different giving
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practices that are also presumed done by other parishes in the CCCS context. Sinamoga parish

is part of the Pulega a Faleata i Sasae (Faléata East Sub District),”* which in turn belongs to the

Matagaluega a Faleata (Faleata District)”. The Sinamoga parish hierarchy has the Church

....
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Minister and his wife as ‘spiritual parents’, followed by the lay preachers, deacons, and then the

rest of the congregation including youths and children. The church also has a Women’s

Fellowship, Sunday school, youth group and church choir. All these Church sectors have

respective offices such as president, leader, secretary and treasurer.

The makeup of the church has a certain unofficial class of people based on their

economic backgrounds. The parish is made up of 32 families in which about 20 percent would

be ranked amongst those with reasonable financial backings. The bottom 10 percent are those

dn et

with very little means to fulfill church obligations. The majority are in the average income level

— I_-.l-| :lq':';;

whose income is really stressed every week to feed the family and to give what is convenient to

the church.

** The Constitution of the Congregational Christian Church Samoa, (Apia: Malua Printing Press, 2006), 6.
25 Constitution of the CCCS, 9. Faleata i Sasae (Faleata East sub district) consists of 9 parishes. Faleata i

Sisifo (Faleata West sub district) has 8 parishes. Together the 17 parishes form Matagaluega Faleata (Faleata
District). Throughout Samoa and overseas, these Districts make up the Congregational Christian Church Samoa.

12
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All these groups serve the Sinamoga parish in terms of providing for the Minister and
his family, church developments and activities as well as meeting Sub District and District
requirements. Each family within the church congregation is represented by a deacon, as a
leader of that family (the same role the matai plays for the family within the village structure).
In most cases, every village matai in the parish are bestowed the responsibility of being deacon
in the Church. Becoming a deacon means his/her name will be recorded separately from the

family and he is thus responsible for all obligations the church requires.

Whenever something needs to be done for the parish, it is the deacon’s responsibility to

...
...

ensure that his/her family contributes to that event either financially or otherwise.”® As with

traditional ceremonies where extended families help and contribute, families in the church

setting are also required to meet the deacon’s obligations to the church. Therefore, almost all of

what is required to be done whether at parish level, the sub-District, or the District, even to the

Mother Church (CCCS) level, requires giving.

In the CCCS set up, there are four main forms of offering known as taulaga (oftering)

that are collected annually. These offerings allow the CCCS to carry out its services, like
mission works overseas, scholarships,”’ wages for its employees, administration, finance church
schools?® and so forth. There is a Taulaga o Nuu Ese (offering for Overseas Mission), taulaga
‘ | Au leoleo (offering for Watchers’ Prayer Union), Ti aulaga Au Taumafai (offering for Christian
Endeavour) and the main Taulaga Samoa (offering for CCCS Development). All these offerings

are given to the Mother Church to meet its various responsibilities.

26 people also contribute foodstuff, labor, or personal tools.
27 These are for selected employees to continue their education overseas for Master and Doctorate studies,

for church development in their respective fields — teachers, information technology, counseling, environmental

ISSues.
8 CCCS operates six colleges, one theological college, a school of Fine Art and various support offices —

main office, bookshop, printing, counseling service, youth services, Christian education services, that support CCCS
parishes in Samoa and overseas.
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For the Sinamoga parish, people can donate to these offerings any Sunday, which are
e publicly announced and acknowledged at the end of the service. Those with reasonable means
- of income can give up to $10,000.00SAT. Other internal offerings for the Sinamoga parish
- r,;_i ,: developments include the alofa o le faifeau (donation for the minister), which is carried out

: '1-: every Sunday. The majority of what parishioner’s give goes to the minister and in return, he

usually renders due acknowledgement and impart blessings for the people. The working fund

of the church, called atina’e, is also offered every Sunday. This is set at $20.00SAT per deacon.
This fund helps pay the bills for water, electricity and insurance for church assets.”” Other

sectors such as the Youth, Choir, Sunday school and Women’s fellowship also have fund

raisings of their own. These are either given to the main parish to assist when required or for
each sector’s own development. If you belong to all these different groups, then you are
expected to oblige and contribute when required. That is because these groups set monthly

fundraisings for its own development and monies collected are either tabled in financial reports

or are announced to each group.

