Introduction

Purity within the covenant people of God was perhaps one of the most revered practices of the Jewish religion in the Old Testament (OT). God demanded from his people living a Holy life. For God was Holy, so must his people also be holy. Impurity once again becomes popular perhaps even more so than the OT due to the development of the practices and law. The exile also proved to be a cause of difficulties in interpretation due to the mixture of Jews and gentiles as well as the diaspora after the exile. In Jesus’s ministry, issues regarding purity and the law were always encountered by the Lord. 

The aim of this work is to research John 18:28 with a view to understanding the Jewish law behind it, and whether it brings light in terms of a shift in interpretation. The task of this paper will also be to conduct an analysis of the related Old Testament text which is Leviticus 23: 5-8. I will endeavour to provide an interpretation of the theological and social notions of the Impurity law whether Ritual or Moral? This work will consult some of the Ancient Jewish sources to assist in developing of an understanding of the task at hand. What would be the ancient source(s) interpretation? – Mishnah/Talmud

Presuppositions

The reason why Jesus’ accusers did not enter the praetorium (Pilate’s headquarters) was because of the Passover. John 18:28 shows that those who took Jesus to Pilate feared that they might be defiled, preventing them from eating the Passover. By entering the praetorium according to Jewish law, would defile them as it was a place where prisoners were taken and are beaten even to their death. Definitely this place would have spilled blood and criminals and legal offenders and thus would certainly cause those who enter it to be defiled. Jewish law also forbids eating the Passover while one is unclean.
But Jesus already had the Passover meal with his disciples in chapter 13 where Jesus washed the feet of his disciples after they had eaten ‘the Last Supper’ the night before. Critical scholarship have criticised John’s account of the gospel as out of chronological order based on this passage when reading the whole gospel. The issue raised was how could the priests who took Jesus to Pilate not have eaten the Passover when Jesus and his disciples have already had theirs? Criticism hurled at John was that he had his events in the wrong order. 
Selected Text: OT – Leviticus 23: 5-8
(Masoretic Text: from NRSV translation)
﻿“5﻿ In the first month, on the fourteenth day of the month, at twilight,
﻿ there shall be a passover offering to the Lord, ﻿6﻿ and on the fifteenth day of the same month is the festival of unleavened bread to the Lord; seven days you shall eat unleavened bread. ﻿7﻿ On the first day you shall have a holy convocation; you shall not work at your occupations. ﻿8﻿ For seven days you shall present the Lord’s offerings by fire; on the seventh day there shall be a holy convocation: you shall not work at your occupations.”

(Septuagint LXX Translation)
“5In the first month, on the fourteenth day of the month, between the evening times is the Lord’s Passover. 6And on the fifteenth day of this month is the feast of unleavened bread to the Lord; seven days shall ye eat unleavened bread.7And the first day shall be a holy convocation to you; ye shall do no servile work. 8And ye shall offer whole-burnt-offerings to the Lord, seven days; and the seventh day shall be a holy convocation to you, ye shall do no servile work.”

Below are some key words from the passage which I believe emphasize the purpose or concern of the text and its relation to the rest of the chapter and its emphasis.

Mishnah

The "Passover" - name used by the Jews to refer to the Passover meal, and the whole festival that followed it, which included the Feast of Unleavened Bread. Part of the feast was the offering of two peace offerings, called the Chagigah—one on the Nisan (April) 14 and one on Nisan (April) 15, the latter being the first day of the Feast of Unleavened Bread. Jewish law was very strict that no one who was defiled could offer the Chagigah.

It was the fifteenth day of the month when the priests of the council refused to enter into the praetorium, as they might be defiled for they would eat the Passover, that is, the Chagigah. 