A particular feature of the Sinamoga parish that is of interest to this paper is the number
of widows in the congregation. There are eight of them and are all deaconesses. From what |
have noticed, they are some of the givers that consistently offer the most to the Sinamoga parish
in terms of giving. They are also very dedicated to the church and strong supporters of the
women’s fellowship group. This group has the strongest financial capability of all Sinamoga
parish groups because they also have an offering to fund their activities every Sunday. All

female members of the church and the usual Sunday guests donate to this offering.

 Sinamoga CCCS parish assets include the Church building, the Hall, the Church Minister’s residence and
all internal components such as furnitures.

14



I was privileged to interview some of them on why they give the way they do. Their

. P main response was that they felt blessed by God for not only the many years of their lives but

[ o i
-
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e
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& God’s blessings have also given them successful families. An 82 year old of who has been a

"~ widow for 32 years went as far as to say:

g
e t My eight children have all been successful because of the blessings from God. I have prayed for God’s blessings
~ on my family and the only way I know to thank God is through taking care of his servant and my offering to the
~ church. I believe the more I give, the more God will bless me and my children and I can die happy knowing that
--::ft_'_é":_ff' God has been good to me. [my translation]*

However, these widows’ children who meet their mothers’ church obligations as well as
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" giving to the church themselves, have mixed feelings. Some points out that the church
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nowadays seems to put more priority on money and material things and less emphasis on the
spiritual upkeep of the people. Others feel that they are finding it really hard to keep up with
these church obligations, based on the level of their personal income. They say that the cost of
living is so high that taking care of families and giving to the church has really stretched their
limited resources. Unfortunately, some of them have had to loan money to make ends meet. In
the past seven years, four widows have passed away and their children do not come to church

anymore. This, I believe, is a worrying sign for the parish as it shows the children were only

t : complying to fulfill the wishes of their mothers but their hearts were far from the Church.
2.2 Faleata East Sub District (Pulega) and District (Matagaluega)
The Faleata District and Sub District also have fe'l«:zr,tg,raism:z,,31 which requires families to

give goods, fine mats and money to the guest preacher. Cultural protocols as discussed above’”

% Neva Wong Tung, Personal Interview, Moamoa, Samoa. 14 August, 2010. Others such as Lasela Feite
Personal Interview, Sinamoga, Samoa. 16 August, 2010; and Sina Pauga, Personal Interview, 21 August, 2010:

share the same view. : g el
' Felaugaina is when preachers (lay preachers or church ministers) within the Faleata subdistrict and

district preach at other churches within the area. This is done in the Faleata area about four times a year. It is a
practice which is also observed throughout the other Districts of the CCCS.
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' are observed in this respect. Another annual requirement is faamati,”> which is held around
. March of every year. This is mainly done by the Women’s Fellowship and it requires each
F parish to fulfill the Elder Deacon’s’ expressed requirement for every parish. They include
items such as mats, kitchen utensils, washing machines, electrical ovens, minister’s, and wife’s,

clothing amongst other goods as required from time to time. On top of these things, there 1s a
main item to be done for the Church Minister.
In 2010, the main item for the Faleata District’s Faamati was a brand new car> for all
Ministers, with an average value of $60,000.00SAT. Overall, seventeen new vehicles were
gifted to each parish Minister. This was all funded by the generous donations of the
parishioners, while other parishes had to take out bank loans to buy the vehicle.”® Elsewhere in
the Faleata Sub District, there are congregations, which have just completed or are in the

process of building a new church, a new hall and even a new house for their church Minister.

These are costly undertakings that require borrowings from financial institutions. To repay

these loans and still to provide for the Minister’s welfare and other church obligations requires

giving and contributions from parish members.

32 Aq in Samoan cultural occasions where giving of gifts are observed, all pleasantries in the form of sua

presentation and all formalities are given for the guest speaker.
3 Faamati is a term given to the Elder Deacon’s annual inspection of all parishes within his District

(Matagaluega). The original purpose of this compulsory inspection was to ensure that each parish was well
equipped to meet the need of the parish when catering for guests and visitors. It was also to ensure that the minister

and his family’s needs were cared for. | |
3 The elder deacon is a District position that is responsible for overseeing the material welfare of panishes

and their ministers. He has the final say on what the main items to be prepared by each parish for the faamati each
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A year.
B 35 This is an extreme case of giving that this paper is trying to find a biblical answer to. In fact it became a

national topic of forum discussions and letters to the editor both in Samoa and overseas criticizing the enormity of

5 such gifts to the poor parishioners. 4. :
= *® It must be pointed out that this was an extreme requirement for a faamati, and it 1s not a normal practice

" inother Districts. But it has set a dangerous precedent that will surely be followed by others in the future.

16



= 2.3 Folafolaga — Public Announcements of Giving

For the Sinamoga parish, the donations and offerings of parishioners mentioned above

- are recorded by a select committee before the start of the service. They setup tables in front of
| the church to record the donations of people before they enter the church. Although they do not

5 force people to give, the location of their table at the front entrance of the Church can be a

daunting sight to the parishioners coming to worship. I can affirm that this setup is similar all
throughout the Faleata District. Indeed, people still give to meet their church obligations. An
influential part of it is because all these offerings are publicly announced at the end of the
service. Names are read out one by one with the amount given. Moreover, the committee
constantly reminds the congregation of main CCCS annual offerings every Sunday. According
to the sv.=:crct::u'yJ 7 of the Sinamoga parish, it is disrespectful not to read out the generous giving
of the parishioners. It is also a way to publicly acknowledge for the sake of transparency and
accountability. He further adds that people like hearing their donations read out. I think it1s a
very fair reflection on why offerings are announced but I don’t agree that all people like hearing
their offerings being read out especially those who gave little as compared to the ones who gave

a big amount. For example, a interview with some members of the Sinamoga parish support

this view.>® However, the responsibility rests with the giver, as he/she should give what is
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affordable.
3 Tuiloma Faitasi Gaee, Personal Interview, Alafua, Samoa, 4 July 2010.
£ - % Junior Fiaui, Personal Interview, Sinamoga, Samoa, 5 August 2010. Junior Pauga said that he feels
- embarrassed when his name is read out because he gives little to the minister and church. But that’s all he can afford
B because his pay is really stretched every week to take care of his family. Iese Eneli, Personal Interview, Sinamoga,

: 7- Samoa, 12 August, 2010. Iese said when he does not have enough money, he would rather stay home than hear his
e ~ name read out with a small amount.
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" 2.4 Responsibility

Samoans do have a duty of responsibility to one another and to those in leadership positions

il .:-I-I‘ El

L s E
b '?i;ﬁ"?

1 _“a'--u
g = -
T

e e
1

. such as matai. These social responsibilities oblige a person to contribute and to give in order to
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. perform those responsibilities. I believe that this responsibility must also be observed on the
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individual level. That is, a person needs to decide responsibly before giving. There must be a

balance between giving to meet that responsibility (whether to the matai, to the extended family

or to the church), and the welfare of one’s family.
Many decisions that are made in church are made by the congregations themselves.
These decisions not only contribute to the development of the church, but often also contribute
to the hardships that the individual families face. For those in leadership roles such as
Ministers, careful consideration must be given to the parishioner’s welfare and social status as
well as their spiritual well-being. A decision to build a new church, a new building and perhaps
a new car for the Minister must be weighed up against the ability of the people to repay through
their contributions. Responsibility then must be the undertaking of not only those in leadership
positions, but of the people themselves. The leaders should appreciate what people can afford
based on their status and the people should evaluate carefully their financial obligations so that

the welfare of their families and children do not suffer as a consequence. A letter to the

newspaper points to this saying;

ke ...our people need to understand the bible spiritually not traditionally because that’s where the church has