1. John expressed it after the common way of speaking, when he calls it the Passover. "It is written, Observe the month of Abib: and keep the Passover: that all that you do may go under the denomination of the Passover." 
2. The elders of the Sanhedrim prepare and oblige themselves to eat the Chagigah (the Passover) on that day, because the next day was the sabbath; and the Chagigah must not make void the sabbath. The Chagigah does not set aside the sabbath. As quoted before, that the Chagigah was not to be brought upon the sabbath day, as also not in case of uncleanness because even if the Chagigah and defilement be forced in the Passover, it cannot be done on the sabbath.
According to the Mishnah, m.Pes.9.5: Differences between the Exodus meal and Passover, the Passover in Egypt and the Passover of succeeding generations included the acquiring of the lamb on the 10th of Nisan; the sprinkling of blood with bunches of hyssop on the lintel and on the two doorposts; and it was eaten in haste in one night. The Passover of succeeding generations is eaten on all seven days of the festival.
 Several rules prescribed in the Torah about the Passover were not practiced because, according to tradition, they were for the first Passover in Egypt where they had to acquire the lamb on the 10th (Exod. 12.3) and then “guard” the animal (Exod. 12.6), to ensure it did not become blemished. But in later Passovers one could acquire a lamb or register to share it as late as the 14th, though it was likely that lambs available for purchase in Jerusalem were acquired on the 10th. Blood was no longer sprinkled on doors (Exod. 12.7) as they are now tossed against the altar, and also there is no more need to ward off the angel of death as was the case in Egypt. The tradition implies that the Passover is no longer eaten in one night, but they could finish it throughout the whole festival which lasts seven days. This is why the Torah’s prescriptions of the laws and rules have become problematic making the New Testament references back to the OT difficult for the exegetes who do not consult the ancient Jewish sources which contain the amendments of the laws over the centuries.

One example is the Torah states that the Passover must be eaten before morning and any remainder to be burnt both on the first Passover (Exod.12.10) and on subsequent Passovers (Exod. 34.25). Some believe it was inspired by the Great Passover called by King Hezekiah (2 Chronicles 30) where they ate the feast in seven days. Others think it could have been prompted by the injunction “You shall eat unleavened bread with it seven days” (Deut 16.3). The ‘it’ refers to the Passover offering.
The tradition however about Passover on all seven days must have been fixed and anonymous at an earlier date as some rabbis think it would have been impossible to change it to conform to the Torah.

In the New Testament, if a festival offering during Passover could be called ‘Passover’ then it provides explanation of John 18:28 where priests avoided defilement so they can ‘eat Passover’. (on the day of crucifixion). However, Jesus would then be crucified on the 15th of Nisan a festival day with similar restrictions as Sabbath – the implication is that these did not apply during crucifixion, but applied after (Jn. 19:31)

“If two offerings had become confused after registration, one could re-register at a later time (m.Pes.9.10), and Simeon b. Yohai said someone could register just before the blood was tossed (m.Pes.8.3).”

Talmud
According to the Talmud, every Israelite was bound, within that seven day's solemnity, after the lamb was eaten, to these two things: 

1. To appear before the Lord in the court, and that with a sacrifice. 

2. To solemn joy and mirth, and that also with sacrifices. 

The former was called by the Jews Appearance, the latter Chagigah the festival.

"All are bound to appear, except deaf-and-dumb, fools, and young children."

Theological/Social notions of the Law

The theological significance in the societal order is the problematic nature of the inconsistencies making it difficult for people who are subject to such laws to abide by them. In some instances the variations make it impossible for people to observe certain laws. Theologically it hinders progress of members or believers to becoming pure and hence to adhere to God’s requirement for his people to be holy and live a holy life.
The social implications are that people’s inability to conform to these laws will result in impurity. Continuance of it would lead to profaneness and immorality. We know at that state people become labelled by society as unclean and soon will be seen as unworthy of fellowship with others, yet compliance may be a pure impossibility. As a result people start stigmatizing others causing an even lesser holy state of community. Jesus’ ministry encountered these issues which lead him to simplify the laws to enable people to observe them with conviction not with confusion. 
Conclusion

Presuppositions were strictly based on what the text states and thus very limited to form a solid understanding as to the basis of the priests’ refusal to enter the praetorium.

There is certainly a change in understanding (shift in interpretation) arising from various interpretations of Ancient Jewish sources. The historical gap between the Exodus and the New Testament has seen changes in interpretation and application on preparation and dating of Passover. It is unknown when exactly the rules changed from the one day Passover to the seven days celebration. The implication however is that the New Testament references to the Torah and the OT must be carefully examined through consultation of the Ancient Jewish sources to avoid dismissing any inconsistencies between NT and OT texts at face value as errors and sometimes selfish ideologies. As we have found in this exercise, the laws have undergone changes over the years which have rendered some of the descriptions in the Torah obsolete against the current observations of the law.
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