8 blindfolded their faith. They use the culture as an excuse so the onus is on the parishioner to give responsibly. Of

course we need to give what we have to the poor, church, or F aifeau, it must be done in spirit of a free giving as i
Paul told the Corinthians “You should each give then, as you Eave decided, not with regrets or out of a sense of
duty, for God loves the one who gives gladly (2 Corithian:7-8).” ‘
4

3

* Palepua Manu Aoete, “Understanding the Bible Spiritually not traditionally,” Samoa Observer, 21 July
=~ 2010, 4.
18



Another writer puts the hardships of the people on themselves and the poor decisions

= they make.

If pcoplc are blaming the church for losing their homes or being poor, then they must be really lost souls. Find
- God again and you shall see, this culture of giving is not to be blamed at all on the church and its Ministers - but
~ your own selves. Give what you can afford and don’t worry about what the earthlings will say - only God can
| -';_;ij ;.;:_. judge you. If the faifeau or deacon doesn’t agree, then he is not a man of God that he was taught to be and why
~ should you worry? I have a mortgage to pay and I only give what I can afford to my faifeau come pay Sundays -
- some Sundays I miss giving because I know my children won’t have lunch money for the week - and only God
| knows - so why should I worry about the finance committee not mentioning my alofa on that Sunday

The two views are clear that the responsibility rests on the individual and the decision

they make. The blame for hardships experienced should not only be with the church and those
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in leadership positions, but one has to reevaluate his/her own responsibilities.

ri
1& 3- S“mmary
The Samoan cultural use of giving is a way of life. Giving occurred within the family

circle and was used for offerings to gods before Christianity. It is carried out as part of the

tautua not only for one another, but service to the family. This is clear in the cultural occasions

mentioned that respect of the matai as leader of the family is very important. This spirit of

giving that has always been part of the Samoan culture elevates the church to an esteem

-

position. The position of service to the matai and the offering to the gods is now been
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transferred to the parish Minister and the Church. However, this is justified in the Samoan
reference of feagaiga where the needs and protection of the Minister is the responsibility of the
parishioner. Ultimately, it makes the parishioners feel obligated to give to the Minister and the
church as the source of God’s blessings. The use of announcements has somehow changed the

focus of acknowledgement to a way of enticing people to give more. It is used in Samoan

cultural exchange for acknowledgement and recognition of what has been given. It is a token of

Y Ane L, Letter to the EdltOl‘ Samoa Observer online. Cited 17 August 2010.
| yurselves&option=com_content&Itemid=61
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appreciation of what has been given on the part of the receiver. However, the true nature of
public announcement of church giving has become problematic in the sense that it has pressured
people into giving more than they can afford. This is why the biblical story of the Widow’s

offering is to be consulted for a biblical approach in order to provide some directions regarding

giving in the CCCS.
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Chapter Two
Exegetical Study of Mark 12:41-44

Introduction

This chapter focuses on the exegetical study of Mark 12:41-44, which is widely referred
to as ‘The Widow’s Oﬁ'ering."" It contains historical information, which I feel are relevant to
further clarify the text and also to support the argument this paper has set out. These include
information about the Jerusalem Temple, the dual taxation practices for religious and political
purposes and the people’s social environment at the time of Jesus’ ministry. Secondly, this
section includes some a word study of some key terms that further assist in understanding the
text. Part of this exegetical work surveys Luke’s parallel account (Lk. 21:1-4) where necessary,
to determine any differences and similarities, that might shed some light into this exegesis. The

chapter also highlights some scholars’ viewpoints on the widow’s offering and the motives of

Jesus’ response.

1. Historical Background Information

This section provides background information of first century CE, during the time<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>